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M essage from
Honourable Minister of Posts, Postal Services and Muslim Religious
Affairs

Sri Lankaisthe country that gives prominent place and taken various steps to
impart religious studies. One of the stepsisto introduce Sunday religious classes
for Buddhists, Hindu, Christian and Muslim Children to gain knowledge of their
ownreligions. It paved the way to conduct these religious classes at the respective
places of worship, public Schools and private institutions.

Further, the government has been assi sting these religious School s by conducting
the programme, teacher training, supplying Teacher’s guide books, Syllabus, Text
books, Students’ Uniforms and paying teachers book allowance annualy. It is
praiseworthy that the Department of Muslim Religious and Cultural Affairsis
looking after the interest of the Muslim Religious Schools called as Ahadhiyyah
Schools Islandwide and provide the above stated facilities.

Supplying proper text books and teachers guide books to these Schools is
indispensable for the successin all level of education system.

The Department of Muslim Religious and Cultural Affairs has taken steps to
publish text books for the upper level of Exams conducted by the Department of
Exams since 2008, namely Ahadhiyyah Schools’ Final Examination and
Dharmacharya (Teachers) Exam. Although they have printed and supplied a
considerable amount of the books in thisregard the department is still in process
of publishing balance booksin coming years.

As the Minister responsible for Muslim Religious and Cultural Affairs, | am
indeed happy about the performance of the Department. | thank al those in the
Department for their contribution for the success of thetasks entrusted to them.

M.H.Abdul Haleem, M. P,
Hon' ble Minister of Posts, Postal
Servicesand Muslim ReligiousAffairs.

Minsitry of Posts, Postal Servicesand Muslim ReligiousAffairs,
No. 310, D. R. Wijewardane Mawatha, Colombo 07.
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M essage from
Hon. Deputy Minister of Posts, Postal Services and Muslim
Religious Affairs

At atime when people belonging to all four major religions of Sri Lanka are
making effortsto make an ethical society withiconsof multi religiousand cultural
symbols, | feel it isagreat privilege in expressing my message of greeting when
the Department of Muslim Religious and Cultural Affairsis publishing syllabus
and syllabus based text booksfor the students of |slamic Religious Schoolscalled
Ahadiya Schools.

Itisour duty to contribute through our ministry to fulfill thislong standing need
and enable the teachers and studentsto carry forward their educational task.

| strongly feel that the development of a country can last long only when
development is combined with social development along with economic and
political development.

If we haveto safeguard themoral standards of out society, Religiousand Cultural
Welfares must also be taken care of. The service rendered by shcools such as
Ahadiyain protecting religious and cultural traditionsisinvaluable.

By training children from their tender agesto live with religious principles, we
can expect to create a new generation that will protect the moral traditions of our
country.

Inacountry like ourswhere people of multi cultural religiouscommunitieslive
itisagreat servicerendered by thesereligious school sto enable Buddhists, Hindus,
Muslims and Christians to provide their respective religious knowledge and
experienceto their children.

| wish to express my thanksto the Department of Muslim Religiousand Cultural
Affairsand all those who participated in the task.

Duleep Wijesekara, (M. P.),
Deputy Minister of
Posts, Postal Servicesand Muslim
ReligiousAffairs.

Ministry of Posts, Postal Servicesand Muslim ReligiousAffairs,

D. R. WijewardhanaMawatha,
Colombo 10.
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Message of the Secretary to the Ministry of Posts, Postal Services
and Mudlim Religious Affairs

Religious Education plays a vital role in creating an ethical, well-disciplined
just society. If we could incul cate religious thoughtsin the minds of children from
their childhood it would not be difficult to make better social atmosphere always.
Religious educationisamedium to offer useful experiences. It isadifficult task to
impart religious education along with the formal education focused on tests and
exams. Asacomplement to thisformal education, religious educations conducted
during Sundays have yielded great successin thisfield.

Separate religious school s have been operating in Sri Lankain order to develop
the religious knowledge and religious atmosphere among each and every religion
either Buddhist, Hindu, Muslim or Christian children. Providing equal facilitesfor
the children of each and every religion and catering along standing need of syllabus
and syllabus based text books have been published by he government and di stributed
among studentsof Musdlim Religious Schoolsunder the patronage of the Department
of Muslim Religiousand Cultural Affairs.

| would liketo expressmy sincere gratitude to all whom are actively engaged in
the exercise of providing ten text booksfor Deeniath Certificate Examwhichisan
equaling to Dharmacharya and Ahadiya (Daham) Final Certificate of Examsin
Muslim Religious Schools.

P.H.L.Wimalasiri Perera,
Secretary,
Ministry of Posts, Postal Services and
Muslim ReligiousAffiars.

Ministry of Posts, Postal Servicesand Muslim ReligiousAffairs,
No. 310, D. R. Wijewardena Mawatha,
Colombo 10.






Message from the
President of Central Federation of Ahadhiyyah Schoolsin Sri Lanka

Bismillah Hir Rahuman Hir Rahuman

It gives me immense pleasure to send this message on the occasion of the
publication of the Sinhala and English translation of the Tamil version of the
Ahadhiyyah Text Book for Ahadhiyyah Final Examination and Ahadhiyyah
Dheeniyaath (Dharmacharya) Examination.

These publicationscomplement in avery significant manner the available material
for students of Ahadhiyyah.

These publications are sponsored and financed by the Department of Muslim
Religious and Cultural Affairswho havein the recent past cometo the aid of The
Ceylon Islamic Instructions Society Limited (Central Federation of Ahdhiyyah
Schoolsin Sri Lanka).

In addition, the Department of Muslim Religiousand Cultural Affairshad taken
up many issues with the relevant Authorities on our behalf, after representation
being made, in respect of Ahadhiyyah Schools System and we appreciate and
remember with gratitude their untiring efforts resol ving our issues.

Since the establishment in 1951, the Ahadhiyyah Schools activities, being
accepted and acknowledged by the Community as essential to the community, has
continued to grow in strength by the voluntary and motivating efforts of its
functionariesaswell asthe tremendous support and enthusiasm of its sponsors.

M. Shibly Aziz, PC,
President.

The Ceylon Islamic Instructions Soc. Ltd.,
Central Federation of Ahdhiyyah SchoolsinS. L.
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Forward Note
All Praise belongs to Almighty Allah, Alhamdulillah.
“1 have only created Jinns and men, that they may serve Me” (Al-Quran 51:56)

The purpose of creating mankind intheworldisto obey the commandsof Allah
and follow the foot steps of the life of the Prophet (peace be upon him) properly
and return to Allah. As slaves of Allah, every Muslim should live his life with
reighteous deeds and spiritual thoughts. This is evident from the saying of the
Prophet (peace be upon him), “If Allah desires good for aperson in thisworld, he
grantshim clear understanding of religion” (Al-Hadeeth).

According to the above divine verses and the teachings of the Prophet (peace be
upon him), living according to thereligion iscompulsory. Assuch, tolivewith the
qualities of fear of God, patience, tolerance, morality and good dispositions, it is
important to receivereligious education properly. Thereisno doubt in the fact that
receiving agood religious education will guide apersonto live asatrue Muslim.
It iscommendable that in order to build up such arighteous society, many Islamic
Sharia Education Institutes and private organizations are doing their part island
wide.

Focused on the above purpose, we appreciate the efforts of the chairman of
Central Ahadiya Federation and their administrative team in implementing plans
for the enhancement of the Ahadiyaeducation for more than six decades.

The constructive activities undertaken by the Department of Muslim Religious
and Cultural Affairsfor this purpose are noteworthy.

The department takeskeen interest especially to enhancethe standard of education
in Islamic Educational Institutes such as Ahadiya Schools, Arabic Colleges and
Quran Madrasas and expand their physical resources. The department has
implemented many plans for the benefit of the students also. In this regard the
department took itsforemost task of publishing the syllabusfor theseinstitutesin
2003 for the first time and allocated fund and made arrangements to conduct the
AhadiyaFina Certificate Examination in 2005. It al so made arrangementsto conduct
the Deeniyath Dharmacharya Exam through the department of examinationin 2008.
A comprehensive Syllabusfor grade one onwards was prepared and published in
all threelanguagesin the sameyear.

This department also provides books and uniforms to Ahadiya teachers every
year and arranges workshops and seminarsfor them.
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The students who wanted to sit for the Ahadiya Final Certificate Examination
and Deeniyath Examination had difficultieswithout proper text books. Taking this
into account, our department embarked on atask in creating text books for these
examinations.

| express my warm gratitude for former directors of the department As-Sheik
Y.L.M. Navavi and As-Sheikh M.I.Ameer for pioneering the efforts and advising
with the necessary guidance and to the present Director of the department As Sheikh
M.H.M. Zamesl for implementing the tasks necessary for the speedy realization of
our efforts.

My heartfelt thanks also go to the Director of NalimiyaAcademy Dr. M.A.M.
Sukri and the Deputy Director of Nalimiya Academy As Sheikh A.C.Aghar
Mohammed for their advice, guidance and consultation in designing and publishing
thesetext books.

| thank whol e heartedly - theteam of writerswho arranged the lessons according
to the syllabus, As Sheik M. M. A. Mubarar (B. A.) Madhani, Secretary of theAll
Ceylon Jamiathul Ulama, AsSheik M. H. M. Buhari (B.A.) (Hons.) PGDE Naleemi,
Former Chief Executive Officer, National Education Centre, As Sheikh M. S. M.
Anas (Naleemi) (B.A.) PGDE, Muslim Ladies College, Dharga Town.

My heartiest and sincere thanks to the team of translators and editors for their
remarkable effort taken in succeeding thistask.

e Mr.M. M. M. Shazuli (B.A.), Principal of Amal International School —
Trand ator

e Mr.A.M.A. Shukri Director, Jaamiya NaleemiyaInstitute— Editor

e Mr. S S. Z. Khan, Media and Graphic Consultant and Former English
Teacher at Green bridge Internationals— Editor.

e Mrs. A. . Fathima(B. Ed.), Special Trained Teacher - Editor

After successfully publishing the text books in Tamil in 2015 , now is a great
pleasure to fulfil the requirements of the English Medium students by publishing
thefollowing text booksin English for their benefit:

1. Aqgeedah and Masadhirus Sharia (Islamic Principles and Sources of
Jurisprudencefor FCEIS)

Al Fighul Islami (Islamic Jurisprudence for FCEIS)

Al Aghlaqul 1slamia (Islamic Ethicsfor FCEIS)

As SheeraWathareeq (Islamic History for FCEIS)

Aqgeedah and Masadhirus Sharia (Islamic Principles and Sources of

Jurisprudencefor IDCE)

asr N
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Al Fighul Islam ( 1slamic Jurisprudence for IDCE)

Al -Akhlag Wassuluk ( Ethicsand Sociology inlslam IDCE)

As SheeraWathareeq (Islamic History for IDCE)

Al Adabul Islami (Islamic Literature for IDCE)

Al Lukathul ArabiaWaAh Kabuth Thajweed (Arabic Language and the
Rules of Recitation)

My sincere thanks go to As Sheik M.M.M. Mufthi (Naleemi), Mrs. Mirsiya
Thajudeen (Financial Assistant), Mrs. Faheema Junai deen (M anagement Assistant),
Alhg A.A. Muhammed Azrin (Stores Keeper) and all others in the department
who sincerely contributed for the successful outcome of the publication in many

way’s.

| also sincerely request you to send your opinions and suggestions for the
enhancement of the text books on the second publication to the department.

May Allah accept the sincere efforts made by all for this cause and blessuswith
Hisrewards. Ameen!

Moulavi M.H. M. Noorul Ameen,

Assistant Director,

Department of Muslim Religiousand Cultural Affairs,
180, T.B. Jayah Mawatha,

Colombo 10.
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Al-Fighul Islam
(The Islamic Law)

I ntroduction

Thisbook has been prepared according to the subject of Fighul Islam- Islamic
Law in the new syllabus for Ahadiyya schools in Sri Lanka The true victory
depends on the practice in the day to day life of a person who studies Islam.
Therefore this book contains the guidance for a Muslim to fulfill the needs of
mysticism and morality.

Theinstruction of Ahadiyya Schools are designed in a manner which protects
thereligious personality characters of a man amidst the challenges of the rapidly
changing world. Therefore this textbook must be taught in an attractive method.
Those instructions should make the students understand Islam easily and clearly
without subjecting them to any ideol ogical problems. Theteacher should not limit
hisinstructions only to the contents of thisbook, but it if hisduty to show the way
which doubles the involvement of the student by understanding their desires and
problems and inducing them in self research and self studies.

We believethat the teacherswho maintain acloser relationship with the students
will teach thisbook in with aclean heart and create a good generation.

Wewould liketo thank the Department of Mudlim Religiousand Cultural Affairs,
which guided usin writing thisbook, the board of consultants, the book committee
and all those who checked and proof read this book.

On behalf of the book committee.

Assheik M.H. M. Buhari,
Former Chief Project Officer,
National Institute of Education,
Maharagama.
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| badath

Thaharath

Importanceof Thaharath

Cleanlinessiscalled in Arabic language as ‘ At- Thaharath’. Prophet (PBUH) has
said that, ‘ Cleanlinessisone half of Iman’. The worships such as Praying will not
be recognized if these were performed without cleanliness. In Islamic point of
view, cleanliness is considered in a broad way. It can be categorized as inner-
cleanliness and outer-cleanliness.

Inner-cleanliness denotes the purity of the mind. Human mindstend to be polluted
by sins. Its effects the behavior and the attitudes of the man. The mind lose its
purity asaresult of * Shirk’, suspicion, jealousness, ill will, enmity, fraud, deception,
arrogance” pride and flattery. One can overcome this situation by supplication
from Allah. Our souls can be purified by doing al the deeds seeking Allah’'s
satisfaction only and doing it with pureintension (1klas), and firm (Yageen), seeking
wellness and obedience.

Outer-cleanliness refers the cleaning process of the body from major defilement
and minor defilement.

Theréationship between Cleanlinessand | badath

Aswe mentioned above cleanliness - purity isimperative for our worshipsto be
accepted. It includes both thetypes of cleanliness. Both inner-cleanliness and outer
cleanlinessare compulsory for acceptance of prayers. Any prayer that is performed
without cleanliness will not be acceptable by Allah.

Importanceof cleanlinessin daily life

There will not be anyone who does not like cleanliness. Those who live without
paying attention to cleanlinesswill be hatred by the society. Not only our dress but
our appearance al so must be neat and clean. Allah likes those who are keep clean.

Islam identifies five aspects as normal features. Adhering to those featureshelp a
man to lead a clean life. Those five aspects are as follows: “Removing hairsin
secret places, circumcisions, trimming the mustache, removing the hair in armpits
and trimming nails.”



* Circumcision: It isdesirableto do thisin the seventh day of birth.

* Trimming the mustache: trim the beard and keep charm; cut the mustache and
behave against those who worship fire. (Muslim)

Hair at armpit can be trimmed or shaved.

Nailsto be cut lessthan fourty days.

Hair around the genital areasto be removed.

*

*

*

Water and its Benefits

Water is very important for every living creature. Every kind of plants, reptiles,
aminals, humans and all the creatures of Allah needs water. Allah has granted
water as gift considering this aspect. Allah says that He bestowed the earth with
water.

Rain water, well water, river water, sea water and fountain water are pure itself
and they can purify othersaswell. Thereforewe call it asAl-mauth Thuhur (Purest
water).

Al- mauth Thahir is the water such as tea, rose water and soft drinks which have
turned its nature by the addition of clean foreign matters.

Al-maul Muthanajjisisthewater whichisimpureitself and water in whichimpure
matters are added.

Purest water is needed to perform Wudhu and perform other compul sory baths. We
have already |earnt regarding the types of water.

Wudhu

Keeping with Wudhu isimportant to perform Saal ath, perform Thwaf at Ka baand
reciting Quran. Neither Salath nor Thawaf will not be accepted if it performed
without Wudhu. Minor sinswhich were done by those limbsare forgiven if Wudhu
isperformed.

Fardh of Wudhu are Six

Determining in mind that ‘| am going to perform the Fardh of Wudhu”
Washing the face (from forehead to chin and from | eft ear to right ear)
Washing both handsincluding elbow

Washing apart of the hair

Washing both legsincluding ankle

Following the said procedure

ourwNE



Sunnathsof Wudhu

Saying Bismilla

Washing hands up to wrist

Brushing and rinsing the mouth

washing the nostril

Washing the whole head

Washing both ears

Washing the beard, fingers and toes completely
Washing theright sidefirst

Facing the Qiblawhen performing Wudhu
Washing thelimbsthreetimes

Saying the Duafor the Wudhu after saying the Kalima

POOONOORMWDNE

e

Thingswhich invalidate Wudhu

Discharging anything from front and rear holes
Sleeping

Touching genitalswith palm without acovering
Become unconscious

Touching Ajnabiswithout acovering

s owdE

Thayammum

Facility is available to take thayammum in the event one cannot find water or he/
she is unable to use water to perform wudhu. Thayammum is allowed in such
situations to be replaced ghusl for removal of defilement. In both the situations
thayammumisto be performed inthe same manner. Mgjor defilement isthe situation
which makesthe ghusl compul sory while minor defilement makeit compulsory to
take only wudhu. Ejaculation of semen and menses are the two simple examples
for major defilement and expulsion of intestinal gas through the anus (fart) while
praying isthe examplefor minor defilement.

Pure sand hasto be used for thayammum. First both the palmsto be dipped on the
sand and then the outer hands to pat on each other. Then the whole face to be
rubbed softly. After that the first action is to be repeated. Then left hand up to
elbow is to be rubbed and vice versa. At the inception you should intent (say
niyyah) that you take thayammum as an alternate to wudhu.

Fardh of Thayammum

1. Niyyath - keeping Niyyath in mind that | make the Sal ath acceptabl e through
as| could not find water or | am unableto use water.

3



2. Dipping both hands and touching the facefirst and then touching both hands
including elbow.

3. Dipping the palmsin dust two times. Onefor face and onefor hands.

4. Following the steps mentioned above.

M ethod of Performing Thayammum

One can perform thayammum if he feelsthat he will becomeill or theillness will
become worse or the water for his use will finish.

Onewho wishesto perform Thayammum should take sand with dust and say Niyyath
as mentioned above and follow the steps as mentioned.

Thingswhich invalidate Thayammum
1. Gettingwater
2. All thethingswhichinvalidate Wudhu
3. If theillness become normal and able to use water

Najisand Kindsof Najis

Nagjis are categorized in to three according to its method of purifying as detailed
below:

Najis

Ordinary Najis Lighter Najis Firm Najis

Ordinary Najis

Example of ordinary Najisis asfollows:

* Feces
* Urine
* Blood
* Semen
* \omit



Vadhi

Alcoholical liquor

Phlegm

Milk of animalswhich are prohibited to eat
Corpse of animals

Portions extracted from animalswho are alive

* % ¥ * X X

M ethodsof Cleaning

When cleaning najis, the said najis should be removed first from whereitis. Then
It hasto bewashed in amanner that removesitstaste, colour and smell. If thenajis
cannot be removed only from water, soap and lemon can also be used in addition
to water. Even after washing the colour or smell remainsit can be considered as
clean. However if both of the above or taste remain that najiswill not be considered
as clean.

Even though the above three are smeared invisibly the object in question isto be
cleaned by water. If not it will not be cleaned.

Lighter Najis

Only the urine of amale infant who drinks only mother’s milk and is within two
years of age is considered as lighter najis. When cleaning this najis it would be
enough to squeeze the place where the najis smeared and sprinkling of water on
the said place.

Firm Najis

Dog and swine areregarded asfirm najis. Feces, urine, saliva, sweat and blood of
these animals are also najis. When cleaning these najis the method mentioned
above should befollowed. In addition to the aboveit iscompul sory to add earthen
solution and washing it seven timeswith water.

M ethodsof Bathing

Islam has made the bathing Sunnath. Sometimesit becomes compul sory aswell.
Every Mudlim should know the situationswhere bathing become compul sory. Those
are:

1. Sexuad intercourse
2. Releasing semen while sleeping
3. Desgth



4. Pausing menses
5. Pausing Nifas
6. Childbirth

Al-IBADA

TheArabic word ibadah or ibada, usually translated “worship” is connected with
related words literally meaning “slavery” and has connotations of obedience,
submission, and humility. All the good deeds are considered as worship. “All the
good things are Charity” (Buhari). Therefore we must not hesitate to do good
things. “ On every wheresunrises, it iscompulsory for aman to give charity for his
every joints; Do justice between two peopleis charity: to help aman to enter into
hisvehicle and load histhingsto hisvehicleisacharity. Nice word is charity; for
every step you taketo go for Salath you will have merit: removing the thing which
are harmful isacharity.” (Buhari).

ThisHadith has adeep meaning. Thishelp to make your wholelife acharity.

According to thisaman can make hislife worship. Worshipping isto livethelife
as shown by Allah. The spenditure of a breadwinner is also worship. Leading a
merital lifeisalsoworship. Engaging intradeisworship. “All the seven skiesand
earths and the things between them are praising him. Not even onething among this
does not spend time without praising Him. However you do not feel this.” (17:44).

Worships are performed physically and mentally. Uttering the Kalima, praying,
thingswhich arerecited init, fasting, zakath, haj, thingsthat are performed in haj
arethings performed physically. However meritsare given for the intention. Jabir
Ibnu Abdullah narrated: “While we were with the Prophet (PBUH) in awar He
said, ‘ Varily therearefew peoplein Medina. Although you have gonefar away for
Jihad they are considered as accompanied you in it. Iliness prevents them from
joining you. Yet they will have asharein receiving merits. Even though they could
not take part in Jihad they are rewarded merit because of their intention to take part
inJihad.”

“1f a person has guided another for a good thing and the latter has performed the
good thing, the former also will have the merit asthelatter had.” (Buhari).

Therefore you can earn merit physically and mentally aswell. All the things that
give merit are considered as | badath. To receive thismerit there should be Ikhl ass,
Warau, Thagwa, Khushu and Khulu. We will discuss on these | ater.
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Sections of | bada

1.

Fard Ayn - Individual duty: Individual duty relatestotasksevery Muslimis
required to perform, such asdaily prayer (salat), zakath, fasting, obeying the
parents and looking after the family etc. Every single man should perform
this. Thosewho performwill receive merits. Those who omit these obligations
for reasons not mentioned in Shariah will be subjected to punishment.

Fard Kifaya - Sufficiency duty: Thisisthe obligation onthesociety. Itisthe
Fard, that if performed by some (a sufficient number), the obligation falls
fromtherest. But person who performed thiswill receive the merit. If no one
performed all will be considered guilty and will subject to punishment.
Example of thisFard are bathing, dressing Kafan, praying, burying the Janaza
and producing scholars, doctors and nursesin avillage or town.

Sunnath Muakkada and Khairu Kuakkada

These are the worships that are not defined under Fard. Every single Muslim
could accrue merits by performing this type of worships. No sins if it is not
performed although Prophet (PBUH) sometimes did not perform this he used to
perform this continuously. Saying Azan, congregational prayer, rinsing your mouth
whiletaking wudhu, reciting an additional Surath after Surath al Fathihain prayers
are good examplesfor this.

These are called Sunnath Muakkada. Even though you will not be penalized by
omitting this, it was performed by Prophet (PBUH) continuously.

Benefitsof Sunnath

1.

gk wd

Sometimeswe may omit some aspectsin performing Fardh worships. These
omissionsare covered by Sunnaths.

We can earn merits by following the path of Prophet (PBUH)

Our Fardh worships will be completed

We can feel the closeness of Prophet (PBUH) in the hereafter

If Fardh are performed compulsory duties are fulfilled. If Sunnaths are
performed you will have the closeness of Allah.

Prophet (PBUH) hassaid regar ding Sunnath asfollows:

“Allah will build ahouse in the paradise for the Muslim slave who performs
12 rakaths of Sunnath prayersin addition to Fardh prayers.” (Muslim)

7



2.

3.

“If aslave becomesill or isin travelling he will be given meritsasif heisin
good health and bein hisown village” (Buhari)

“Varily, adave in the hereafter will be questioned regarding his prayers. He
will if it were performed well. If it were not performed well he will feel
decrement. If thereisany default inthe Fardh prayersAllah will ask angelsto
see whether he has performed any Sunnath prayers. (If thereis such Sunnath
prayersit will complete the omission of the Fardh prayers). Likewise other
worships will be looked into.” (Thirmidhi)

Ashabus Suffa, Abee Rabeeathul Aslami (RA) narrated: | spent anight with
Prophet (PBUH). | kept water to take wudhu. Then Prophet told me to ask
whatever | want. | told him that | wish to be with you in the paradise. He
asked me don’t you want any other things?| said, No, | need only this. Then
he said, help me by performing more prayers and doing Sujoods.” (Muslim)

Kindsof |badath

We learnt that | badath isworshipping. Thereisanother word called * Aadath’ . this
denotesthe habits. There are differences between these two words. For example:
say eating food. It iscustomary for apersonto eat if heishungry. It isAadath. At
the same time it becomes | badath when he perform this according to Quran verse
“You eat and drink” (04:321). Bathig isahabit to be clean. If hetakesabath to be
clean from Janabath, it becomesan Ibadath. All thethings are according to intention.
That iswhy Prophet (PBUH) has said’ All the actions are according to intension’
(Buhari).

Actionsthat arecompulsory - Wajib

1.

This includes performing prayers, fasting, alms giving, performing Hajj,
spending for spouse and children, telling the truth by aperson who has uttered
the Kalima These are strict orders by Allah.

Even though it is not emphasized as compulsory, it was informed by Allah
that you will receive merit if you perform this. For example: Praying in the
nights, praying as soon as entering the mosque, fasting on Mondays and
Thursdays, fasting 6 daysin Shawwal, reciting Quran, learning it by-heart.
Strictly forbidden by Allahisreferred asHaram. Shirg, theft, prostitution and
talkingill.

If it issaid that it is desireable to avoid is called as Makrooh. It is hatred.
Biting nails by a person while performing Salath, eating garlic before going
to mosqgue are examplesfor this.

If athing can be done or can be avoid is referred as Mubah. It is considered
as alowed. In a nutshell we can understand that must be done are Fardh,
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Wajib and Sunnath; Must not be doneisHaram and Maghooh: - Allowed to do
or avoid are Mubah.

Basiclbadath
As-Salath

Prayer isthe primeibada in Islamic obligations. It differentiates Muslim from a
non-Muslim. We call thisas Salath. Thiswas made compulsory in the 16th year of
Nubuwweath on the night of Mihrg. Itissaid that it isamajor bestow fromAllah to
the Prophet (PBUH) when he engaged in Mihraj journey. First it was given as 50
times. Then it was reduced to 5 times. A Muslim performs atogether 17 Rakaths
during these 5 times prayer. Salath isaobligation which was performed by all the
foregone Messengersof Allah.

Messenger |brahim prayed asfollows:. “ O Allah, please make me onewho perform
Salath and make such persons from my generations as well. Further accept my
Duas.”

Messenger isaprayed asfollows: Allah commanded mewith Salath and Zakath as
long as| live. (* Order your family members with Salath, and be patient over it”)
That iswhy the Sahabas have considered the default of salath isaKufr.

One who performs Salath becomes purified. Have the piety of Allah. Bestowed
with Allah’sgrace. Prophet (PBUH) has said asfollows: “Doesyour body contain
any dirtif you take bath from the stream that is very closeto your homefivetimes
aday? The Prophet once asked his companions. They replied, ‘no’. Then he said
that is the example of five time prayers. Allah destroys all the sins through this’
(Buhari)

This prayer which gives inner purity and outer purity should be performed by
every Muslim male and female. All the creaturesin the world worship Allah.

“Everything in the seven earth and seven skies and things that are between them
worshipsAllah. Nothing left without worshipping him. Not even one thing among
this do not spend time without praising Him. However you do not feel this.”
(17 :44).

“Haven't you seethe creaturesin the skies and earths and between them specially
those who spreading its feathers worshipping Allah? All these creatures know
how to worship Allah. Allah too knowswhat they do.” (24:41)

The creature who has six senses should think isit good to lead alife of ingratitude
while al the creatures that have five senses worship Allah. Performing Salath is
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the indication that the man expresses his gratitude to Allah for creating him as a
man.

Itistheclear belief in onethat induceshimto perform Salath. The morethelmanis
strong the more he will be firm in performing the Salath. Salath is the scale to
measurethelevel of Iman onehas. Munafiqwill perform the Salath lazily. (4:142)

Salath help aman to be honest. The best of the worshipsistha Salath.

Theman gains benefitsin thisworld and hereafter aswell. If oneisto benefit these
two he should perform the Salath correctly. He should adhere to the Sharth, Fardh
and Sunnath of the Salath.

The person who performs the Salath by applying scent, dressing smartly, and
following al the instructions of Allah is considered a person who performed the
Salath fully. Even though these are not conditionsit is considered as actionswhich
completethe performance of prayer.

Sharth of Prayer

1. BeaMuslim.

Beabaligh (adolescent) who can differentiate between good and bad things.

Thisiscalled in Arabic as*thamyees’. Those who are under the influence of

liquor or insanity and children are considered lack of thamyeez.

To know the fard prayersthat it isafard.

To be able to differentiate between fard and sunnath.

To be aware how to perform prayers.

Body, dress and place of prayer should be free from najis.

Should befreefrom defilement.

To cover the*awrath”. Theterm awrath indicatesthe parts of the body which

has to be compulsorily covered. Males must cover the body between navel

and the knee. To cover more than this is considered as sunnath. Females

should cover their entire body except their faces and both hands up to wrist.

9. Ability to know that the time for prayer has arrived. To pray in the direction
of gibla.

N
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Fard of Prayer

“Fard” are the obligations in Islam which have to be performed compulsorily.
Thoseitemswhich must be observed called sharth and likewise thoseitemswhich
should be performed are called fard. Prayer will be accepted only if thosefard are
duly followed. Fard are mentioned below:
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10.
11.

12.
13.
14.
15.
16.
17.
18.
19.

Niyyah: meansthink or define. Niyyah isthat the person who startsto perform
the prayer intends and determinesin hismind that heis going to perform the
prayer. Thisis essential and it is a duty as well. “All the acts are based on
intention.” (Bukari)

Uttering thefirst thakbeer: Thisiscalled in Arabic “thakbeerathul ihram”.
To say Allahu Akbar with the intension is the fard of salath. “ The key of
salath is cleanliness and its commencement is thakbeer and its end isthe
salam” . (Ahmed)

Sanding: Thisiscaled giyaminArabic. Thisindicatesthat the person should
be in the position of standing up where he should stand up during salath.
Those who are unable to stand up should perform salath leaning, sitting or
even lying. “Perform salath while you are standing up and if cannot
perform it whileyou are lying.” (Bukari)

Reciting Surathul fathiha: Surathul fathiha must berecited in single prayers
aswell as congregational prayers. “ Thereisno prayer for those who do not
recite surathul fathiha.” (Muslim)

Position of Ruku: Bending down to a position where head, neck and back
cometo the samelevel and touching both knees by both of the palms.
Delaying in the position of Ruku: Once reached to the position of ruku you
must be in the same position for some time without returning to the standing
up position.

Reaching the position of I'thidal: This indicate the position where you
coming back to the standing up position.

Delaying in the position of I’thidal: This indicates that staying for some
timeinthis position.

Doing the first Sujud: Sujud is the position where the person who prays
places hisforehead, both the palms, both the knees, bottom part of thetoeson
the ground. There are two sujud in on rak " ath. Hence the name first sujud.
Delayinginthefirst Sujud.

Mid-sitting between Sujud: Thisis the position where you return from the
first sujud and sitting on your legs keeping it bending.

Delaying in mid-sitting.

Doing the second sujud.

Delaying in the second sujud.

Sitting on your legs to recite attayiyyath at the end of salath.

Reciting attahiyyath.

Saying salawath upon Muhammed (peace be upon him)

Saying thefirst salam.

Performing all the above mentioned 18 fard in the same order as stated.
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Sunnathsof Prayer

Before performing Salath While performing Salath
1. Azan 1. Afadu
2. lgamath 2. Haiaath

We have discussed already regarding the Sunnaths like Azan and |gamath which
performed before Sal ath.

Sunnath Afaalu includesreciting thefirst Aththahiyyath at the end of second rakaat
if it is more than two rakaats, reciting Qunooth in the Fajr prayer and in the Vithr
prayer during theend of Ramadhan. If oneof it omitted erroneoudly after the second
Aththahiyyath one should perform the Sujudh for forgetten. This Sujudhiscalled
as Sajdha Sahwu.

Likewisethere are structural Sunnaths aswell. If one performs these Sunnathsin
his Fardh prayers he will be considered as the one who performed the Fardh
prayersinfull style. These Sunnathsincludes, Saying Thagbeer raising both hands
during thefirst thagbeer, when going to Rukoo and returning from Rukoo, Placing
both hands on the thigh during the mid-sittings and sitting for Aththahiyayath,
extending theindex finger whilerest of thefingersare bent when theAththahiyyath
is recited, Sitting in the Thawarruk position during the final Aththahiyyath and
sitting inthe Ifthirash position during other sittings, saying second Salam at theend
of prayer. Further reciting louder where it should be recited louder and reciting
silently whereit hasto berecited silently, Saying Aameen! However if one of this
isomitted the Salath will not be invalidated.

Thingswhich invalidate Salath

We have discussed so far the Fardh, Sharth and Sunnath of Salath and now let us
discuss about the thingswhich invalidate the Salath which isknown as M ufthil ath.

The state of dilemmawhether to continue or discontinue the salath.
Speaking: uttering one meaningful word or uttering many meaningless|etters.
Laughing, crying, groaning and blowing etc.

Doing activitieswhich are not connected with salath. (blinking or shaking of
finger will not invalidate salath)

Eating and drinking

Dropping one of Fard of salath.

7. Doing in addition to an actionable Fardh.

HpowbdpE

o oa
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Salath Al-Jamaat-Congregational Prayers

“Praying a congregational prayer gives 27 times merits than praying single.”
(Buhari). Thereforeit isadvisable to pray the five times prayersin Jamaath.

Once, one of the companions asked the Prophet (PBUH) * Messenger of Allah there
is no oneto take me to the Magjid. Therefor shall | pray at home? He was asked
whether he can hear the Azan. He said Yes. Then Prophet (PBUH) then you haveto
respond to Azan. (You should come to Jamaath prayer).

Wemust bevery careful in performing Jamaath prayers. “Where aJamaath prayer
Isnot conducted that place will not belet alone unless Satan occupied it. (Buhari)

Salat Al-Jum’ah - Jummah

Salat al-Jummah is a congregational prayer which is performed by all Muslim
malesin avillageor atown inthe magjid every Friday. Thiscongregational prayer
is conducted by an imamwho delivers akuthba sermon. Thelistenersfollow him
after the kuthba to perform two rakats of prayers. Al Quran states as follows
regarding Jummah prayer:

“Remembrance of God, and drop all business. That is better for you, if you
only knew.” (62:9)

Condition of Jum’ah Prayers
(Sharth)

1. Jum*ah prayer should be performed congregationally.

2. On the Jum *ah day, at least fourty males in a village should gather in the
magjid and should participate in the prayer from the inception to the end.

3. Jum ‘ah prayer should be held within the limit of the village.

4. The prayer and the kuthba should be held during luhr prayer time.

5. Only one Jum *ah prayer should be conducted in avillage. If all the people
cannot get to gather in one place that can beincreased.

6. Jum *ah prayers should be conducted after two kuthbas.

Janaza Prayer

There are four obligationslie upon the ummah to be performed on aMuslimif he
dies. They are:

1. Bathingthejanaza.
2. Dressing the janaza (kafan).
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3. Pray onthejanaza.
4. Buryingthejanaza.

Now let us discuss about Janaza prayer in detail.

Thethird obligation that should be performed one the janaza isthe prayer. Itisa
fard kifaya. This is somewhat different from that of other prayers. There are no
ruku or sujud in it which performed by saying four takbeers. It should be performed
adhering toitsfard.

Sunnath Prayers
Eid Prayer

Eid ul-fithr and eld ul-adha are two sunnath festival prayers which come under
the category of sunna muakkad. The immediate next first crescent of Shawwal
after Ramadhan is the day of eid ul-fithr. Eid ul-adha will be celebrated on the
tenth day of Zul-Haj.

As of other prayers here in the festival prayer too, the sharth and fard should be
observed. Niyyah has to be as follows: “I pray the two rakats of the festival
prayer facing the gibla, ma’ mooman for Allah. In the first rakat there are seven
takbeers except the takbeerathull Thram. Between every takbeer the following
should be recited:

“Subhanallahi Wal Hamdu Lillahi Walailaha Illallahu Wallahu Akbar”

After that, sura al-fathihaisto be recited. Then another suraisto be recited and
the first rakat isto be completed by doing rukoo and sujood. During the second
rakat another five takbeersto be said except the initial takbeer. The same verses
to be recited as the first rakat between each takbeers. Than recite another sura
and finish the prayer like other prayer with salam. After prayer is complete, the
imam will deliver two kutbas. It is desirable to say as many takbeer as during
kutbas. L et usbenefit fromfestival prayersby understanding & observingitsterms
and conditionsfully.

Salathul Isthisgau - Prayer, Seeking Rain

This prayer is turmed as “ Salathul Isthisgau”. “Isthisgau” means, seeking rain.
Thisisasunnath prayer. In situationswhere people suffer from drought you should
beg Allah very much seeking rain. You can pray Allah seeking rain even after every
five-times prayer and during jJumma prayer.
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Praying dua from Allah through salathul isthisgau is one of the methods seeking
rainfromAllah.

The chief of Islamic kaliphate or the Imamwill order the peopleto observefasting
for four days, beg pardon, to pay sadaga, and do meritorious acts. On the fourth
day al theresidentsof thevillageincluding children, elders, women and men after
taking bath and having ablution will get to gather in an open space along with the
animalsand livestocks. Theretheimam conductstwo rakats. After that theimaam
will deliver two kutbas. Here it is sunnath to recite the duas which Nabi (peace
be upon him) hasrecited. During the second kutba after compl etion of onethird of
the sermon the imaam will ask many duas while raising hands towards the gibla.
When imam turning to gibla the imam and ma moom turn their shawls up and
down and left and right.

Sunna has taught us many duas that Nabi (peace be upon him) hasrecited in this
prayer. Let us benefit by performing salath al-isthisgau congregationally intimes
of drought where people struggleto get water.

EclipsePrayer

Eclipse prayer issunna muakkad. It isbetter to get together all the men and women
and perform this prayer. Eclipse prayer which hastwo rakatsis somewhat different
from other prayers. Every rakat hastwo ruku each. Sura al-bagara can berecited
after recital of sura al-fathiha during the first rakat. After that go to the ruku and
stay in that position for along time while saying tasbeeh. Then returning to the
stand upright position again and recite sura al-fathiha tying the hands. After recital
of sura al-fathiha, the sura aala imran can be recited. Then go to ruku again and
stay therefor awhile lesser than the first ruku and say lesser tasbeeh. Then come
to position of €'thidal. After reciting the usual duas there, go to sujud and say
tasbeeh. The number of tasbeeh hasto be equal to the number of tasbeeh that you
have said in the ruku position. After that come to mid-sit up and recite there, the
usual dua.

In the second sujood too, say tasbeeh equal to the number of tasbeeh you have said
inthe second ruku. After that, stand up for the next rakat and recite sura al-fathiha
there. Thenrecite sura an-nisa and sura al-maedha in thefirst and second position
respectively. Thismethod isthe most desirable method. Then, pray likeyou prayed
during thefirst rakat and end the prayer by saying salam.

The time period for eclipse prayer is defined as the time between start of eclipse
and end of eclipse. It ismost desirable to say tasbeeh, asking duas, saying ishthi
‘far, giving away sadaga during the eclipse.
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Vithr Prayer

Prophet (PBUH) has performed this Salath while he was at home town and while
in travelling as well. The number of Rakaats of this Salath are odd hence, the
name Vithr. It hasto be one, three, five, seven, nineand eleven Rakaats. Whatever
numbersit should be finished on rakaat finaly. It is better to perform this during
the latter part of the night. If one afraid of missing this he can pray this after Isha

prayer.

One who prays three Rakaats it is desirable to recite the Surath, “ Sabbihisma
Rabbika al a'laa” and “Kul ya Alyyuhal Kaafiroon™ respectively in the first and
second Rakaats after reciting the Surath al-Fathiha. At thefinal Rakaat itisdesirable
to recite the “Kul” Surahs after Surathul Fathiha. Those who have the habit of
praying Thahajjud in the midnight it isbetter to pray the Vithr at last.

Tahajjud Prayer

Tahajjud is the prayer which is performed during the midnight waking up from
deep. It isthe quality of the good followers of deen to perform sunnath prayers
during night time.

Their sides shun their beds, as they pray to their Lord, out of reverence and
hope; and from Our provisions to them, they give. (32:16)

“O mankind spread salam. Give hospitality to others. Wake up from your sleep
in nights and pray Allah which other asleep. Then you will be able to enter
paradise without any barriers.” (Thirmithi)

Both the two quotes metnioned above indicate theimportance of tahajjud prayer.

After performing isha prayer it is sunnath to wake up from sleep, brush teeth,
taking ablution and pray tahajjud and recite the last ten verses of suraaalaimran.
Tahajjud prayer consists of at least two rakats.

LuhaPrayer

Luha prayer isthe prayer which isperformed in twenty minutestime after the sun
rise until sun reachesthe peak. Thishasmany good features. Nabi (peace be upon
him) has mentioned the benefits of this prayer in many occasions. “ You have to
givein almsevery day for each joint of yours. Every tasbeeh isa sadaga. Every
tahmeed isa sadaga. Every tahleel issadaga. Every takbeer issadaga. Ordering
the good things is sadaga. Preventing bad things is sadaga. But praying two
rakats of luha will be equal to all of this.” (Ahmed)
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Luha prayer has aminimum two rakats, maximum of eight rakats and four rakats
aremiddling.

Thahiyyathul Magid

This Salath is performed as soon asyou entered in to the Magjid. If the Jamaathis
going on you should join it without performing this Salath. Likewise if Azan is
being said you should wait until it is over and then you may perform Salath. It
better if aperson entersthe Masjid when the Imam preaching the Kuthbain Fridays
sit after performing the Thahiyyathul Masjid prayer.
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Zakath

The meaning of Arabic word zakath is purity, development, growth. In shariah’s
point of view the term zakath gives the following meaning. It indicates, that, “a
Muslim givesaway aportion of hiswealth after computing therelevant percentage
when his wealth reaches the specified Nisab and time, to the eight parties who
have been specified by the holy Quran.”

Importanceof Zakath
1. One of the basic ibada.

Islam has been built on five pillars. This concept is proved by the Hadiths of
Prophet (PBUH). ThereisaHadith in the “Hadith Jibreel” section. When Jibreel
(AS) asked the Messenger of Allah ‘what is Islam, he replied, ‘Islam is to be
witnessed that thereisno God but Allah; Muhammed (PBUH) isthe M essenger of
Allah: performing Salath; paying zakath; fastingin the month of Ramazan; performing
Hajj subject to necessary strength.” (Buhari). Thisindicates that Zakath is one of
the basic | badath.

2. Quran and Sunnaemphasised Zakath.

“Receive contributions from their wealth, to purify them and sanctify them
with it; and pray for them. Your prayer is comfort for them. God is Hearing
and Knowing”. (9:103)

“Those who have wealth which is bestowed by Allah and if they act stringently,
it will not be beneficial to them. It isa curseto them. Those wealth which they
collected stringently will be garlanded in a disgraceful manner in the Day of
Judgment. “ (Buhari)

The above versesindicate the benefits one receive by distributing Zakath and the
sinsone receivesif he hoards his wealth.

There are more Hadiths on the importance of Zakath asfollows:
“Protect your wealth through Zakath” (Abu Dawood)

“The Zakath which is not separated from the said wealth, destroysthat particular
wealth” (Baihakee)

“ Allah will test the society with famine, which hoardsits wealth without giving
away zakath.” (Thabarani)

Theimportance of Zakath is describes by the above verses. Zakath will protect the
wealth if is paid correctly and it will destroy the wealth if it isnot paid correctly.
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3. Since zakath has been mention in 27 placesin quran in tandem with salath, we
can understand that zakath is asimportant as Salath.

“And perform the prayer, and give alms. Whatever good you forward
for yourselves, you will find it with God. God is Seeing of everything
you do. “ (2:110)

The comments made by 1bn Masood (RA) in Thafseer Thabari confirm this. “You
have been commanded to perform Salath and pay Zakath. Those who did not pay
Zakath he doesn’t have Salath” (Thafseer Thabari 14:153)

4. Onewho does not give away zakath isawretch. One who deny to give it away
Is considers under the Islamic point of view a murthad. Islam has declared war
against those refuse to give away zakath.

“1 am commanded to declare war against the people until they say that thereisno
God but Allah and the Prophet (PBUH) isHismessenger and pay Zakath” (Buhari,
Musdlim)

5. Zakath had been made obligatory to the former societies too. Companions,
khaleefs, and imaams all have shown extreme interest in implementing zakath
distribution. The attention and interest shown in the subject of Zakath by the
companions, Muslim rulers, Thabieens and scholars are enough to understand the
importance of Zakath.

Thefirst Khalif Abubucker (RA) has acted very vigorously regarding the subject
of Zakath even without taking into consideration the recommends made by Umar
(RA) etc. Abubucker (RA) said, “Even if it is equal to a calf of a camel | will
effect even awar until itispaid’. He did not stop there. But established it.

Asaresult of the correct collection and distribution of Zakath during the reign of
one of the UmaiyaRulersUmar ibn Abdul Azeez (RA), the situation arisesto find
a person who is capable of receiving Zakath. These are historical evidencesin
order to understand the importance of Zakath.

6. Itisvery important in the sensethat it isan ibada which givesthe personAllah’s
grace.

“My mercy encompasses all things. | will specify it for those who act
righteously and practice regular charity, and those who believe in Our signs.”
(7:156)

7. Zakath isconsidered as one of the | slamic economic principle. Zakath eliminates
the hoardings of wealth and encourages the mobilization of the wealth.

Idam doesnot like the stagnati on of wealth without inveting it in economic activities.
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“Warn those who save gold and silver and do not spend it in Allah’s path that they
will face Allah’s punishment” (9:34)

A person should allocate 2.5% from his wealth and pay out as Zakath annually
whether he invests or saves it. Therefore Zakath paves the way to mobilize the
wealth, increase the production, increase the strength of labouring and make the
growth.

Zakath helpsthe circulation of money. Thisincrease the strength of labour and asa
result the money is used for the development of the nation. Unemployment will
vanish. That is why Al-Quran says as follows: “You have been commanded to
distribute the wealth in order to prevent it from being circulated only within the
wealthy people.” (59:7)

8. Zakath isof importancethat it will grant benefitsto individual aswell asto the
entire society.

It helps eradi cate the stringiness of theindividual and purify him and induces him
to act in amanner beneficial to the society.

Goods on which Zakath isimposed and the Rules and Regulations regarding
it

Quran and Sunnah have just mentioned commonly asweal th, without mentioning
each and every item on which Zakath isimposed.

“Thereisasharefor those needy people and for those who do not ask because of
their shynessin your wealths’ (70:25)

“Explainthem then that Allah has made Zakath obligatory on their wealth” (Buhari)

Theabove confirmsthat Zakath isan obligation on all wealth that are beneficia to
human.

Thebasicaim of Zakathisto purify thewealth fromwhich Zakathispaid. It cannot
be curtailed with few goods and littleincome. Zakath isimposed on all the wealth.

For example we can mention some of the newly introduced source of income such
as major farms, major factories, leasing building complex, plantation industries
and highly paid professions. Modern |slamic scholars are of the view that Zakath
should be imposed on these items as well.

Thereforeit is not fare to think or decide that it is not compulsory for those who
posses major farms, lends maj or building complex, run plantation industries, receive
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high salary when their wealth reaches necessary Nisabs, while it becomes
compulsory for those ordinary businessman when his wealth reaches necessary
Nisabs. Islamic Shariah never have such contradictions.

Conditionson the Goodson which Zakath isimposed

1.

Should posses his own wealth: Zakath isimposed on the goods which hasno
authority or interest to other parties and the one who posses is the absolute
owner and heisfreeto useit as he wishes.

Wealth should have been reached the nisab: Nisab is an Arabic word which
indicates the definite scale that is determined by the Islamic scholar. If the
definite good reaches the definite scale Zakath will become an obligation.
The Nisab varies from goods to goods.

One year should have been completed: Or if it has already been reached the
Nisab at time of possessing it Zakath has to be distributed. Lunar calendar
will be taken into consideration when cal culating the period.

Goods which has not been earned in illegal manner: For example, wesalth
earned through interest, gambling, house breaking, lottery, theft, fraud and
deception.

Goodswhichisnot prohibited by Shariah: For example, Liquor, swine, dead
body, impurethings.

Should bein excessthan one' sneeds: “ Zakath will become compulsory while
you arerich,” (Musnad Ahmed). Food, Clothing and housing are considered
asbasic needs. Accessories of employment, medical needsare also considered
as basic needs.

Should not be indebted: Although a person posses weal th which has reached
the Nisab and he has to repay debts which are same as his wealth or if his
debt reducesthe amount of the Nisab hewill be exempted from paying Zakath.

Goods/wesalth must be in a position that will grow: The goods on which
Zakath isimposed must grow naturally (i.e. crops, fruits) or the owner of the
wealth increasesit by his endeavour and labour.
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Goods on which Zakath is Imposed and the method of calculating it limit
Goodsthat are subjected tothe oneyear rulethat should be completed.

1. Money
Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
Money value of 85 grams of 2 1/2% Attheyear endthemoney in
gold (10 1/2 pound) saving should reachtheNisab

(Value of 85 grams of gold)

2. Gold, Golden jewellery, Golden vessels and goods

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
Money value of 85 grams 2 1/2% Theweight of gold should
of gold (10 /2 pound) reach at least 85 grams at

theyear end

If theweight of Golden
jewelleries worn by
women and the golden
vesselsand goods exceeds
the Nisab, Zakath will be
imposed. If the market
pricereachesthe 85 grams
of value of gold 2 1/2 %
should be paid as Zakath

3. Silver, Silver jewellery, Silver vessels

(Money value of 56 1/2
thola)

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
595 grams of silver 2 1/2% The Nisab of silver 595

gram will be calculated as
per the calculation of Nisab
of gold.
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4. Gem stones, Perl and the Jewelleries made out of them

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
Money value of 85 grams 2 1/2% If theweight of the
of gold (10 /2 pound) jewelleries exceeds the

Nisab, Zakath will be
imposed. If themarket price
reachesthe 85 grams

of value of gold 2 1/2%
should be paid as Zakath

5. Merchandize

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
Money value of 85 grams 2 12% Thisincludesall the
of gold (10 1/2 pound) merchandizethat are kept for

trading purpose, (ex. Shop
and it contents, vehiclesthat
are kept for sale, gardens,
buildings should beincluded
init). The debtswhich are
owed to be deducted from
the debt that areto be repay.
Further, profit, savings,
cashin hand, value of the
received cheques should be
added to this. If thetotal
value of thesereached the
value of 85 grams of gold

2 1/2% of it must be paid as
Zakath. No matter if the
merchant make profit or loss.
Only considerationis
whether hismerchandise
reachesthe Nisab. Market
value of same will be
considered.
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6. Factories

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)

Money value of 85 grams 2 1/2% If the production reachesthe
of gold (10 /2 pound) 85 grams of value of gold
after deducting the

production expenses, 2 1/2%
should bepaid asZakath. An
amount wear and tear should

be deducted before
calculation of Zakath.
7. Buildingsthat arerented, vehicles
Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
Money value of 85 grams 2 1/2% If therental received reaches
of gold (10 /2 pound) the85 gramsof valueof gold

after deducting thewear and
tear, repair cost and taxes,
2 1/2 % should be paid as
Zakath.

8. Salaries and Wages
(Salaries and wages of professionals like doctors, engineers, lawyers, managers
and lecturers)

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)

Money value of 85 grams 2 1/2% If after deducting all the

of gold (10 1/2 pound) family expensesfromthe
annual grosssalary it reaches
the 85 grams of value of

gold, 2 1/2 % should be paid
asZakath. A family expense
meansthe expenses of an
ordinary family.
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Goodsthat are not subjected to oneyear rulethat hasto be completed

1. Grainsand other agricultural productsincluding fruitsand honey, treasure. Zakath
should be paid as soon asthey are received.

Nisab
(Minimum amount in
which zakath is imposed)

Amount of zakat
to be given

Method of Calculating
of Zakath

653 kilograms

5% or 10%

If the remainder after
deducting production costs
reaches the Nisab (653 kg),
5%, if expenses borne for
irrigation or 10% if no
expensesforirrigation
should be paid as Zakath.

Treasure

No nisab

20%

2. Other agricultural productsother than grains. (Ex. Tea, coconut, rubber, nutmeg,

pepper, fruits etc).

Nisab
(Minimum amount in
which zakath is imposed)

Amount of zakat
to be given

Method of Calculating
of Zakath

653 kilograms

5% or 10%

Asfar as Sri Lankais
concerned. We should
calculate ordinary price of
rice of 653 kg. The amount
of thesaid granisthat can be
purchased for that amount is
the Nisab of that goods.
Nisab has to be calculated
only after deducting
production costs. 5%, if
expensesbornefor irrigation
or 10% if no expenses for
irrigation should be paid as
Zakah.

Treasure

No nisab

20%
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3. Livestock (Goat, cow, bee farmsetc.)

Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
653 kilograms monetary 10% If the production of flesh of
valueof maingrain 30 Cattles goat, cow, chicken or eggs,

milk or honey reachesthe

value of 653kgs of ordinary
rice, 10% of it should be
paid as Zakath.
4. Fish
Nisab Amount of zakat Method of Calculating
(Minimum amount in to be given of Zakath
which zakath is imposed)
653 kilograms monetary 2 1/2% After deducting all the

valueof maingrain

expensesinfishing, if it
reachesthe value of 653 kgs
of ordinary rice, 2 1/2% of
it should be paid as Zakath.

If thelivestock are not grown without making them afarm their numbers should be
taken into account. Thefollowing will betaken into consi deration when determining

the Nisab:

1. Zakath for Cattle

Buffaloisalsoincluded inthe cattle category. Thereisacontroversy regarding the
minimum number of its Nisab. However 30 isthe reasonable number. One calf of
one year for every 30 cattle. One calf of two years for every 40 cattle and to be

calculated so on.

2. Zakath for Goats

Minimum number of its Nisab is 40. One goat for 40-120, 2 goats for 121-200,
3 goatsfor 201-300. One goat each for the increase of every 100 goats.
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3. Treasure

If onereceiveatreasure 1/5 of it should be given away as Zakath immediately. No
oneyear rule or no Nisab for treasure. Imams Malik, Abu Haniffa, Ahmed, I shak
are on thisopinion. Imam Shafi (RAH) isalso on thisopinion.

4. Minerals

Thereisaconflict of opinion among scholarsregarding the Nisab of the minerals.
Someare of theview that 1/5 of the mineralsand some are of the view that 1/40 of
theminerals. There are Hadithsto justify these two opinionsaswell. Tocometo a
common opinion scholarshhavetaken athird stand. If it isreceived without expense
and effort /5 and if it is received with expenses and effort 1/40 should be given
away as Zakath.

Fardh of Zakath

1. Sayingniyyah: Niyyahisvery important for every act performed by aMudlim.
Since zakath is one of the basic ibada, saying niyyah is compulsory for the
one who pays zakath. (98:5)

2. Givingaway tothosein need: thishasbeen explained in quran and sunnah.

Al-quran has very clearly defined the parties those who are eligible to
receive zakath.
“Charities are for the poor, and the destitute, and those who administer
them, and for reconciling hearts, and for freeing slaves, and for thosein
debt, and in the path of God, and for the traveler in need-an obligation
from God. God is All-Knowing, Most Wise.” (9:60)

PersonsEligibleto Recelve Zakath

Al-quran hasvery clearly defined the partiesthosewho areeligibleto receive
zakath. “Charities are for the poor, and the destitute, and those who
administer them, and for reconciling hearts, and for freeing slaves, and for
those in debt, and in the path of God, and for the traveler in need-an
obligation from God. God is All-Knowing, Most Wise.” (9:60)

(1) Fagqir:- who does not possess any actual or potential meansto meet hisown
expenses, aswell asthat of dependants on him.

(2) Miskeen:- who does not possess sufficiently actual or potential means to
meet his own expenses, as well as that of dependants on him. (a destitute
person who leads a harder life than a faqir - a poor person)
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(3) Aamils:- It can be given to a person who is engaged in activities related to
zakat such ascollecting, storing, maintaining itsaccounts, computing, keeping
itin safe custody and delivering it to the poor. The amount of zakath for them
varies according to their qualifications, capacities and responsibilitiesand it
should not exceed one eighth of total amount of zakath.

(4) Muallafathul quloob :- Thisterm indicatesthe personswho newly joined in
Islam including newly converted Muslims.

(5) Bir-rikab / Mukathab :- Thisindicates the share which is given in order to
freeadave. This could be used to buy a slave from a master and free them
fromtheir masters. Since davesare not available now, modern Idamic scholars
are of the view that this share can be paid as aransom to freeaMuslim who
has been kept by kafirsfor no justifiable reasons.

(6) Al-kharimoon:- It can be given to anindebted person who isunableto repay
his debt.

(7) Feesabedlillah :- It may be spent intheway of Allah seeking His satisfaction
for the struggles undertaken to safeguard I slam.

(8) Ibn Sabed:- It may be given to a stranded travel er, who started his journey
for ahalal purpose and unable completeit. They may berich people or they
may havetravelled for their own purpose. However the journey should not be
for a haram purpose.

Personsnot Eligibleto Receive Zakath

1. Rich:- who does possess sufficiently actual or potential means to meet his
own expenses, aswell asthat of dependants on him.

2. Those who can work:- Persons who have the capacity to engage in halal
occupations according to their qualifications, status and earn money without
much labour beyond their capacity. That particular occupation or word should
generate revenue sufficient to fulfil their needs and the needs of their
dependants.

3. Enemies of |dam:- Persons who believe in nihilism, who left ISlam, kafirs
who are enemies of |slam.

4. Parents, spouse and children of zakath payer :- The property of the sonis
considered asthe property of the parentstoo. Likewise children and the wife
are considered a part of the father and the husband respectively.
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5. Thefamily of Prophet Muhammed (peace be upon him) :-“Thereisno
share in zakath for holy prophet (peace be upon him) and his family
members. ” (Ahmed)

Benefit of Zakath

Zakath is an ibada which has been imposed considering various intensions. The
benefits derived out of thisibada could be categorized under three headings.

Benefitsfor those who pay Zakath.

- Thewealth and mind of the payer get purified.

- Subject to the mercy and grace of Allah.

- Eliminate selfishness and became a person who promotes common good.
- Becamethe man of common good.

- Relieve from greedy of worldly wealth.

- Behavekindheartedly with poor.

- Behavewith the sense of gratefulness.

- Receivethe quality of Allah asan adornment.

- Reach the states where hiswealth grows.

- Recelvesthe holy meritsin thelife Heresfter.

Benefits for those who receives zakath

- Opportunity to overcome poverty.

- Protected from the harshness of poverty.

- Raisesthe standard of poverty.

- Improvesthe economic condition.

- Bad qualitiesand activities get eliminated.

- Befreefrom needs.

- Receive self contempt and peace of mind.

- Relief from mental illnesseslike fraud, jeal ous and defamation.
- Create healthy individuals.

Benefits for the Society

- Economy of the society will develop in line with the development of
individuals.

- Mutual relationship, harmony, link are built between poor and rich and society
will be strengthened.

- Brotherhood and unity gets strengthened.

- Competition and jeal ousness are eliminated.

- Most of the shortcomings of the society are repaired.

- All the areas of the society will be developed.
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- Islamic aqueeda will be protected.

- Create asecured environment.

- A society filled with good characters will be developed.
- Economic imbalance would be rectified.

Zakathul Fithr
Zakathul Fitr isaso known as Sadagathul Fitr. In Sri Lankait isknown asFitra.

This Fitra becomes compulsory after sunset in the last day of Ramazan and with
the sunrise on thefirst day of Shawwal. Thereforeit becomes obligatory for those
who are alive when the sun set on the last day of Ramazan and who possess more
than what is needed for the day and the night on the festival day. Further it will
become obligatory on the guardians of those who born between dawn of Shawwal
crescent and before the ending of Eid prayer.

A person who fallsin to the above category must pay Fitrafor himself, hiswife,
for those he has an obligation to spend on. Fitramust be paid for the children who
are dependants, poor parents, the Muslim servant who worksfree for him.

It isWajib to pay 2 1/4 of kg for each person. The common grain in the relevant
place must be given as Fitra. If we feel that the monetary value would be much
beneficial other than giving riceit isalso allowed.

ItisaSunnath to pay this between the sighting of new moon and before the ending
of Eid prayer. It isHaram to defer Fitrawithout avalid reason. If it ismissed due
to some reason it is compulsory to pay them later. It is alowed distributing Fitra
before the Eid during Ramazan if it isfelt necessary.

Fitramust be paid for thosewho are eligibleto receive Zakath. By paying the Fitra
poor people aso will have an opportunity to celebrate the Eid and it will cover up
the minor sinsthat were done during Ramazan.

The statement of Ibnu Abbas (RA) that “ Prophet Muhammed (PBUH) has madethe
Fitracompulsory in order to purify the muslimswho have done minor sinswhile
observing fasting,” confirms the benefit received by the person who observed
fasting.
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AsSawm (Fasting)

The Arabic word “As-sawm” means exemption and prevention. In the Islamic
shariah, “As-sawm” means a Muslim avoiding meals, drinks and sex from the
dawn to dust with the sole niyyah that “| fast in expectation of Allah’s satisfaction
only.” We used to call thisasfasting.

Fasting being one of the five pillars of 1slam was made obligatory in the second
year of hijrah. Generally fasting is categorized into two:

Categoriesof Fasting

1. Fardfasting.
2. Sunnath fasting.

Fard fasting isdivided into two further sections.

1. Fastinginthe month of Ramazan.
2. Vow fasting/ conditional fasting

Ramazan Fasting

Thisindicatesthe fasting which startsfrom the day of sighting first crescent inthe
ninth month of Islamic calendar called Ramazan up to the day of sighting thefirst
crescent in the tenth month named Shawwal. It iscompul sory to fast each and every
Muslim man and woman who attained puberty. Some are allowed to avoid fasting
on some occasions. However those who defaulted fasting must doitin alater day.

Conditional Fasting/Vow Fasting

Conditional fasting isthefasting that a person says“If acertain thing isfulfiled |
will fast for Allah.” and makesthat fasting compulsory on him. If the thing become
successful fasting will become obligatory on him. If hiswish did not cometrueit
will not become obligatory.

Other than these two obligatory fastings there is another fasting called “awmul
kaffara”. This is performed as a fine to cover a mistake which was done when
performing certain ibada . For example, if you missed any of the waajib of haj or
if you break apromise you should observe thiskind of fasting.
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Sunnath Fasting

Sunnath fasting are fasting which are not obligatory and holy Prophet (peace be
upon him) used to fast on various occasions. If one fast these sawms he will
receive many meritsfromAllah. Thisisconfirmed by many hadiths. Thereforewe
should know about these fastings and tried to perform them.

() Weekly fastings

1. Mondays
2. Thursdays

(b) Monthly fastings

1. Onthe 13, 14 and 15 days of the months. (Aiyamul Feel.)

(c) Yearlyfastings

1.

UL N

Ninth day of zul hg. (day of arafa) Thisis not sunnath for those who are
engaginginhaj rituals.

First eight daysin zul haj.

Ninth and tenth daysin Muharram. (Thasoora, Ashoor a)

Most of the days during the month of Sha * ban.

Six daysin Shawwal. (Six daysjust after eid festival.)

During the respected moths of Zul ga ‘da,jul haj (except prohibited days)
and Muharram.

Termsof Fasting

Now let us discuss about sharths, fards, sunnaths and mufthilaths of fasting.

Sharths of Fasting

Sharthsare conditionsthat must be met by the person before he performsan |bada.

Asfar asfasting are concerned, those who going to fast should fulfil thefollowing
conditions:

aghrwdpE

BeaMuslim.

Should attain puberty (Small kidscan do it in order to practiceit).
Besane.

Have bodily strength for the act.

L adies should be purified from menses and nifas.
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Fard of Fasting

1. Say niyyah for sawm: - Niyyah means saying that “1 will fast tomorrow for
Allah.”
If itisfard or unnath you should say “fardan” or “sunnathan” respectively.

2. Refrain from doing any act which invalidatesfasting from fair to magrib.

Muthilath of Fasting

We have discussed above that the second fard of fasting is refraining from acts
which invalidate fasting. Now let uslook at those actsin detail. These are called
mufthilaths:

1. Inserting meal, drinks or any other thingsinto the body through the openings
such asmouth, nose or ear;

Vomiting involuntarily (If itisvoluntary it will not invalidate);

Mental disorder / becoming insane;

Fainting when fasting;

Giving birth to achild, nifas and menses,

Engaging in sexual intercourse;

Ejaculation;

L eaving |slam and becoming murthad.

N WN

If the fasting is invalidated by one or by all of the above acts except sexual
intercourse, that defaulted sawmshould be performed in another day. Thisiscalled
kadha fasting. If engaged in sexual intercourse whilefasting it isnot enough to do
kadha. But onedave should befreed. If itisnot possible he should fast continuously
for sixty days. If that isalso not possible meal s should be given to sixty poor men.
Fasting will not be invalidated if you have done above activities accidently.

Sunnathsof Fasting

If aperson wishes to have more merits from Allah by fasting properly he should
know the sunnaths of fasting and should follow them properly. Those are:

1. Doing sahar- which meanseating or drinking something after midnight;

2. Breaking fast at the sunset- It isdesirable to breakfast by eating dates. If itis
not available water would do. ;

3. Asking dua soon after breakfast- Since thisis one of the occasionsin which

Allah answers our duas, we must make use of thistimein asking duas;

Providing facilitiesfor othersto breakfast;

5. Controlling your tongue- Avoiding lying, back biting, teasing and scolding;

>
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6. Reciting quran as much as you can- understanding it, reciting zkr, asking
duas,
7. Performing sunnath salath like taraweeh in the nights of Ramazan and doing
other meritorious activities;
8. Almsgivinglavishly. Engaging in good deeds,
9. Protecting eyesand earsfrom seeing and listening dramas and music;
10. Stayinginthe Masjid with the niyyah of staying there.
Thosewho areexempted from fasting

Fasting is a peculiar ibada. It will give meritsin thisworld and world thereafter.
Therefore it isamajor sin to avoid fasting without valid reason. However Allah
has allowed some people not to fast. Those are:

1. Sick Persons:- Thosewho are sick during the month of Ramazan they do not
need to fast. They should do the kadha in another day once there are cured.
Thosewho suffersfrom prolonged ilIness and those who do not have strength
for the act dueto old age they do not need to do kadha. They should pay fidya
asit defined in the guran under the following verses.

“Feeding a needy person. But whoever volunteers goodness, it is better
for him.” (2:184)

Thisis called fidhaya.

2. Travelers :- If the travelers cannot fast they are alowed to break the fast.
Instead they must do kadha in another day. Thisfacility is not available for
thosewho engaged intravel ling of which theintentionsare against theteachings
of Islam.

3. Feeding Mother, Pregnant :- Mothers who feed their infants and pregnant
mothersareallowed not to fast if they fear that they or their child will facean
adverse effect if they fast. However once they turned normal they should do
kadha. The motherswho avoided fasting dueto fear of her infant only should
do kadha and feed a poor man for each of the fast defaulted.

We have now understood the terms and conditions of the fasting. Thereforelet us
fast accordingly and try to receive many merits and rewardsfrom Allah.

Benefits of Fasting

1. Thagwa- It breedsfear of Allah.
2. It purifiesthe heart.
3. Buildspatience.
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No

11.
12.
13.

14.
15.

© ©w®

Since a spiritual environment is built one can make provisions for specified
victory.

Enable to collect many rewards and merits by engaging in good deedsin a
spiritual environment.

Enableto lead the soul in the path of victory by interacting with quran.
Opportunity to have the good fortune and blessings by attaining thelailathul
gadr.

Opportunity to be protected from evil things.

Help to be protected from evil thingswhich affect the soul.

Develop the mindset that will take part in the hardship of othersby feeling the
hunger and the suffering of the poor.

Pave theway for physical health.

Develop the good quality that love and mercy to others.

Develop the qualities of brotherhood, social awareness, unity, humanity, and
solidarity.

Give the exercise of how to lead a controlled life.

Pave the way to practice thrift and avoid waste.
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Hajj
TheArabic word hajj hasthe literal meaning of visiting and seeking. Hajj, which

isfinal of thefive pillarsof Islam, and hasthetradition and the ancestral fame that
isconnected with the minds of mankind, body and wealth can be defined asfollows:

“Thisindicates the obligation imposed on Muslim to go to the places of spiritual
significancein the Holy Maccaeven onceinthelifetime by following prescribed
rules of Hajj from 8 to 13 days in the month of Zul-Hg] every year.” Al-Quran
states regarding Hajj as follows:

Pilgrimage to the House is a duty to God for all who can make the journey.
(3:97)

Prophet (peace be upon him) said, “One who performs Hajj correctly will turn
like an infant which born newly.” Further he has indicated it as one of the five
pillarsof Islam. and emphasized the importance of performingit.

We can understand that all the prayers and worshipsthat areimposed in Islam have
importance and significancein many basis. All these are considered milestonesin
thelife of Muslim and give him strength of life.

It isworth nothing theway Quran and Hadiths present theimportance of significance
of Islam.

The first house established for mankind is the one at Bakka; blessed, and
guidance for all people. (3:96)

In another place,

And We made the House a focal point for the people, and a sanctuary. Usethe
shrine of Abraham as a place of prayer. (2:125)

Prophet (peace be upon him) has said about this as follows: “Perform Hajj and
Umrah. Hajj and Umrah will eradicate the poverty and sins life the furnace of a
blacksmith removes therust in theiron.” (Nasaee) “ The reward for arecognized
Hajj is not other than Jannah.” (Bahari) Those teaching have described the
importance and significance of Hajj in many corners.

Astherepresentative of Allah, Man’swholelife should be an ibada. Hgjj helpsto
take Muslimstowardsthismajor I bada. We can understand thiswhen weresearch
theritual contained in Hajj. Hajj isinter-connected with the body, soul and wealth
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of man. Sincethe Hajj teaches how to obey Allah on thesethreeitems, it develops
the status which prevent doing thingsagainst Allah in all stages.

As per the teaching that the life of thisworld istemporary and life thereafter ‘is
permanent, Hajj receives significance as the obligation which helps to develop
some basic qualities. Hajj develops the important qualities like obeying Allahin
compete purity, scarifying oneself to Allah and acting based on sacrifies.

Thisibada proclaims every year to the world that all of the human beings which
liveinthisworld are created from one soul. They cannot be separated in terms of
place, colour, ethnicity, tribe, language and nation.

All theritual sitesof Hajj are situated in and around Maccatown. Thisisthetown
which contained many historical significance of Messengers of Allah. Specially
Hajj receives importance as the ibada which gives an opportunity to practically
recall thehistorical philosophy which connectswith the Nabiswho have connections
with Hajj rituals and an opportunity to determine how one should plan to perform
his duties from that places.

Thelivesof Muslimsare astruggle against Satan and passion. We can observethat
the exercise against this struggle has contained in Hajj rituals. Throwing stonesin
Jamrath against Satan, givesthe exerciseto fight against the interruption of Satan
inthelife of Mankind. Hajj givesthetraining how to control strong desires of the
mind as well.

The ‘lhram’ dress which worn the devotees who said Niyyath for Hajj is one
colour and simple. Thisinducesto lead alife without pomp and show. Further it
remind the life thereafter aswell.

Therea Thagwa s created when performing the ritual of Hajj by separating the
family, giving up al the pleasure of world, and obeying to Allah.

Procedureof Hajj

When performing Hajj aMuslim should betake extraprecaution asit isconsidered
themainibadainthefive pillarsof Islam and imposed on Muslim only onceinthe
lifetime. Thefollowing termsshould befulfilled in order to reap the full benefit of
thisibada which practically to be performed from the 8th day to 13th day in the
month of Zul-Hajj.
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Sharths

NGO~ WDNE

BeaMusdlim.

Be an adolcene.

Besane.

Beindependent.

Be healthy and strong.
Thejourney should be safe.
Have enough money.
Haveenoughtime.

Fardh

ouk~hwbdpE

Niyyath.

Staying at Arafa.

Doing Thawaf.

Doing saee.

Doing Halq.

Doing in the order prescribed.

Wajibs

ouk~wdpE

Saying Niyyath at Meewaths.

Staying at Muzdalifah after two midnight on 10th day in Zul-Hg.

Throwing 7 stones at Jamrathul Agabaafter midnight 10th day in Zul-Haj.
Staying in Minain the night of Ayyamuth Thashreeq.

Doing Thawaful Widau.

Throwing seven soneseach inthe three Jamras during the Ayyamuth Thashreeq.
(three)

Sunnath

©WooNoOOA~WNE

Ghusl sunna. Ex. Bathing beforedressing Ihram.
Applying scents before Niyyath.

Niyyath by word of Mouth.

Reciting of Thalbiya.

Doing Thawaful Kudum.

Staying at Minaat the Sth night in Zul-Ha.

Reciting duain the places where duas are accepted.
Praying Sunnabehind Makamu | braheem after Thawaf.
Drinking Zam Zam water.
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Thingstobeavoided by theonewhoisdressed in Iharam

Wearing striched dress.

Applying scent.

Applying oil on hair and beard.

Removing hair or cutting nails.

Entering to marriage contract.

Enjoying sex.

Engaginginintercourse.

Covering heads and face by Men and WWomen respectively.
Hunting.

©CoNOOA~WDNE

M ethods of Saying Niyyath

1. Al-Ifrath: First, saying Niyyath and performing Hajj after that saying Niyyath
and performing Umra.

2. Al-Thamattau: After completion of Umrafirst and performing Hajj after saying
Niyyath on the 8th of Zul-Haj. The one who does like this should give away
Qurban whichiscalled Al Hadyu.

3. Al-Qiran: Performing Hajj and Umrah at the same time. Qurban should be
givenfor thistoo.

M eegaths

Meegath is the name given to the places where the Hajj pilgrimages should say
Niyyath and dressing Ihram. Separate pare designated for those who come from
different countries. For example: Those who go to Hajj should say Niyyath and
dress Ihram at the place called Yalamlam. Other places are:

Zul Hulaifa;

Al-Juhba;

Kanrul Manazil;
Yalamlam;

Zathul Iraq or Wathis Sail.

agkrwpnE

lhram

Rituals of Hajj and Umra will be performed by abiding by the above rules and
regulations on those defined dates or seasons. Those who are subjected to the
Sharth of Hajj should have been reached there respective places by the 8th of Zul-
Haj at |east. Before Hajees reach Meegaths and say Niyyath they will perform the
sunnahslike bathing, and applying scents; dressing Ilhram. Say Niyyath as per the
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method of their saying Niyyath; Recite Thalbiya; after that do the Thawaf sunna
whichiscalled Thawaful Qudoom.

Reach Mina before Luhr on 8th of Zul-Hagj. There they will perform the prayers
Luhr, Asr, Maghrib, Isha and Fajr, as did Prophet (peace be upon him). It isa
sunnafor Hajeesto stay at Minain the night of day 9. After the sun rise on the Sth
day of Zul-Ha should leave for Arafafrom Mina. The purpose of thisisto go to
perform one of the main rituals of Hajj. Prophet (peace be upon him) has said
“Hajj meansstaying at Arafa.” Itisasunnahto have abath before staying at Arafa.
Hajeeswill stay there until such time sun set on that day. After the sunleft the noon,
the Imaam will deliver sermon among the people.

After the sunset on the 9th of Zul-Haj, Hajeeswill get themselves prepared silently
and obediently to leavefrom Muzdalifa. It isalso asunnah to have abath to stay at
Muzdalifa. However it isWajib to stay at |least for awhile at Muzdalifa after the
midnight. Hajeeswill engagein Duaand other ibada during these situations.
SinceitisWajib to throw stones at Jamrathul Agabaafter the midnight of 10th day
of Zul-Haj, they will collect stones at Muzdalifa or Mina. After performing the
Fajr prayer, take a bath and |eave for Agaba to throw stones. All the seven small
stones should be thrown one by one with the chanting of Thakbeer. Thosewho are
weak enough to throw stones can assign another person to throw stones. The Hajee
will give Qurban. Trimtheir hairs. It issunnato perform the Zabh by their own and
eating a portion of it. After Hajees will change the Ihram dress and wear the
normal clothes. After this all the activities which invalidate Hajj except sexual
intercourse are allowed.

It can be completed with Thawajul Widaby deferring Thawaful Ibalaup to crescent
11, 12. Thismeans, staying at Minaon the 11 and 12 nights and throwing stones at
3 Jamras each day after sun set. After that they reach Makka and complete the
rituals called Ibala, Saee, Thawaful Wida. Do the Thawaf from the  Black Stone”
asthe starting point. After completion of Thawaf it issunnah to perform two rakat
prayer behind Magam Ibraheem. Dua, Thalbiya, drinking Zam Zam water are
sunnath for Hajess.

After engaging in Thawaf Hajeeswill perform the Saee between Safaand Marwa.
Start the saee from Safa and complete it at Marwa. Totally there must be Seven
Running here. When doing saee they should the follow rules of running slow or
running fast. There is no harm to seek others help if one is unable to perform
Thawaf or Saee.

If anyone of the Fardh of Hajj ismissed Hajj will not be deen complete. It hasto be
performed once again. If anyone of Wajib ismissed should give Qurban instead of
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that missing. Thelivestock for that Qurban is defined as one year completed goat,
sheep, two years completed Camel. It isMustahab to perform this Qurban at Mina
If one could not find alivestock for Qurban or has no money he should fast for 3
daysduring the stay at Maccaand for after 7 daysafter returning to home country.
Those who invalidate the hajj by engaging sexual intercourse with their wives
should give Qurbaan. Thisisone Camal or one cow or seven goats however they
should continuethe Hajj and do it again.

TheHistorical Background of Hajj and its Purpose

Hajj isconsidered asthe major Ibadain Islam and isthe Ibada which has thelong
historical background. We can understand that theritual involved init hasthe deep
purpose and meanings. This history beginsfrom the timewhen the Malaigas have
built the K& ba in this world just below the Baith-al-Ma moor in the air-world.
Thisisdescribed by Quranic version.

“The first house established for mankind is the one at Bekka; blessed, and
guidance for all people.” (3:96)

Most of the Nabis and messenger from Adam (AS) and the final messenger
Muhammed (peace be upon him) are connected with the history of the above
K& ba. Nabi Ibrahim is the one who has the history of the most connection with
Ka ba. We can understand this through the connections between the history and
rituals of Hajj.

TheMessenger of Allah, Ibrahim (AS) haswon all the struggle and testsin hislong
journey from his birth. At the inception he had to face his father who was the
Sculpture of statues and the King Numrooth who promoted worships of idols.
Even though he had to face many test during these struggles against those mentioned
above, he respected only his mission than hislife. Hewasagiant in Slavery, and
Sacrifiying, Al Quran statesthisasfollows:

When his Lord said to him, “ Submit!” He said, “] have submitted to the Lord
of the Worlds. “(2:131).

Thosewho perform Hajj try to perform it with thiskind of mindset.

The history in which lbrahim (AS) left his wife Hgjar and his infant Ismaeel in
Maccauncared confirmsthat he was prepared to perform any kind of order which
comesfromAllah. Herethe examplaty quality of awifewho assistsher husbandin
any matter which obey the order of Allah also indicated. This history describe
how importance for afamily to perform the order of Allah even amidstrials. Al-
Quran callsNabi Ibrahim (AS) asan ummath. Thismeans he being are individual
did the things which a society as awhole should have been doing.
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The action of undismayed Hajar seeking water after finishing all the meals and
water she possessed had created huge historical remembrance. The mother who
ran between Safaand Marwain seeking of water had the good fortune and blessing
in getting the newer dry up spring called Zam Zam under the feet of her child
Ismaeel. Thisspring isevidenceto the people until the Day of Judgement. Thereis
no other example better than this to indicate that Allah will not |eave alone those
who be undismayed during the testing period of Allah.

The 9th day of Zul-Hgj is called “ Yawmul Arafa’. Nabi Ibrahim (AS) became
aware on thisday that he has been subjected to another testing. He understood that
the dream he saw many nightslike eutting hischild I slamaeel who wasbornto him
during hisold age in this days. That iswhy this day is called Yawmul Arafa (the
day become aware). The history in which Father, Mother, and Son all three come
forward to discharge the order of Allah confirms how afamily should act in the
matter of obeying toAllah. Thisfamily had fought against Satan too, whenitinterfere
them when comeforward to discharge the order of Allah. Thisaction indicatesthe
throwing stones at Jamraths during the Hajj rituals. A life of aMuslim isthe battle
field against Satan. Thoseincidents are revealed in the history of Hajj.

The role of Ibrahim and Ismael is very important in reinstating the Ka'ba. In
remembrance of thisincident the stonein which therefeet are stamped is still kept
secured. It is of significance that Hajees completes Thawaf pray two rakat of
sunnath behind this stone. The reconstruction of Ka bamakesknown the principle
of Sole God and Sole doctrine.

Hajees actions make known that they are prepared to discharge whatever Allah
ordersthem by controlling al bad instinctsthe dressing code, their instincts, their
recital of Thalbiyaexpressthis. Thisisconsidered abasic Ibadawhich remind the
Day of Judgment. Further Hajj remindsthefinal sermon of Prophet (peace be upon
him) which delivered to hisummath.

Benefits of Hajj

Fear of Allah - Thagwa Develops.

Sacrifying, slavery toAllah.

Receives forgiveness (of sins)

Receive many merits Janna.

Total submission to Allah.

Create the thinking about theAghira

Pavethe way to live with thinking of Allah.

Getting the opportunity to pray for others & recommend for others.
Pave the way for alifeto a controlled life.

COoNOOOMWNEF
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Benefitsin theWorld

Givethe sensethat | am also one of the Muslim Ummaworldwide.
Developsthe sense of brotherhood.

Expressesthe uniqueness of Muslims.

Giving thetraining and mind set for social life.

Gaining the experience of travelling and thetraining to tolerate the difficulties
of life.

Developsthe quality of helping.

Developing the quality of loving humanity by eradicating the difference.

8. Pavetheway tointernational peace.

aghkrowbdpE

No
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Spiritual Activities- Other |badaths

1. Sadaga

Islam has made Zakath compulsory on those who rich. Zakath is a compul sory
mechanism where a definite amount of wealth to be given to a definite people
within a definite period of time. If aMuslim gives away a portion of his wealth
which was given by Allah to others, it is called as Sadaga. 1slam has used Sadaga
in broader consept. Thisis explained by the saying of the prophet (PBUH). “To
smile on your brother is a Sadaga. Ordering to do good things and preventing
doing abad thing isal so a Sadaga. Removing the thingswhich are harmful to men
and cleaning the street is a Sadaga. Drawing water from the well by your bucket
and pouring it in to the bucket of your brother isa Sadaga. To walk ablind on the
road is a Sadaga. Showing the correct path to a person who lost his way is a
Sadaga.” (Buhari)

Hencethe circle of Sadagais very wide. It is considered as high Sadaga to make
others benefit from the wealth, good health, knowledge, physical strength which
are given by Allah and sharing same with others.

(2:274)

Itiswrong for aMuslim to think to make use of thewealth he got only for hisown
use. Others should be allowed to be benefitted from the wealth which was given
by Allah. “When the companions asked, what kind of Sadagaisgood, Rasoolullah
(PBUH) replied, * You are in good health and in need of money. You are afraid of
getting poor tomorrow. At the same time you are confident that you will receive
wealth and you will beleft away from your desires. In asituation likethisyou give
away Sadaga. This is the activity which you will receive higher reward from
Allah. Do not defer the Sadaga until the time of your death.” (Buhari)

When theslave of Allah triesto give away Sadaga hisgreedinesswill prevent him
from doing so. Make him feel hesitate. Thisisdone by Satan.
(2:268)

Rasoolullah (PBUH) said, “When aslave of Allah wishesto give Sadaga seventy
Satans will approach him and try to prevent him by doing so” (Muslim)

The wealth of a person who gives Sadaga will grow continuously. The wealth of
the person who do not give Sadaga will start to decrease. Rasoolullah (PBUH)
said, “ Two angelscometo earth every day. One of themwill ask duafromAllahto
give more for the person who gives Sadaga. The other will ask duafrom Allah to
destroy the person who feel stringent and not give Sadaga.” (Muslim)

Therefore a Muslim must always to be a person who gives Sadaga. New let us
discussthe difference between Sadagaand Zakath.
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Difference between Zakath and Sadaga

Zakath Sadaga
1. Fardh Sunnath
2. Obligatory on selected goods No limitation
3. Obligatory on selected people Anyonecan give away
4. Thereisacondition on how much Any amount can be given away
should be give away
5. Should bedistributed only to the can begivento anyone
eight groups
2.Umra

Umrameansvisiting. Inthe lslamic point of view it isreferred an Ibadath in which
onevisitsthe Ka ba, doing the Sa’' yu between Safaand Marwa, trimming hishair.

Rasoolullah (PBUH) has explained the importance of this. “An umra will be a
remedy for the sins one made from one umrato the next umra.” (Buhari)

“The umraperformed during the Ramazan equal to aHajj” (Ahmed)

UmraisaSunnath. It can be performed any number of timeinlife. Our ancestors
did not find fault doing so. Rasoolullah (PBUH) has performed only one Hajj
during hislife time but performed Umrafour times. Ayesha (RA) has performed
four Umrasin oneyear. However Imam Malik isof the view that performing many
Umrasduring oneyear isMakrooh.

Thereisno definite period or time. It can be performed any day and any timeina
year. However Imam Abu Haniffa is of the view that performimg Umra in the
below mentioned five daysis Makrooh:

1. Day of Arafa- Dul Hgj - 09
2. Day of Nahr - Dul Hagj - 10
3. Ayyamuth thashreeq - Dul Hajj - 11, 12 and 13

All the activities of Hajj areto be performed during Umraexcept afew activities.

For example, the condition that there must be sufficient time to reach Macca and
the Staying at Arafaare not for the Umra.

Umramust be performed with pure mind and keeping its holiness. It should not be
performed seeking the worldly fame of worldly benefit.
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Further it is not advisable to perform many Umras or Hajj without neglecting the
social responsibilities.

Therefore if you have wealth you should come forward to fulfil the social
responsibilities before you go to Umra.

13. Qurbani

Allah gives some people wealth because of his grace. At the same time he has
imposed same procedure for them to spend those wealth. From thisthe giver will
get an opportunity to save meritsand thereceiver will get an opportunity to benefit.
These activitiesinclude Qurban, Udhiyya, Ageega, Nadr etc.

Theword Qurban hastheliteral meaning of approaching. Thisindicatesthat aman
approachesAllah by cutting an animal and distributing somein the name of Allah
with contempt. Thiscan be Udhiyyaor Ageega.

For Udhiyya no other animals other than goat, cow and camel are cannot be cut.
Further Udhiyyaisan |badawhich should be performed on a certain season while
Ageega should be performed on a certain occasion. However on the broad point
of view, Qurban means cutting and distributing any animal that isallowedtoeatin
Islam In the name of Allah on any season; in any time without any reason.

Udhiyya and Ageegaincluded in Qurban. However since those are performed in
certain season and for certain reason they are called by peculiar names.

Udhiyya

The time period alocated for Udhiyya is between the 10th day and 13th day of
Zulhgj. (Hajj festival day). Thishasto be performed after the Eid-ul-Adhaprayer
and the sermon. It is sunnath to cut the animal by who performsthe Udhiyya. Itis
welcome for him to be present at the place of wet if he assigned the job anyone
else. When cutting, the Niyyath Should be made asfollows: “| perform the sunnath
UdhiyyaforAllah.”

No part of Udhiyya should be sold or given as wage to those who engaged in
cutting and related works. Even the parts like skin and horn should be given as
charity or should take for self consumption. It is obligation to give away a part of
the flesh to poors as charity. The one who perform Udhiyya can take a small part
for hisconsumption. Therest could be distributed among friends and rel atives.
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If you vow to perform Udhiyyaor Ageegathenit becamesobligatory to perform. Then
even asmall portion should not be eaten by the one who made the vow or thosewho
aredependent on him. All of theanimal should bedistributed away.

The agelimit of the animal that isto be cut for Udhiyyaisasfollows:

1. If sheep - one year completed.
2. Cow and white goat - two years compl eted.
3. If camel- five years completed.

Further the animals which to be killed as Udhiyya should not be disabled, Ugly,
thin, and diseased. (It isdesirable that). Be healthy and well built.

Thevery good thing that isto be doneis giving away Udhiyyain the Eid-ul-Adha
festival day. Holy Prophet (peace be upon him) and his companions have performed
this good deed very well. Therefore those who are rich enough to perform this
should not hesitate to perform this. Further asfar as our country is concerned we
should act with much responsible and cautions manner when Qurbaand Udhiyya
are performed, we should respect the feeling of other religions communities.

Ageega

Ageegaindicates the cutting of agoat and give away in charity in order to thank
Allah for blessing with achild. This can be distributed cooked or raw-flesh.

It is sunnath on the farther to cut two goats and one goat if the infant ismale and
female respectively. If one doesn’t have enough facility for this, it will not be a
sunnath on him. It isbetter to givethis on the seventh day of child birth.

The age limit for Ageegais similar to that of mentioned under Udhiyya. When
cutting the animal it has to be uttered as follows: “1 perform the Ageega on my
child.” Ageegawill be distributed among the poors and rel atives and the performer
of Ageegaand hisfamily also could eat fromit. Holy Prophet (peace be upon him) has
stated asfollowswhen he emphasi zed theimportance of Ageega:

“Theinfant has been kept in ransom on hislife. It is cut on the Seventh day of his
birth. On that he will be named and his hair is also shaven.” (Abudawooth)

Zabhu

Zabhu means dlaughter. Except fish and grasshopper al other Halal animals should
not be eaten without slaughtering them. Only theanimal which areallowedtoeatin
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Idam becameHaa by daughtering them.
Thefactsto be observed whileslaughtering

Thedlaughter should beaMuslim.

To dlay by saying Allahu Akbar.

Theknife should be very sharpened.

To slay in one shot without stopping.

To stay until esophagus and trachiaare cut.

Not to subject to harm the animal to be slaughtered.

oukwNE

The animal should be slaughtered speedily until the esophgus and trachia are cut
off. The following when slaughtering the animal: giving water to drink before
slaughter; taking the animal to the place of slaughtering slowly; not to sharpen the
knifeinitspresence; not to slaughter one animal in the presence of another animal;
turning the neck towardsthe Qibla; the daughter to face the Qibla; parting the head
and removing the skin only after life completely |eft; when we pay attention to the
above condition it becomesvery clear that the purpose of Zabhu isnot harming or
torturing theanimal.

Nadr

The meaning of Nadr isvow. That is the adolsene, sane Muslim male making an
act compulsory on him by vowing. For example:- By uttering and makeit compul sory
on oneself asfollows: “If Allah cures my disease | vow to feed to poor people.”
Or “If Allah protects mefrom thisdanger | vow to slaughter me goat.” The person
who made avow like this should perform above mentioned activities only if the
illnessis cured or secured from the danger.

Onething to be noted here, that it hasto be vowed “only for Allah.”

Thereforelet ustry to live by adopting and following the above mentioned I slamic
way of life.

48



Thalaq —Divorce

As there are rules and regulations regarding marriage in Islam; there are also
rules and regulations for divorce in Islam. Although it is expected that married
couple should live a happy life with good understanding between themselves,
there are occasionswhen such ahappy married life becomesimpossibleto various
reasons. |slam has allowed divorce in such instances for the benefit of both men
and women. Divorcein Islamisa privilege bestowed on both men and women to
be used with discretion when living together becomes a problem due to
misunderstanding between the coupl e, prolonged sickness, physical disabilitiesor
other obstacles for a peaceful co-existence as married couple. However Islam
encourages finding amicable solutionsto marital problemsin order to continuethe
marriage bond rather than resorting to divorceimmediately.

The purpose of marriageisto lead apeaceful and happy family lifeand produce
agood generation of people through such an intimate bond. It becomes necessary
for both the husband and the wife to be patient and tolerant of each other when
faced with problemsthat threaten the married life.

On the other hand when there is severe misunderstanding between the married
couple that can create a chaotic and unpleasant situation in the family disrupting
peace and harmony, it is advisable to discontinue such a marriage rather let the
conflict devel op into violence and disruption of family life.

Prolonged conflict between a husband and wife can lead to disgust and mutual
enmity between them and that can also destroy the peace and harmony of other
members of the family. In such an abnormal situation prevailing in the family,
divorce becomes an ideal solution and the husband or wife can restart their life
with another marriage.

Among the Nasaaras, divorceis prohibited. Even when one partner of marriage
becomes unfaithful and sulliesthe sanctity of marriage, they are compelledtolive
together forever. On the contrary thereligion of 1slam offersthe opportunity for a
person to free him or herself from such an unfaithful and degrading relationship
and marriage contract and restart one’s life all along again. A Jew could divorce
hiswife without stating the reason for the divorce. They do not feel it incorrect to
divorceawifein order to marry amore beautiful woman.

During the Jahiliya period the same woman could be divorced several times
and remarried according to the whims and fancies of men. Islam changed this
unjust situation and emancipated the status of women by imposing moral rules of
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fairness and justice. Islam introduced strict rules and regulations to be followed
before asking for adivorce and after getting adivorce from one’'s spouse.

Basically divorce is forbidden in Islam. As a matter of fact divorce has been
allowed in Islam with reservation. It isallowed only under acceptable conditions
and among the permitted onesit isathing disliked by Allah. Among the permitted
matters, divorceisathing highly disliked by Allah.

It isreported that the Holy Prophet (Peace be upon him) said, “Allah cursesa
person who proclaimsdivorce out of hisdesirefor enjoying women” (Thabarani).
The Prophet (Peace be upon him) also mentioned ‘ that women who seek divorce
from men are hypocrites (Abd Davud). Divorce indeed is a thing very much
disliked from the point of view of Islam. Divorce is alowed in Islam only in
extremely difficult situationsfor an amicable married lifeto continue.

To avoid divorce after marriage, 1slam has stipulated a set of guidelines before
the marriage takes place. Islam has emphasized that there should be a prior
discussion and understanding on the compatibility of the bridegroom and brideto
each other before amarriage contract is made. The Prophet (Peace be upon him)
stated that if a person observes a bad nature in his wife after marriage, then he
should satisfy himself by observing agood nature of hers.

This prophetic saying shows us how to deal with an unpleasant situation after
marriage and avoid the extreme action of divorce for petty reasons.

The Holy Quran states, “As to those women on whose part ye fear disloyalty
and ill-conduct, Admonish them (first), (Holy Quran 04: 34). TheHoly Quran has
emphasized upon men the need to use wise counseling as afirst course of action
against one'swife.

Asasecond course of action the Holy Quran prescribes, “ Refuseto share their
beds...” (Holy Quran 04: 34).

This gradual approach prescribed by the Holy Quran is an ideal solution for
settling disputes between the married couple. As athird recourse the Holy Quran
states, “And last beat them lightly; but if they return to obedience, seek not against
them means of annoyance. For AllahisMost High, Great (aboveyou al)” (Chaper
04: 34). However Islam does not allow slapping one’s wife or beating her to the
extent of causinginjuriesto her.

When all the above mentioned courses do not produce afruitful solution to the
conflict between the husband and wife, the Holy Quran prescribes another remedy:
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“1f yefear abreach between them twain, A ppoint two arbiters, Onefrom hisfamily
and the other from hers; If they seek to set things aright, Allah will cause their
reconciliation; for Allah hasfull knowledge, and acquainted with al things..” (Holy
Quran 04: 35)

Only when all the four courses prescribed by the Holy Quran for reconciliation
between the husband and wife fail, there should be a decision for divorce by the
couple.

Islam has also enjoined a unique observation of Idda (Seclusion) upon the
divorced wife for a prescribed period. This condition is not present in any other
religion. It is aso exclusively Islamic that the rules and regulations regarding
divorce are separate in Islam for men and women.

Women are not given the rights of Divorce in the same manner men are given.
Taking into account the special nature of women and the problem faced by themin
life; women are given fewer rightsthan men. Further thereisno need for amanto
submit the reason for his divorce to the courts when applying for divorce. If the
secrets and privacy of awoman isdivulged to the court at the time of divorce, her
opportunities for remarriage can be affected. Therefore Islam does not require a
man state the reasonsfor divorce ; and the woman concerned is protected for over
exposure. On the other hand awoman should state clearly the reasonsfor divorce
to the Courts. Women asthe weaker sex areliableto take hasty decisionsbased on
emotional considerations; their rights are restricted.

The Arabic term for divorce ‘Thalag’ means ‘break of a marriage. It implies
that ahusband separatesfrom hiswife. Thisword al so meansthe husband uttering
some words and divorcing the wife. As such Thalag is divided into two types :
Thalag Sunni and Thalaq Bidaee.

When a person proclaims Thal ag observing the rules and regul ations stipul ated
by Islam, it is called Thalag Sunni. When a person proclaims Thalag only once
without sexual intercourse with her during the period when she is clean from
menstruation, itiscalled Thalag Sunni.

Thalag Bidaee denotes the proclamation of Thalaq without adhering to the
conditions laid down by Islam. Thisincludes proclaiming all three Thalags with
oneword, proclaiming all three Thalags at the same place one by one, proclaiming
Thalag during the menstruation period or post natal period or proclaiming Thalag
after indulging in sexual intercourse during non-menstruation period.
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Thalag can befurther classified as Thalag Ba in and Thalag Raee. Thalag Ba'in
refers to the Thalag wherein it is not possible to take again as wife the same
divorced woman. Thisdenotesthefulfillment of thethreerequired Thalags. Thalaq
Raiee refers to the Thalag wherein it is admitted to take again as wife the same
divorced person. This means that a husband and awife could use the privilege of
Thalag up to two times and before the third Thal ag could reconcile with each other
and unite again as husband and wife.

Kullu

Kullu means separating, leaving aside and departing. This would mean that
when awoman findsit difficult to live with ahusband, she could offer an amount
of money or property and divorces herself. Thisright is given to awoman. Under
this system, the wife should return all that she had received from the husband and
also given anything more he demands. In order to employ thisright awoman need
not be clean from menstruation or post natal impurities. A woman should observe
three months of Idda or seclusion period after proclaiming and obtaining divorce
under thisterm.

Fask

TheArabicterm Fask means‘Hebroke' . Dueto an error in the marriage agreement
or because of a sudden event Fask can take place. For example, Fask becomes
effectivewhenit comesto light after the marriage agreement, that both the husband
and wife are related to each other fed by the same nursing mother. When one of
them changes his or her religion, Fask becomes effective. By complaining to the
Jurist (Qazi) about poverty or sickness, one of the party can seek divorce by Fask.
Breaking off the marriage agreement by complaining to the Qazi iscalled Fask.

Leea’'n

Leea nmeanscursing. Intheevent of inability to prove the accusation of adultery,
the accusing husband or wife could invoke the curse of Allah on the other person
and divorcethe marriage. Asthere should be four witnessesto attest the committing
of adultery and when it becomes difficult to prove the fact, the accuser could take
oath four times accusing the other person and on thefifth time should utter, * If my
accusation isnot true, let the curse of Allah be on myself’. If hiswifeisinnocent,
she would demonstrate her innocence by proclaiming by oath her innocence four
timesand thefifth time she should aso say, ‘ If what | say isnot true, let the curse of
Allah be on myself’. With these oaths, the husband and wife will depart with
divorce and such couple will not be permitted to live together again.
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Lihar

Thiswasamethod of Thalag existing during thetime of ignorance before Islam.
A person would compare one’ sspouseto one'smother. By comparing one'sspouse
to one’'s mother or close relatives ( not alowed to be married) the act of Lihar
would take place. If two people separated by Lihar desired to live together again,
they should free a slave as compensation or fast continuously for two months or
should feed 60 poor persons.

Eedlau

Theterm givesthe meaning ‘ Avoiding by Oath’. It would mean that a husband
taking avow that he would not have sexual relationship with hiswife. If both do
not indulgein sexual relationship for four months after taking the vow, they would
be divorced. In such adivorce, there should be aldda period.

TheHoly Quran illustratesthis asfollows:

“For those who take an oath for abstention from their wives, awaiting for four
monthsisordained; if thenthey return, Allahisoft-forgiving, Most Merciful” (Holy
Quran 2: 226)

| dda — Seclusion

The term ‘l1dda’ denotes ‘Calculating’ and ‘Counting’. This would mean the
wife would remain without remarriage for a stipulated period after the demise of
her husband. The practice of remaining in seclusion by awidow was in practice
even during the time of ignorance beforelslam.

A wife should observe Idda and remain in seclusion for 4 months and 10 days
after the death of her husband. The Holy Quran orders, “If any of you dieand leave
widows behind; they shall wait concerning themselves four months and ten days’
(Holy Quran 2: 234)

If the widow is pregnant, she should continue the Idda period till she delivers
the child. “For those who are pregnant, their period is until they deliver their
burdens.” (Holy Quran 65: 04)

A divorced lady should also observe Iddafor aprescribed period. A husband could
reunitewith adivorced wifeduring thelddaperiodif the Thalaqisproclaimed only up
to twotimes. If awifeisdivorced after marriage without having sexual intercourse,
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thereisno requirement of Iddafor her . “Whenyou marry believingwomen, and divorce
them beforeye have touched them, No period of Iddahaveyeto count in respect of
them; so givethem apresent, and rel easethemin ahandsomemanner” theHoly Quran
(Holy Quran 33: 48)

If thedivorced woman is passed the menstruation age and old, she should observe
Iddaonly for three months. The Holy Quran states, “ Such of your women as have
passed the age of monthly courses, for them the prescribed period, if have any
doubts, isthree months’ (Holy Quran 65: 04)

Conditionstobeobserved regardingldda

Some ad publicity condemning Idda as a socia injustice is in fact due to the
wrong impression created by the wrong implementation of |dda by some sections
of theMudlim community.

Actualy theldda or seclusion practice prescribed by Islam issimple and easy
to follow. During the day to day life of aMuslim woman sheis required to cover
her properly without displaying her beauty to strangers when going out of her
house for the fulfillment of her needs. In the same way she is required to cover
herself without displaying her beauty and ornamentsto the eyes of strangersduring
the time of seclusion following the death of her husband. Apart from the normal
practices the following two practices should be observed:

Asawidow observing bereavement for the death of her husband she should not
appear before others with ornaments and decorative dress.

Till she completesher period of 1dda, talks about remarriage should be avoided.

Thefollowing incident during the time of the Holy Prophet (Peace be upon him)
demonstratesthe simplicity of Idda.

‘A widow observing lddawent to forest for wood cutting. A man met her on her
way and told her, “ A woman observing Idda should not go out in this manner”.
Being confused on this matter, the woman approached the Holy Prophet and asked
him, “ Isit wrong for awidow observing Iddato go for wood cutting?’. For that
the Holy Prophet replied, “ Thisisnot aproblem. Itisalowed for her”.

The above incident clearly indicates that under duress and unavoidable
circumstances a woman observing idda can go out to fulfill her needs aslong as
adhere to the requirements of the dress code for an I dda observing widow.
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Once awidow observing Iddacameto the Prophet and complained to him that she
wasobserving lddaand sincetherewere only malebrothersof her at homeand shedid
not have any woman companion for discourseand if it was permissiblefor her to visit
the neighboring house and talk to thewomen to avoid her londliness. TheHoly Prophet
readily accepted her request and granted her permission to go the neighbour’ shouse.

When observing Idda is so simplified in Islam, Idda is observed with great
stress and constraint in our society.

In some sections of the society, the |dda observing woman is compelled to wear
awhite dress and secluded in acovered place at home. In order to avoid any sight
of men even by mistake, therewould be strict arrangementsto fully cover thearea
around her. Shewould be seated in the dark secluded placefor the entire period of
theidda. In some instances, even children would not be allowed to see her. Even
by chanceif aman’seyesfall on her, it would be seen asagreat sin on her part. In
certain areas, therulesareimposed so strictly that when by mistake she happensto
see aman or sheis seen by aman, then sheis compelled to restart the idda period
all over again. Because of such mistaken notions of rigid rules, thereisanegative
opinion being created about the observance of 1dda. Widows areforced to feel that
Iddaisaburden on them. Asaconsequencein some places, Iddais observed only
for forty days.

On the contrary, Islam has laid down only simple rules. She should not indulge
intalks about remarriage during the dda period. She should not display her beauty
and ornaments during the period.

Islam allowsalddaobserving widow to go out for her compelling requirements
such asto visit adoctor or earn her livelihood under unavoidabl e circumstances.

Itisimportant for usto understand the proper observance and implementation of
Idda. We should endeavour to understand and realize how Almighty Allah has
given us guidance with great wisdom for the benefit of human beings and explain
thisto the general public.

Islam has allowed awidow to spend four months and ten days of bereaving for
the death of her husband. This is not a socia injustice. As a matter of fact no
woman would like to enter into a new marriage contract immediately after the
demise of her husband. Since shewould bein astate of mourning and grief, such
thoughtswould not be entering her mind. And further her state of mind would not
be appropriate for her to make the right decision regarding her life at that time. So
naturally atime period should el apse before she decides on her future plans.
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A widow observing Iddaisin astate of grief over the death of her husband. She
would spend her time adjusting herself to theloss of her husband and possibly the
loss of her income. Unless the kith and kin take care of her for some time she
would be compelled to go to work for the maintenance of her life. In such
circumstancesthereisno sin on her for going out in the day timeto earn her living
as long as she avoids decorative dress and display of ornaments to attract the
attention of other men.

A divorced wife should observe her idda period at her husband’s home. Since
thereisan opportunity for both of them to cancel the divorce and reunite, she could
dress up herself in an attractive way by wearing good dress and ornaments. But a
woman divorced under oath may not bein this state.

The gift offered by the husband during the marriageis called Mahr. When both
live together as afamily, the maintenance given by the husband to her is called
Nabaka. When they divorce from marriage life, the gift given by husband to the
wifeis called Madau. The husband should provide the wife her maintenance till
she completes her Idda period. Thisis aduty binding on the husband during the
timeof Idda.

Thebenefitsof Idda
Receiving Divinebenefitsby fulfilling thedivine commands.
Relief from mental stress.
A period of timeto ascertain whether thewifeis pregnant by the former husband.
A timelimit for mourning the death of the husband.
An opportunity to reflect upon thelivewith the former husband and offer prayers
for hissalvation in the hereafter.
A lapse of time needed to make aproper decision regarding another marriage or
futureplans.
In case of Thalagq Raee, an opportunity to reunite with the husband.

Importanceof Family Life

Anindividua isthe building block of acommunity. Individual stogether makea
family. And families together make a society. Islam gives importance for the
development of individual charactersin order to build amorally viable society.

Islam builds up individual s through fundamental principlesof Iman, Ibadaand
Aglak. Through these principles individuals are trained to become morally and
ethically sound. Abiding by these principlesisaduty of anindividual Muslim and
itiscalled Farz Ayn.
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Onthe Day of Judgment peoplewould be questioned individually about their lifein
thisworld by Almighty Allah.

TheHoly Quran declares, “No bearer of burdens can bear the burden of another.”
(Holy Quran 06: 164).

It also states, “ Then shall anyone who has done an atom’s weight of evil, shall
see it. And anyone who has done an atom’s weight of evil, shall see it” (Holy
Quran 99: 6-7)

The Holy Prophet aso stated, “You are trustees and you will inquired about
your trust” (Buhari)

However man is weak when he is alone and he needs the support and help of
othersto accomplish histasks and lead a proper life. Therefore Islam encourages
peopleto liveasagroup in asociety and not lead lonely individual centered lives.

Asagoat going aone could be caught by thewolf, anindividual leaving agroup
and living alone can be duped by the evil spirit (Shaitan).

Asamatter of fact the Help of Allahiswith thosewho livein aunited group.
Family

A family isborn when aman and woman are married legally. As a consequence
of marriage many other relationships are born and the family extends. I|slam does
not alow theformation of afamily outside of marital rel ationship, blood relationship
or foster-nursing relationship. Having children through adoption or illegitimate
sexual relationship can not lay the foundation for an Islamic family. The condition
laid down by Almighty Allah for an acceptable family isthe union of amaleand a
femal e through legitimate marriage reveal ed to the other members of the society.
Acting against thisdivine law isdetrimental for an individual aswell asasociety.

New ideas have cropped up regarding the concept of marriagein these daysand
itiswidely felt that it isimportant to establish disciplined family unitsin order to
safeguard the world from these perverted ideas about marriage that could uproot
the very foundation of family life in the world. The World Health Organization
declared 1994 asthe year for Family welfare and every year May 15" is dedicated
asaday of Family welfare.

Islam asanatural religion hasgiven prominent placefor family asafundamental
institute for the propagation of human kind without exceeding the natural limits.
Thereforelslamisidentified and described asareligion based on family asaunit
of mankind.
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Idam encouragesindividua sto form afamily and protect themsalves. Inanldamic
environment many familiesass st intheformation of anew family. Whenasinglefamily
isaffected, thewholeldamic society consisting of many such familiesalsoisaffected.
Thesuccessof afamily isinfact the success of theentireldamic society.

Family Life

Family life meansliving together with understanding and happiness under one
roof as husband, wife, parents, children, grandparents, grandchildren and other
closely related members. Living alone without marriage and celibacy is opposed
to family lifeand Islam is opposed to such ascetic way of life. Thereisno placein
Islam for celibacy or asceticism asit isagainst theteaching of Islam and life of the
Holy Prophet (Peace be upon him). It isalso against the very nature of man.

Islam statesthat asceticismisaway of life created by men themselves.

TheHoly Quran proclaims, “ But the monasticism which they invented themselves.
We did not prescribe for them” ( Holy Quran 57: 27)

When Usman bin Mazwoon,one of the companions of the Holy Prophet ( peace
be upon him), requested permission from the Prophet to undertake alife of celibacy
and asceticism, the Prophet rejected hisrequest. “Had the Prophet allowed him to
do so, wewould have castrated ourselves— stated Sa’ d Bin Abi Wakkas® (Buhari,
Musdlim)

Almighty Allah has kept peace of mind and health of body only inliving happily
with one’s legally married spouse. Therefore when a man tries to live alone, he
becomes affected by mental sickness aswell asphysical illness.

The Holy Quran expounds, “ And among His Signsisthis, that he Created for
you mates from among yourselves, that ye may dwell in tranquility with them, and
He has put love and mercy between your hearts: Verily in that are signsfor those
who reflect.” ( Holy Quran 30:21)

By the very nature of their creation, a male and a female are made to live in
union. Living alone will not give them perfection. Only when they are unitedina
marriage relationship and form afamily their lives become perfect.

Almighty Allah revealsin the Holy Quran, “ Oh mankind! Fear your Guardian
Lord, Who Created you from asingle person, Created out of it, Hismate, and from
them twain scattered like seeds countless men and women...” ( Holy Quran
04: 01)
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Inafamily lifeaman expands hishorizon and he does not think within the narrow
limitsof onesdlf but thinksfor hiswifeand children and broaden hisoutl ook and attitude.
A married man receivestheblessingsof Allah because of this.

TheHoly Prophet illustrated this unique blessing for aman leading afamily life
in the following narration: “ The Dinar you spend for the sake of Allah, the dinar
you spend for theliberation of aslave, thedinar you givein charity to the poor and
the dinar you spend for your family; among these expensesthe onethat bringsyou
more merit isthedinar you spend for your family” (Muslim).

Through afamily life, aman or awoman becomesaresponsible person. Because
of this responsibility his or her life becomes organized and disciplined. Many
benefits such as mind control, blessing of children, purity, security, health and
dignity accrue to the married person. When one fulfills his or her sexual desire
through the legitimate institution called marriage, meritsare given for that too.

The companions of the Prophet asked him, “ Isthere amerit in one satisfying
one'ssexual desirewith one's spouse? The Holy Prophet replied, “ The sameway
a person would acquire a sin if he indulges in sexua intercourse illegally, the
person who enjoys sexual intercourselegally would get merits’. Only afamily life
ensures aperson thejoy of sex, exchange of love, satisfaction because of children
and careduring old age. Family life secures both the man and the woman greatly.

SpouseRelationship

Duties of spouses:

Although men and women aretotally different mentally and physically, they both
have the same natural quality of finding solace and satisfaction in the company of
the opposite sex.

“Among His Signsisthis, that He Created you from dust; and then, behold, ye
are men scattered far and wide. And among His Signsisthis, that He created for
you matesfrom among yourselves, that ye may dwell in tranquility with them. And
He has put love and mercy between your hearts....” ( Holy Quran 30: 20-21)

The purpose of creating ajoyful and happy relationship betweena manand a
woman isto empower them to shoulder many responsibilities happily.

To maintain agood rel ationship between the husband and wife, it isimportant to
establish their respective rights and duties properly.
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When aman and awoman enter into amarriage contract and start afamily life, they
should realizethat they arenot entering into afamily lifejust for fun or tofulfill their
sexud desires. Instead they should understand the purpose of afamily lifeistoimplement
thenatural order of Allah.

TheHoly Prophet said, “Marriageismy way of life (Sunna). Whosoever didlikes
it, he/she does not belong to me” ( Muslim)

Allah hasimposed the following duties on the husband and the wife.

Giving birth to apious progeny.

Fulfilling the basic needs of afamily life.

Maintaining good and cordial relationship with thefamily kith and kin.

The common responsibility imposed on the married people could befulfilled by
them only through a good relationship based on well defined duties and rights
between them. It isauniquefeature of the Islamic family life, that these dutiesand
rights have been clarified by Almighty Allah Himself in thisrevelations.

The duties and rights of spouses can be classified under three categories:

1. Administrating thefamily
2. Managing the social and economicimprovement of thefamily.

3. Maintaining asensible spiritual growth withinthefamily.

Both men and women should takeequal part infulfilling the aboveresponsibilities
but their roles are different.

1. AdministratingtheFamily

Islam has given the leadership role to men in the affairs of administrating the
family. The Holy Quran proclaims, “Men are the protectors and Maintainers of
women because Allah has given more (strength) than the other, and because they
support them from their means...” (Holy Quran 04:34)

Islam also emphasizes mutual consultation in all matters by the leadership of
Muslims, whether it is a family or a country. Unilateral decisions without
consultations are not encouraged inIslam.

Astheleader of the family, aman hasthreeimportant dutiesto perform.

60



1. Treating one' swifewith loveand dignity.
2. Fulfilling the basic needs of one'swife.
3. Protecting and guiding the wife and family according to Islam.

A husband should not misuse hisduties asthe leader of thefamily. The Prophet
warned, “ When a person is given authority by Allah and if he does not use such
authority for the benefit and goodness of the people, he will not even smell the
fragrance of Paradise” (Buhari)

When ahusband and awife understand their duties and rights properly and act
accordingly, thefamily will run smoothly without any disturbance.

2. Managingthesocial and economicimprovement of thefamily
The economic progress of afamily is dependent upon two factors:

1. Generating Income
2. Expenditure

Both the husband and the wife should follow the Islamic principles of earning
and spending with mutual consultation. Income and Expenditure should be in
accordance with the permissible (Hala) ways. These two activities should not
be ahindranceto thefulfillment of thereligious duties and obligations.

Itisthe duty of the husband to providefor the expenditure of the household. Itis
the duty of the wife to bring up the children in agood way. The wife aso has the
right to work and earn. But she should obtain the permission of the husband to
work. Hework should not be an obstacleto her for fulfilling her dutiestowardsthe
religion and family.

Neither a person should be stingy nor spend thrift when spending for one’'s
family. It was asked by Hind Bind Udba, “ Oh the Messenger of Allah, my husband
Is a miser. Therefore is it wrong to take out of his possessions and feed my
children?” The Holy Prophet replied, “ There isnothing wrong in taking what is
just and enough for your requirements’ (Buhari)

The Holy Quran states, “ Make not thy hand tied (like aniggard’s) to thy neck,
Nor stretch it forth to its utmost reach, so that thou become blameworthy and
destitute” (Al Quran 17: 29)

61



Itistheduty of thewifeto play an activeroleinraising thesocia and economic status
of her husband and sheshould at all timessafeguard his property and dignity.

3. Maintainingasensiblespiritual growth within thefamily.

Spiritual growth of afamily isan essential part of thefamily. The husband asthe
leader of the family should realize the value of spiritual growth of the family and
take aleading rolein ensuring the spiritual development within thefamily.

TheHoly Quran states, “ O hewho believe! Save yourselves and your families
from aFire whose fuel ismen and stones, over which are angels stern and severe,
who flinch not the commandsthey receive from Allah, but do precisely what they
arecommanded” (Al Quran 66:06) . Both the husband and the wife should endeavour
to identify their weaknesses and strengths in matters of religion and adjust their
lives on the right path. It is the responsibility of the husband to arrange for the
religious education of the family and develop the family on spiritual level.

The prophetic injunction states, “ The head of the family is the guide of the
family. Heisaccountableto Allah about this on the day of judgment.” (Buhari).

There is anoble example regarding thisin the Holy Quran, “ Enjoin prayer on
thy people, and be constant therein” ( Al Quran 20: 132)

Almighty Allah who created man and woman Knows best the needs of His
creations. AsHe has endowed the responsibility of maintaining the woman to the
man, he has aso given priority to man at the occasion of expressing manliness.
“ Your wives areaas atilth unto you. So approach your tilth when or how yewill;
But do some good act for your soulsbefore hand; and fear Allah, and know that ye
are to meet Him ( in the hereafter), and give (these) glad tidings to those who
believe” (Al Quran 02: 223)

Mostly men spend their time outside for purpose of earning. Women usually
spend their time inside the house. When the husband is away, the wife should be
faithful to him. Therefore she should not allow anyone not liked by the husband
inside the house when heis absent.

Thewifeshould look after the household and thefamily and protect her modesty
and the property of her husband during his absence.

“ A woman is the maintainer of the house. She will be inquired about this
responsibility (in the hereafter) (Muslim)
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She could a'so contribute from her possessions to the husband for a better and
happy lifetogether.

TheHoly Quranimplies, “ And givethewomen on marriagetheir dower asan
obligation; but if they, of their own good pleasure, remit any part of it to you, takeit
and enjoy it with right good cheer.” (Al Quran 04:44)

Guidanceon bringingup children

Children are a great blessings for parents. Our life becomes meaningful and
fulfilled because of them. Parents develop great hopesfor their children and trust
them without reservation. The blessings of Allah descend on the parents because
of the children. If parents bring them up with proper guidance and moral values,
they can rest assured that their children are on the correct way of life.

On the other hand if parents do not pay proper attention to their children and
neglect them, children grow up in abad way and become asource of grief for the
parents when they become adults.

Islam hasclarified the duties of parentstowardstheir sonsand daughters. There
are numerous duties upon the parents from the birth of the child till they attain
adulthood.

When achild isborn to a couple they should adhere to the guidelines of Islam:

(a) Firstof al the mother should breast feed the child, asit isthe best source
of nourishment provided by Allah;

(b) Secondly parents should name the child in a beautiful manner. “ On the
Day of Judgment you will be called by your name and the names of your
parents. Therefore keep beautiful names.” (Buhari);

(c) Thirdly parentsshould shavethe hair of the child and should give silver of
equal weight as charity;

(d) Fourthly parents should slaughter agoat asAkeekaand distribute the flesh
to the needy, thekith and kin and other Muslims. “ Every child ismortgaged
withitsAkeeka” (Buhari);

(e) Fifthly themale child should be circumcised. “ Circumcision and cutting
of nailsare duties bound of nature”.
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When the children grow up, parents should pay attention to the devel opment of their
physical, mental and spiritual knowledge.

“When your child reaches the age of seven order them to offer the five times
obligatory prayers and when they reach the age of ten force them by caning”
(Hadeeth)

The Holy Prophet (peace be upon him) has advised the parents to separate the
children on bed. Thereisuseful meaning in the advice.

It isimportant incul cate moral values such as keeping up good rel ationship with
family members, respecting the elders, honouring the teachers and maintaining
good friendship with good friends.

Parents should teach their children to face peoplewith asmile and polite words.
They should be taught to say salaam when entering the room or a house. It is
important to expose them to Islamic moral conducts and hygienic practicesto be
followed on occasions of yawning, sneezing, eating, drinking, sleeping and
answering the call of nature. Children should be preached about the consequences
and evil results of slandering, backbiting, telling lies, stealing, scolding, teasing
and other evil practices when they are young so that when they grow up they will
be sensitive these evil practices and avoid them. It is also the responsibility to
protect and safeguard their children from bad contacts and harmful friendships.

Intoday’sworld it isthe duty of parentsto become aware of the harms brought
in by exposing childrento pornography through mobile phonesand internet. Children
should not be given mobile phones and internet connection when they are too
young to distinguish good from the bad. The computer should be kept inacommon
place so that the opportunities to become misguided will be reduced. Children
should not be given mobile phonesunlessand until it becomes absol utely necessary.
Even on such occasions, parents must closely scrutinize the use of the phone by the
child and check the contacts.

Good moral education should go hand in hand with formal education so that
children become prepared for both thisworld as well as the hereafter.

Parents should encourage the children to express their views and opinions and
allow them to display their creative skillswithout hindrance.

They should not break their confidence by fooling them with unfounded stories
about ghostsand evil spiritsand make them afraid. On the other hand they should
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betaught about the natural bounties of Allah and the attributes of mercy and forgiveness
to help them devel op apositive attitude about am.

Telling unauthentic and imaginative stories to guide children can only produce
negative results.

When children become teenagers, the duties and responsibilities of parentsalso
multiply. At this sensitive period of their lives, children become sensitive and
curious about everything.

Itisvery important for the parentsto identify their mood and thinking. Parents
must offer adviceto the children at this age very discreetly and should not offend
their self-respect at all times. This is the time for both parents to grow up and
become matured in facing the new reality of their children.

Parents at this stage should stop scolding their children unnecessarily and take
them as partnersin the household affairs and help them achieve their ambitionin
their lives.

It isthe time for parents to introduce children to knowledge-based discussions
of the Holy Quran and theteachings of the Holy Prophet. Parents must not forcethe
children to blind-following at this stage.

Every childisdifferent. They arealso different from their parentsin many aspects.
Most parents make a mistake in trying to make their children a carbon-copy of
themselves. It will fail. Because Time is changing forever and never realities are
appearing and never challenges are to be faced. The world today is not the same
world it was ten years ago.

In order to guide the childrenin an Islamic way, first of all parents must set an
exampleintheir conduct and behavior and become arole model for the childrento
follow:

First of all parents must display an exemplary conduct in their lives,
They should talk and discusswith family memberswith an open heart;
They should show love and expresstheir love often;

They should be trustworthy in words and actions,

They should encourage the children in the respective activities;
Equality and Justice should bein the behavior of parents,

Parents must be strict but gentlein their approach.

65



Guidancefor Parents

There are enough examplesin the I slamic sourcesfor guiding the childreninthe
correct path.

Itistheforemost duty of the parent to train their children to be pious people and
guard against the torture of the Hell in the hereafter.

“ O ye who believe! Save yourselves and your Families from a Fire (Hell)”
(Al Quran 66:06)

Parents are trustees of the children and they will be questioned about their trust
intheday of judgment. “ All of you aretrustees and on the day of judgment you will
guestioned about the trust under you” (Buhari, Muslim)

Parents must show love and kindnessto children and expresstheir lovein many
ways.

“TheHoly Prophet (peace be upon him) used to assemble, Abdullah, Ubaidullah
and Ruzaieer, the children of Hazrat Abbas, in aline and would say that whoever
camefirst to him would receive such and such athing. The children would run and
fall on the Prophet. The Prophet would then kissthem all” (Musnad, Ahmed)

Close association with children and sharing their joy should be part of parenting.

“The Holy Prophet (peace be upon him) held the hands of his grand children
Hazrat Hasan and Hazrat Husain and asked them keep their feet on hisfeet and rise
up” (Thabarani)

Treating children with respect and make them feel respected isanother important
sunnaof the prophet to befollowed in our lives. “The Prophet used to greet children
with salam whenever he met them” (Buhari, Muslim)

Softness towards children and gentle behavior towards them is always
emphasized.” Once a country folk came to the Prophet and exclaimed, ‘ do you all
kiss your children? We do not kiss our children’. The Prophet replied, “1f Allah
has removed love from your heart what can | do” ( Buhari, Muslim)

“Neglecting the oneswhom one should feed issinful” (Muslim)

Bringing up daughtersisin fact achallenge. A Mudim should | ook to hisdaughter
with loving kindness and patiently bear the problems in bringing them up. The
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Holy Prophet gaveimportanceto thismeritorious deed when he exclaimed, “Whoever
had three daughters and remained patient with them and fed them and clothed them
with one'slabour, those daughters would become hisshielding screensfromthe Hell
Fireontheday of judgment.” (Musnad, Ahmed)

Duties of Children towardstheir Parents

In Islam parents are held in high esteem next to Allah and His Messenger. The
Holy Quran has explained the dignity of parentsand given guidanceto befollowed
regarding parents. When on of the parents are alive and very old and weak dueto
aging, Islam givesimportance for the welfare of them and commands children to
take care of them with respect.

The Holy Quran commands, “Thy Lord has decreed that ye worship none but
Him, and that ye be kind to parents. Whether one or both of them attain old agein
their life, say not to them aword of contempt, nor repel them but addressthem, in
termsof honour. And out of kindness, lower to them the wing of humility, and say :
“My Lord! Bestow on them Thy Mercy even asthey cherished mein childhood.”
(Holy Quran 17: 23 —24)

Even if the parents are not believers, Islam commands us to be grateful and
respectful to them. Hazrat Asm reports: “ My mother who was an unbeliever came
tomeonce. So | went to the prophet and inquired that my mother had cometo see
me anxiously whether | could render service to her (since she is an unbeliever).
And the Holy Prophet (peace be upon him) told me,” Yes, you should serve your
mother’ (Buhari, Muslim)

Among the parents, mother deserves to be served with priority. Once a person
came to the Holy Prophet (peace be upon him) and asked him, * Who is the one
deserving my beautiful care most”. The Prophet replied him, “your mother!” The
person repeated the question twice and the prophet gave him the samereply, “your
mother!”

When a person reaches the middle age of 40 years he hasto bear the burdens of
hiswife, children and parents. At that time he should behave well with his parents
showing them gratitude and giving them due respect.

TheHoly Quran statesregarding this, “ We have enjoined on man kindnessto his
parents: In pain did his mother bear him, and in pain did she give him birth. The
carrying of the child to hisweaningisthirty months. At length , when he reachesthe
ageof full strength and attainsforty years, Hesays, “ Ohmy Lord! Grant methat |
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may begrateful for thy favour which Thou hast bestowed upon me, and upon both my
parents, and that | may work righteousness such as Thou mayest approve; And be
gracioustomeinmy issue. Truly | haveturnedto Theeandtruly do| submitto Theein
Idam.” (Al Quran 46:15)

The duties for parents can be classified into two:

» Duty towards parents when the parents are alive.
» Duty towards parents when the parents are not alive.

TheHoly Prophet (peace be upon him) said, “ Had Juraij understood thereligion
properly, he would have understood that answering the mother is more important
than prolonging the prayer” (Buhari).

The above Hadeeth statesthat Juraij became accused because he did not answer
when hismother called although hewas praying.

Children are duty-bound to be grateful to their parentsfor bringing up themwith
dedication and sacrifice. Looking after themwhen they areoldisa so aresponsibility
of thechildren.

The Holy Quran commands us, “ They Lord hath decreed that ye worship none
but Him. And that ye be kind to parents. Whether one or both of them attain Old age
inthy life, say not to them aword of contempt, nor repel them but addressthemin
terms of honour.” (Al Quran 17: 23)

Children should always pray for their parents. This is illustrated in the Holy
Quran asfollows: * And, out of kindness, lower to them the wing of humility, and
say: * My Lord! Bestow on them They Mercy even as they Cherished me in
childhood.” (Al Quran 17:24)

We should not also act in a manner so that other accuse and scold our own
parents. By our conduct and behavior we should endeavour to bring honour and
dignity to our parents.

When on of the parents pass away, we should uphold the following duties for
them:

* Takepart inthefuneral prayer of the parent.
* Fulfilling their Will and honouring their agreements.
* Keeping company with their relatives and respecting their friends.
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Inheritance

The custom of distributing the property among theinheritors of the deceased in
some form has been in practice since ancient times.

In Jewish tradition, when the deceased had male children, his female children
and wife would not inherit any of his properties. It was also their law that the
eldest sonwould acquiretwo timesthe share of hisother brothers. When the dead
person does not have a son, the grand son would inherit the property. If thereisno
grandson, the property would beinherited by the daughter.

In case the dead person does not have awife and children, his property would
goto hisfather or grand father.

The people of the Jahiliya period also had a system of inheritance.

The property was distributed only to the bravest sons. Female members and
children would not acquire any rights on property left by the dead person.

After the emergence of Islam, this system continued for some time. After the
Hijrat to Madina, thefollowing Holy Quran versewasrevea ed and thelaw offering
inheritance to women and children cameinto effect:

“ Fromwhat isleft by parentsand those nearest related, thereisasharefor men,
and a share for women, whether the property be small or large, a determinate
share” ( Holy Quran 04:07)

“Allah directsyou asregards your children’sinheritance: to the male, aportion
equal to that of two females: if only daughters, two or more, their share is two-
thirds of theinheritance; in only one, her shareishalf” (Holy Quran 04:11)

Among the Jahiliyas there was a practice of inheriting property by way of an
agreement. The foster son of a person was considered as hisown son and eligible
for inheritance of the foster father’s property.

However |dlam declared that foster sons could not be considered as real sons
and therefore they are not eligiblefor inheritance.

TheHoly Quran states,” Muhammed isnot the father of any of your men, but The
Messenger of Allah, and the Seal of the Prophets: And Allah hasfull knowledge of
al things’ (Al Quran 33: 40)
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Further theHoly Quran proclaims, “ Allah hasnot madefor any mantwo heartsinhis
breast: nor has he made your wiveswhom yedivorce by Zihar your mothers: nor has
Hemade your adopted son your sons. Such isyour speech by your mouths. But Allah
tellsthetruth, and He showstheway.” (Al Quran 33: 04)

After the Hijrat, the Muhajirs ( the migrantsfrom Mecca) and the Answers (the
Helpersin Madina) were bound in a brotherhood by the Holy Prophet (peace be
upon him) and became eligible for inheritance on each other’s property. But later
on this arrangement was given up after the law of inheritance coming into effect
according to therevelation.

TheLaw of Inheritancefindsaprominent placeinthelslamiclegal system. This
is a unique and separate branch of the Islamic jurisprudence. This art of law is
known asIm ul Meerasand IIm Al Farail.

Scholarsare of the opinion that the Holy Quran has not el aborated so extensively
on any other law asit had elaborated regarding the law of inheritance. Thisshows
theimportance given by Al Quran for thisaspect of human relationship.

“Inwhat your wivesleave, your shareisahalf, if they leave no child, but if they
leave a child, you get a fourth; after payment of legacies and debts. In what ye
leave; their shareisafourth, if yeleave no child; but if you leave achild, they get
an eighth; after payment of legaciesand debts. If the man or woman whoseinheritance
isin question, hasleft neither ascendants nor descendants, but has|eft abrother or
asister, each one of thetwo getsasixth; but if morethan two, they share inathird;
after payment of legacies and debts; so that nolossis caused to any one. Thusisit
ordained by Allah; and AllahisAll-knowing, Most forbearing.” (Al Quran 04:12)

Further the Holy Quran states,

“ Allah directsyou asregardsyour children’sinheritance: to themale, aportion
equal to that of two females; if only daughters, two or more, their share is two-
thirds of the inheritance; if only one, her shareisahalf.

For parents, asixth share of theinheritance of each, if the deceased left children.
If no children, and the parents are the only heirs, the mother has a third: if the
deceased |€eft brothers or sisters, The mother has a sixth. The distribution of all
casesisafter the payment of legacies and debts.Ye know not whether your parents
or your children are nearest to you in benefit.”

“They ask theefor alegal decision, Say: Allah directs about those who leave no
descendants or ascendants as heirs. If it isaman, that dies, leaving a sister but no
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child, sheshall have half theinheritance: If ( such adeceased was) awoman, wholeft no
child, Her brother takes her inheritance: If therearetwo sisters, they shall havetwo-
thirdsof theinheritance (between them): if thereare brothersand sisters, (they share),
the male having twicethe share of thefemale, thus doth Allah make clear to you (His
Law), lest yeerr. And Allah hasknowledge of al things” (Al Quran 04:
176)

Regarding the importance of thelegal system of inheritancein Islam, the Holy
Prophet (peace be upon him) has also mentioned several times.

“You should learn the laws of inheritance and teach them to people. | am mortal
and knowledge is also destroyable. Conflicts can arise later. When two people
contradict each other regarding inheritance, a situation will arise wherein there
will be no people competent in knowledge to givethem aproper verdict” (Ahmed,
Thirmathy)

“You should acquire the knowledge of inheritance laws and impart it to others.
Because they are a part of knowledge. Further this knowledge can be forgotten.
This will be the first thing to be removed from my community” (ibnu Maja,
Tharaqudini)

The saying of Hazrat Umar also emphasizes the importance of the field of
inheritance laws.” When you discuss you should discuss about the inheritance
laws. If you want to play, play throwing arrows”

ItisFarz Kifayato learn the laws of inheritancein Islam.

Matters Relating to Inheritance

The property left by the deceased after his demise is called property for
inheritance. Generally the properties|eft by the deceased iscalled * Aththarika in
the Islamic legal system. The term means ‘ Something left behind’. Before this
property is divided among the lawful inheritorsthere are dutiesto be fulfilled:

1. Theexpensesrelating to the Janaza.

Bathing the Janaza, Shrouding, Carrying the body to the mosque and grave and
Burying the dead invol ve expenses and these expenses are covered from the assets
left behind by the deceased. Thisisthe first thing to be done with the money |eft
behind by the dead. These expenses must be met without any shortcoming in the
tasksrelating to the Janazaand without infringing upon therights of theinheritors.
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2. Settling of the Debts of the Deceased

Thedebtsincurred by the deceased should be settled from the assets| eft behind
by him or her. At this instance his debts to Allah by way his obligation of Zakat
payment, Nadr,K abbaraand Fidya should get priority over hisdebtsto other men
according to the Shafie school of thoughts. However the Hanafi school of thought
differsinthisand hold the view that it is not necessary to settle the debts owed by
the deceased to Allah unless and until if he had so willed in his death bed.

3. Executing the Will of the Deceased

After meeting the expenses for the burial of the decease and settling his or her
debts, with the balance money or assets, the Will of the dead person should executed.
The Will or Vasiyath denotes the order of the deceased before his death to grant a
property or asset to the person mentioned by him. A person can mention one-third
of hisassets as hiswill and offer it to the person or persons nominated by himin
thewill. If the amount exceeds the stipul ated one-third, it isnot necessary to grant
that additional amount to the nominee of thewill. Evenif apersonwillsthewhole
asset owned by him in his will for the nominee only one-third will be executed
according to thelslamiclegal system.

Conditionsfor qualifyingasinheritance

In order to consider the property or assets asinheritance, there are conditionsto
be fulfilled:

1. Inheritancelaw will become effective only after the demise of the person. If
apersonismissing for along timeand after judicial inquiry if the judge determines
him to be dead, then his asset will become as inheritance to be divided.

2. It should be confirmed that theinheritor isalive at the time of the death of the
owner of the assets. For example if one of the inheritorsis missing at the time of
thedeath and if itisnot confirmed that heisalive, hewould not inherit his share of
inheritance. In casethereis confirmed evidence of hisreturn, his share should be
set apart till hisarrival. If it is confirmed beyond doubt that the missing personis
dead, then his share will be divided among other inheritors. It is aso the opinion
of thelmams, if thewidow is pregnant at the time of the person’sdeath, asharefor
theinfant should be all ocated.
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Conditions that prevent inheritance

1. Murder : If thewould beinheritor murdersthe owner of the assets, he becomes
un-eligibleto inherit the assets or property on account of hiscrime.

2. Change of Religion: An unbeliever can not be an inheritor of the assets of a
Muslim. For example when a Muslim expires, and if his father is in a state of
infidelity without accepting Islam, the father will not be eligibleto inherit any part
of the assets|eft behind by the Muslim. Mgjority of thelmamshold theview that a
Muslim cannot be an inheritor of an unbeliever. Thefollowing Hadeeth states, “ A
Muslimisnot an heir of an unbeliever; An unbeliever isnot an heir of aMuslim”
(Buhari, Muslim)

3. Being aSlave: Slaveswill not inherit assets or property left behind by afree
man or woman.

Factorsfor qualifyingasheirsof inheritance

1. Blood Relationship. There should be a blood relationship between the
deceased and theinheritor. In this category there are subdivisions such as Parents,
Children, Ascending relations such as grand parents, descending relations such as
grand children, lateral relatives. (Al Buru, Al Usul, Al Hawashi)

2. Marriage Relationship: Due to the bond of marriage and husband and wife
become mutually qualified asinheritors of each other’s property.

3. Master and Slave Relationship: It was stated earlier that a slave would not
inherit the property. However the property of afreed slave could be inherited by
hisor her master.

Categoriesof Heirs
1. Ashabul Furul

These are personswho are mentioned in the Islamic law asinheritors. They are
called Ashabul Furul. They inherit by way of duty imposed ontheHoly Quran. The
husband or wife of the deceased, parents, grand parents, daughter,son’s daughter,
own sister, sister of one’ sfather, brother of one’'smother, sister of one’'smother.. . etc.,
fall under the category. Their respectiveinheritance shareis stipulated inthe Holy
Quran and or Sunnah.
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2. Al-Asaba

Al —Asaba are a category of people who would inherit the balance assets after
thedistribution of the assetsto Ashabul Furul. These peoplearefurther categorized
into three groups:

* Direct Asabas

* Asabasthrough other relatives

* Asabaswith others.

Direct Asabas;
1. Sons 2. Grandsonsthroughsons 3. Father
4. Grand Father 5. Brothers 6. Sonsof brothers

7. Father’'sbrothers 8. Sonsof father’'sbrothers.
Asabasthrough other relatives

1. Daughter of one’sson ( If the deceased had both son and daughter, the daughter
will be under this category. If thereisno son, daughter will not be under the

category.)
2. Grand grand daughter ( through the son and the grand son)
3. Blood brothers and blood sisters.
4. Brother and sister through paternal relationship

Asabas with others: These are people who will be positioned for inheritance
according to the availability or unavailability of the above two categories.

Al Arham

People not included in the above categories are rel ativeswho arerel ated through
a female. The children of one's daughter and the children of one's sisters are
coming under this category for inheritance.

After the first category of people called Ashabul Furul taking their due share,
the category of peoplefalling under Asabaswill inherit the balance property. Only
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after fulfilling the requirementsof thesetwo categories, Ar Hamswill beconsidered for
their share of the property.

People who ar e entitled to receive one-fourth %

* Husband would receive ¥z when the deceased also has children and the
children of her son.

* Wife would receive ¥ when the deceased does not have children or the
children of hisson asinheritance.

People who are entitled to receive half ¥2

*

Husband will receive Y2 the inheritance when the deceased | eaves no children
or son's children.

Daughter will receive¥2theinheritance when there are no other daughtersor
sons.

Daughter of one’s son —the inheritance when there is no brother or sister for
her.

Sister will receive Y2 the inheritance when she does not have a sister.

Sister through the father only will receive %2 the inheritance when she is
without any sister.

People who are entitled to receive one-eighth 1/8

*

Wife will recaeive 1/8 of the inheritance when the deceased has children or
children of hisson.

People who ar e entitled to receive one-third 1/3

*

*

Mother will receive 1/3 of the inheritance when the deceased does not have
children or children of one's son and also when the deceased does not have
more than two brothers or sisters.

Brothersand Sisters only through the mother will receive 1/3 of theinheritance
if the deceased does not have any children and these brothers and sistersare
morethan two.
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Peoplewho areentitled toreceivetwo-third 2/3

*

On the above description for people receiving ¥z of the inheritance, when
there are more than two people entitled to the benefit of 2/3 inheritance. For
example, if there aretwo Daughters and both daughter’s daughters.

People who ar e entitled to receive 1/6 of theinheritance

There are six categories of people entitled to receive one-sixth, 1/6 of the
inheritance.

*

Father — will receive 1/6 at the instance of the deceased having children or
son’schildren.

Mother —will receive 1/6 at the instance of the deceased having children or
son’s children or having two sisters

Grand parent — will receive 1/6 at the instance when the deceased does not
have hisfather alive and have his son and the grand son through the son.

Son's daughter — will receive 1/6 at the instance of the deceased having a
daughter.

Sister through thefather will receive 1/6 at the instance of the deceased having
full sister and asister through the father’sside.

Grand mother will receive 1/6 of the inheritance at the instance of the
deceased not having amother.

A brother from mother’s side or a sister from mother’s side will receive 1/6
of theinheritance when the deceased does not have children. It should also be
understood that the ratio of sharing will be two to one between men and
women.

Theinheritance will be divided on the following situations differently:

1.

2.

3.

The son and the daughter of the deceased are alive.
The son and the daughter of the son of the deceased are alive.

Thefull brother or sister or half brother or half sister through thefather’sside
aive.
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Theldamicscienceof inheritanceisvery comprehensveand extensve. Only aperson
fully knowledgeabl e about thelawsand rules of the science of inheritancecandividethe
assets and properties of the deceased in a proper manner according to the legal
requirementsof the Shara.

Jinaayaath — Penal Laws of Islam

The existing penal laws of the modern world were prepared by legislators and
law makerson the basis of several different conceptsand codes of ethics presented
by various thinkers and scholars of the modern world. These laws do not aim to
develop the spiritual level of people or bring about proper social changesthrough
ethics and moral values. The western world lacks a perfect legal system that can
define crimes and establish crimes. The legal systems lacks integrity in that by
twisted arguments of lawyers an innocent victim may become imprisoned for a
crime not committed by him or ahard core criminal may be set free asan innocent
person by the adept manipulation of the court by the skilled lawyers.

Therefore crimesand socia evilsarerampant inthewestern world. Thewestern
legal system is designed to protect the criminal from the society and harm the
society instead by allowing afree hand to the criminals.

As a conseguence the anti-social criminal elements are thriving well at the
expense of law and order in most western countries. Rape, Murder, Burglary,
Prostitution, Pornography, Smuggling, Fraud and many other criminal activities
are expanding unhindered.

It isimportant to understand the Islamic criminal laws at thisjuncture.

Crime meansviolating the law by aperson who has agreed to abide by the same
law in asociety or country. Punishment is one of the methods of ensuring that the
laws are upheld and society at large isfree from the harm of such violations.

In Islamic perspective, an adult violating the laws of Allah and His Messenger
is considered a crime and punishments are prescribed for such violations. It is
also acrimeto commit an act prohibited by Allah and His Messenger. It has many
dimensions. Anindividual harming another individual or agroup or agroup harming
an individual or another group are also acts of crime from Islamic perspective.
Under the Islamic jurisdiction, no one should harm another physically or
economically, either damaging life or property.

As such punishment isimposed on the criminalsin order protect theindividuals
aswell as society at large.
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|dam paysattention to the protection of thebasic rightsand freedom of individuals
and groups. Islam givesimportance for the welfare of the society and the country
as such the interest of the society and the country becomes a priority over the
freedom and action of an individual. An individual should always abide by the
rulesand regul ations of the society keeping theinterest of the society upper mostin
hisattitude.

If asociety failsto enact effective lawsfor the protection of its people, children,
women, religion, tradition, property, human life, human dignity, historical sitsand
intellectual rightsof people, then the society will be pestered with anarchy, disorder,
injusticeand crime. Iam aimsat protecting the people and their dignity and property
effectively by imposing stern laws on individual conducts and behavior.

Jaaraemul Hudud — Punishments specified Crimes

Murder

Rape

Prostitution and adultery
Slander and fal se accusations
I ntoxication

Theft and burglary

Apostasy

Treason

N A~ WD

Punishmentsfor the above mentioned crimes are specified in the Holy Quran or
Sunnah. The above types of crimeswill have the following characteristics:

1. When such crimes take place, the punishment will be implemented for the
sake of society.

2. Therecan not be any lenient flexibility inincreasing or reducing the amount
of punishment.

3. Theoffendersfound guilty of these crimes can not be pardoned by any one.

Islam takes the interest of the society above the interest of individuals on
occasions of such offensive crimesand punishment ismeted out irrespective of the
status of the criminal in the society.

If leniency and flexibility is shown for these above mentioned crimes, it will
lead to social disorder, decay of moral standards and loosening of the social control
over crimesand encourage the crimesto multiply and the criminal sto go scot free.
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Jaraemul Kisaas Vadthiya — Crimes Punishable with Avenge and
Compensation

1. Manslaughter ( Murdering on provocation)
2. Unintentional and accidental murder

3. Injury inflicted by provocation

4. Injury inflicted accidentally.

Intheannalsof history, we could witnessthat the above crimeswere considered
very serious and harsh punishments were given to the offenders. However these
crimes are pardonable when compared with the Jaramul Hudud crimes. The
punishment can be decided by the affected party. The affected party can take
avenge for the crime by demanding an eye for an eye or ask for monetary
compensation called blood money to pardon thecriminal. The statewould interfere
in such instances and will given punishment onthe basisof Thahzeer.

Crimesof Kabbabara

1. Breaking thefast without justifiable reason during day time
2. Breaking the lhram without performing theHaj or Umra

3. Breaching of apromise or an agreement

4. Having relationship during Lihar and Eilaa

Crimesof Thahseer

All crimes that do not come under the above mentioned three categories will
come under this category. These are considered as punishment for reforming an
offender. The scope of such crimes are vast and only the Qazi is authorized to
Impose punishmentsfor these offences.

Involving inthe business of giving and taking interest
Giving bribe

Violating an agreement

Fraudulent Trade

Negligent of duties and responsibilities.

agbkrowbdpE

Beforeimplementing apunishment |dam takesinto account somebasic principles:

1. Theoffence committed could be an offence avoidabl e before committing.

2. Punishment should be on par with the crime.

3. No consideration should be given to position, social status and other aspects
before giving the punishment.
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4. Punishment should be based ontheaim of protecting the society fromevil.

5. Punishment should belawful.

6. With regard to minor crimes punishment can vary according to the nature of
offence and the offender.

The basic principles behind these Islamic punishments are not properly
understood. But there are evidencesto provethat these punishmentsarejustified.

If one understands the aim and purpose of punishments in Islam, the
misunderstanding can be removed from the doubtful minds: Islamic punishments
aremeant for...

1. Make punishment as an examplefor other members of the society to become
good citizens and avoid wrong behavior in the society.

Eradicating evil and ensuring social justice and law and order.

Discipline and organization of society.

Protection of therights of individuals and society.

Guiding people towards righteousness and inducing self-control and
accountability.

Reforming the offenders.

7. Preventing crimesinthefuture.

8. Imposing punishment for the crimes committed.

gD
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Islam has prescribed punishmentsfor offencesand crimeswith greater purposes
as above. By implementing the punishments strictly Islam aims at preventing the
recurrence of such crimesin the society.

However there are accusations and criticism against the punishments imposed
by Islam as harsh, barbaric and violating human rights. Some of the punishments
prescribed by Islam that come under severe criticism are the punishment for
Adultery being hundred lashesin case of unmarried offenders and stoning to death
incase of married offenders, forty lashesfor the person consuming acohol, chopping
the hand for theft, death penalty after warning for apostasy. In all such criticisms
the criticizers fail to appreciate the positive impact of the punishments and the
negative consequencesin case these offences are taken leniently.

Justifications for 1slamic Punishments
1. Idamisadivine religion and a complete way of life given by Almighty
Allah connecting the affairs of this world and the world after death. Since its

Laws are connected with the benefits of thisworld and the Hereafter, only aperson
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connecting the affairs of thisworld and the next world can appreciate the underlying
principles of Islamic penal laws. For the person who looks at Islamic Lawsfrom
the point of view of a secular world and without reference to the life after death
will not be able to comprehend the meaning of these laws.

2. Asthese punishments are compatiblewith theamsof 1slaminimplementing
them, it isjustified in implementing them. The effect of these penal laws can be
witnessed in the I amic stateswhere these areimplemented and during the historical
periods of the Holy Prophet (peace be upon him) and hispiously guided companions.

3. The prescribed punishments are implemented only after creating an
environment to prevent the commitments of these offencesin society. Thefundamental
elementsof faithinlslam, itsspiritual, moral, ethical, social, political and economic
principles contribute to the set up an ideal society bereft of or not in need of such
offences. For example, in anldamic society with the permission to have polygamy,
strict un-provocative dress code, and limitation of mixing of men and women; the
opportunity for illicit affairsand adultery is controlled. Proper implementation of
Zakat, Sharing of Inheritance, Will of the deceased, Sadaka, Zakatul Fitr etc can
eliminate the need for theft. In an environment like this, implementing the lslamic
punishment isfully justified.

4. Ilam also has provided prior understanding about the implementation of
punishments to the members of the society. As these codes of conducts and
punishmentsfor violating them arethoroughly explainedinthe Holy Quran and the
Sunnah, aperson accepting | slam becomesfully aware of hisresponsibilitiesinan
Islamic environment.

5. Islam also creates amental awareness and maturity of mind among Muslims
by pre-warning about the punishments for sins in the Hereafter. Once a person
achieves the degree of mental maturity, the need to commit offences will be
diminished. During the time of early Islamic era the crimes were comparatively
rare because the companions of the prophet were matured enough to understand
that when compared with the punishment for sinsin the Hereafter, the punishment
prescribed in thisworld is negligible.

6. Islam also haslaid down conditions for the implementation of punishments.
Crimes must be proved with evidences or el se the offender must admit his crime
voluntarily. He or She should not have been forced to commit the crime. Thecrime
should have taken place when he or sheisinamentally fit level.

7. 1slam al so takesinto consideration the circumstances surrounding the crime.
Although the punishment is chopping off the hand, if it is proven the motivating
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factor for thethief is pure hunger, then the punishment isnot implemented. Hazrat Umar
suspended the punishment for theft during thetime of famineaspeoplecould bemotivated
to steal during thetimeof great hunger.

8. Islam does not recommend the implementation punishments blindly. It is
advised, “ Do not carry out punishment on the basis of suspicion and doubts’. A
complaint was madeto Hazrat Umar that some servants of Hathib Ibnu Balthahad
stolen the she camel of a person belonging to the tribe of Muzna. When inquiring
about this the servants accepted the theft and Hazrat Umar gave the verdict of
punishment for chopping their hands off. But after thinking again he said, “ By
God! If I did not know that you had made these servants to starve and because of
that you became a reason for these servants to steal a she camel to fulfill their
hunger, | would have carried out the punishment of chopping their handsoff”. Then
he told the master of the servants, “ In lieu of the chopping of hands, | will givea
punishment to you that will make your suffer! You must pay twice the price of the
camel to the complainant”. Thisshowsin Islam the circumstance that can inducea
person to commit acrimeisalso taken into account.

9. Granting pardon for an offence and taking interest in the welfare of the family
of the offender are also Islamic principles deserving praise. The family of the
offender isoffered assistance from the common fund of the state.

10. Aslslamic punishments help to curtain individua freedom within thelimits
of the larger interest of the society, it isjustified. If the offenders are scot free it
will create chaos and mayhem in society.

11. The instances of implementing severe punishment for offences during the
time of the Holy Prophet(peace be upon him) and his piously guided Caliphswere
very few. It is because an environment was created for a crime-free society and
opportunities for crimes were highly curtailed. A just and peaceful society with
law and order was created then, because |slamic principles created a society with
an environment not conducive for criminal activities and on the other hand the
severe punishment served as a deterrent for would be criminalsto act. In today’s
western oriented secular laws, the environment is conduciveto criminalsand would
be criminals are encouraged to take the risk without fear as the punishments for
serious offences are not strong enough to deter them. Further the system of hiring
lawyersfor a feemakesit easy for the offendersto avoid punishment or come out
with lenient sentences.

12. The method of implementing punishments during the Islamic rule showsthat
therewas no cruelty in theimplementation and cruelty isnot theaim of thelslamic
religion. When awoman who committed adultery cameto Holy Prophet (peace be
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upon him) and demanded punishment be givento her for thecrime, shewasreturned by
the prophet to havetimefor the pregnancy isover. When shecameafter thechild birth,
shewasasked to come after the baby’ sfeeding period isover. Shewasgiven punishment
only after two years.

It is important for people to view the Islamic concepts of social justice and
penal codes with an open mind so that the implications and aims of the Islamic

system of justice can be understood without prejudice.

believing slave or fasting
for three days.

Qaffara
Reason Qaffara TheRule Method of
Fulfillment
Breaking the Offering food or clothing Wajib The offender can
Promise for the poor or freeing a (Compulsory) choose the option

according to his
capacity.

Doing Eilau or
promising never
to have intercourse

Offering food or
clothing for the poor
or fasting for three days

Wajib
(Compulsory)

The offender can
choose the option
according to his

during Ramazan
by intercourse

slave, fasting
continuously for two

(Compulsory)

with wife capacity
Al -Lihar Freeing of a believing Wajib No option
dave, fasting continuously | (Compulsory) | According to the list
for two months or feeding should fulfill one
60 miskeens (poor) according to his
capacity.
Breaking fast Freeing of a believing Wajib No option

According to the list
should fulfill one

dave, fasting continuously
for two months

(Compulsory)

in the day time. months or feeding according to his
60 miskeens (poor) capacity
Murder Freeing of a believing Wajib No option

According to the list
should fulfill one
according to his

capacity

Doing a prohibited
thing during the
Haj

Sacrificing a goat
or feeding six poor
people

Wajib
(Compulsory)

No option
According to the list
should fulfill one
according to his

capacity
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Reason Qaffara TheRule Method of
Fulfillment
Dropping out a Sacrificing agoat Wajib No option
compulsory duty Fasting for ten days, (Compulsory) | According to the list
during the Haj of which 3 days should fulfill one
during the Hgj according to his
and 7 days at a capacity
place of one's
choice
Obstacle during Sacrificing a goat Wajib No option

Haj and performing
Hagj as Thabathu
or Kiran method

Fasting for ten days,
of which 3 days
during the Haj
and 7 days after

returning
to one's home

(Compulsory)

According to the list
should fulfill one
according to his

capacity

Indulgingin hunting
whilst in a state of
lhram

Should sacrifice a
similar animal and
distribute to the
poor people in Mecca

Wajib
(Compulsory)

Should give asimilar
animal in sacrifice of
an animal to the
value of the hunted
animal and distribute
to the poor people
in Mecca

Indulgingin
intercourse
before removing
oneself from the
state of lhram

Sacrificing a camel
or Fasting for ten
days, of which 3 days
during the Haj and
7 days after returning
to one's home

Wajib
(Compulsory)

Either one of the
fulfillment
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MUNAKAHATH

NIKAH-MARRIAGE

Theterm “Nikah” isused in Arabic to refer to marriage. Theliteral meaningin
thedictionary of theword Nikah ismaking amarriage agreement or amatrimonial
contract or the physical union of the spouses. Marriageisan agreement between a
man and a woman in order to live as afamily complying with the conditions of
Shariah.

Marriageisan opening to afamily life. Itisaform of worship inthe perspective
of Idam. Every activity related to it hasthe merits. Al Quran and Sunnah encourages
towards this worship.

“And wed the singlesamong you” ( 24: 32)

“O Young men! Thosewho are strong enter into marriage, sinceit issignificant
to control the sight and the chastity. Those who do not have the strength do fast. It
protectshim.” (Buhary , Muslim)

There are three common objectives in Islamic Shariah. They are Daruriyat,
Hagjiyath and Tahsiniyyaat. The very basic objective of ShariahwhichisDaruriyat
contains five levers of which protecting and preserving the lineage isone. In this
manner, marriage takes an important placein Shariah.

“Marriage relates to my way” According to the above statement of Prophet
(Sal), it could be understood that it isbasically Sunnah. Yet based on the physical,
mental, economical, social status of the male and the female the weight of the
legality differsasWajib, Makruh, Haram and Mubah.

Inthevision of Islam, marriageisan agreement needed to be respected. In order
for the marriage lifeto be stable, Islam guidesin theright path aswell asexplains
the conditions of the marriage agreement. This identifies the significance of the
Islamic marriage traditionsfrom all the other marriage traditions.

Theldamic waysto befollowed at amarriage could be categorised in 3 stages:-
1. Preparation
2. contract (Akdn)
3. Publicising
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1. Preparationisthefirst stage. Here:

Selecting a bride or bridegroom

Seeing thebride

Getting the consent of the bride and the bridegroom
The marriage discussion (Al Hithba)

e Observing the suitability (Al Kub'u) areincluded init.

The most important factor that should be considered strictly inthefirst stageis
to ascertain that the marriage partners, the husband and wife are ginabiswho are
permitted to be married. Al Quran has clearly explained about those who are
permitted to get married, the gjnabis and who are not permitted the mahramis.
Refer...... (4: 21 —24) (2:221) (24: 3)

“A woman is married for four things, i.e., her wealth, her family status, her
beauty and her religion. You should marry the religious woman (otherwise) you
will be caught up in poverty.” (Bukhari, Muslim)

Mukeeralbnu Shu’iba (Rali) selected agirl for marriage. Then the Messenger
of Allah (Sal) asked him whether he saw her. When he said he had not, the Prophet
said, “it would strengthen your relationship” (Nasaee, Ibnu Maja, Thirmidi)

A young girl cameto Prophet (Sal) to complain that her father had given her in
marriage to his brother’s son against her wishes. Prophet let her decide on it by
herself. Later she said that she would accept what her father did to her. She told
that she wanted to bring awarenessto the women that the father’sdid not havethe
right inthisissue. (IbnuMaja) A young girl should be asked for her consent. Her
silenceis her approval. (Muslim)

A moomin is another moomin’s brother. He should not do business against his
brother’sbusiness. He should not propose marriage against the marriage proposal
of hisbrother’s. (Muslim)

Nikah —thelegal rulings

Theconditionsfor theconsummation of marriage

Islam requests to abide by the conditions of agreements. “ O believersfulfil the
agreements’ (5: 1)

“Muslimsare bound by duty to fulfil their sharaths” (Abu Dawood)
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Since marriage is also a holy contract, the sharaths or conditions should be
abided by. The necessities for a marriage to take place:

1. Bride and bridegroom.
2. Wali

3. Shahids

4. Egjab, kabool

fact regarding the bride and the bridegroom, about those who are permitted to
marry (ajnabis) and those who are not allowed to marry the mahrami’s is very
important. By knowing those who cannot enter into marriage, the ones who are
permitted can beidentified.

Mahrams are categorised into two

1. Permanent mahrams
2. Temporary mahrams

Islam prohibits certain females from marrying certain males permanently. This
isdueto 3 reasons,

Permanent mahrams

Blood related, marriagerelated, related through breast feeding

e Thosewho areprohibited to marry through blood relations

1. Through birth, mother, mother’s mother, relations ascending in thismanner

2. The children given birth, children’s children, relations descending in this
manner.

3. Own mother’s, father’'s or a child of one of theirs, their children’s children
descending in this line of relationship. That means one’'s own sisters, their
children are referred here.

4. One's own grandfather’s, grandmother’s children. This stops with the first
stage. That means one cannot marry the sisters of one’sown mother or father.
But their children are permitted to be married.
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e Thosewho arenot allowed to bemarried because of marriagerelations

1. Thosewho have given birth to the wife. That meanswife’'s mother’s mother
and ascending in thisline of relationships.

2. The children of one's wife with whom one has conjugal contact, wife's
children’s children that descending in thisline of relationships.

3. Son'swife, one’'s son's daughter, daughter’s son’s wife. In this manner that
descendsin theline of relationship.

4. Father’'swife
e Thosewho arenot permitted to marry dueto being breast fed.

“Those who are not permitted to marry for being blood related are the same as
those who are not allowed to marry for being breast fed”. (Buhary, Muslim)

Thewet nurse who breast fed

The mother of thewet nurse who breast fed

The mother of the wet nurse's husband who breast fed

The sister of the wet nurse who breast fed

The sister of wet nurse’s husband who breast fed

The children of thewet nurse and their children

The one who becomes asister by being breast fed by the wet nurse

NoOa~wWNRE

Thosewho arenot per mitted tomarry temporarily

Marrying 2 sisters at the sametime.

Marrying awoman and her father’ssister at the sametime

Marrying awoman and her mother’ssister at the sametime

Another man’swife.

A woman who istold talag thrice is not permitted to get married temporarily
to her first husband.

A mushrik woman

7. Prostitutes—if the prostitutes ask for forgivenessaswell ascompletely keeps
away from thisevil act and leads aclean life, it ishalal to marry them.

SARE A

o

When getting married to ajnabis those who are not mahrams, hadees clarifies
that it is welcomed for both the bride and the groom to possess the following
features clarifies hadees.
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Bride — the power of fertility, intelligence, mobility, respected family, beauty
andavirgin

Bridegroom — pious, good education, economic stability, the family standard,
good personality, not being infertile, kindness, beauty

According to the above lega rulings the bride and groom should abide by the
following conditions.

Groom—aMuslim, should not possessfour wives at the sametime, an gjnabi to
the bride, should not be dressed in ihram for Ha.

Bride—aMuslim or pure Ahlul kitab, not another person’s wife, not in iddah,
not dressed in ihram for Haj.

Wali -theguardian of abride.

A guardian should be there for afemale to get married. She cannot get married
by herself or do a marriage to another person. It is a sharath for a guardian to
conduct the marriage for the marriage contract to befulfilled. If this sharath isnot
completed, the marriage will not be consummated. Thisistheview of many of the
legal scholars. The evidence they have put forwarded for this

“And do not marry polytheistic men [to your women] until they believe’. (2:221)
“Thereisno marriage without aguardian”. (Ahmed)

A marriage of agirl would be consummated with thewordsfrom acloserelative
of herswhoisaguardian. If thereisno such one, it could be consummated with the
wordsfrom afar relative. If thereisno such person, it would be consummated by
the words of ajustice. According to the view of Shafi (Rah), the guardians are
arranged in the following order.

Father

Father’'sfather

A brother through the father and mother

A brother through father

The son of the brother through father or mother
Brother’sson

Father’s brother

Father’s brother’s son

A Justice.

WooNok~wWNE
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The guardian should bein sane, independent and had reached adulthood. There
isno condition that the guardian should not have doneacrime.

Shahids- witnesses

The evidence for amarriage isthe witnesses. Marriage is not valid without the
witnesses. When the witnesses participate secretly with the guardian, even then
themarriageisvalid. Thisisthe view of many Imams. The evidencefor thisisas
follows:

“The prostitutes will do their marriage by themselves without any witnesses.”
(Thirmidhi)

“Without the guardian and 2 witnesses amarriage cannot bedone.” (Tharakuthni)

The witness should be sane, reached maturity and would listen and understand
to both parties. The witnesses should be honest and of good conduct. They should
be Muslims and independent. The witnesses should be two males.

Egab, kabool

Thefoundation of amarriage agreement isthe contentment of both the brideand
the groom’s parties. Contentment is a matter related to mind. The state of mind
could be understood only by and no one else. So to express the mind only verbal
expression is the tool. Both the parties that engages in the marriage agreement
should expresstheir satisfaction in words. The person who expressesin words his
satisfaction first of both partiesby ““ confirming” the satisfaction issaid as (E€jab)
and theverbal expression of the second party accepting with satisfactionissaid as
(kabool)

Thesharathsof Egab

1. The one who engages in the agreement should possess the complete
qualificationsto conduct the marriage.

2. Egab and kabool should take place at the same sitting.

3. Both the parties that enter into the marriage agreement should listen to the
verbal expression about the agreement.

4. Thewords of kabool should not contradict the words of egjab.

The marriageis sanctified by any word that refersto ** marriage.” There are no
singled out, specific set of words to be used for egjab and kabool. Any word that
refers to the term marriage in whatever language it is expressed, marriage
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contemplates. Marriage can be sanctified by theword ** sawagj” that refersdirectly
to the term marriage regarding egjab. With regard to kabool ** acceptance” any
word referring to ““ acceptance’” it sanctifies. The words related to egjab, kabool
should be used in the past tense by both parties. The words used at a marriage
agreement should not contain any conditionsin fulfilling the sharaths.

Mahar or Sadak

Thisrefersto compul sory donation made by the groom to the bride at the time of
marriage agreement. This could be given as money or a thing. Al Quran states
about it in this manner. “You give their sadak (or mahar) happily to the woman
(you got married). If they give anything from that on their own you can accept it

happily.” (4:4)

The amount for mahar can be decided by the economic condition of the groom,
therequest of the bride or the consensus of both can be taken. It isbetter to givethe
mahar before sexual intercourse. Itisasin not to give mahar or get back the mahar.
It isnot wrong for the wife to spend it on the husband or herself.

Publicisng

Waleemais the function announces that they have lived as husband and wife.
Waleema meansthe reception given by the groom after the wedding. It isbetter to
inviteall therelatives, friends, neighbours, the poor and the wealthy.

Prophet (Sal) stated “publicise and announce about amarriage.”

“Let him go to amarriage reception when heisinvited.” (Buhary)
It isasunnah to greet and bless a newly married couple who has entered into a
marriage bond.
Polygamousmarriage

Polygamous marriage means being a husband to many women at the sametime.
It has been in history in some places that one woman was married to many men,
many women and many men were living together in groupsasafamily. Thesetwo
methods areforbidden in Islam compl etely.

Al Quran and Al Hadeeson Polygamousmarriage

“1f you fear that you cannot bejust by marrying orphaned women, you marry in
twos, threes or fours from the other women. If you fear you cannot be just among
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them marry one or be satisfied with what your right hand had possessed. Thiswill
be easy not to be unjust.” (4:3)

“You will never be able to do perfect justice between wives even if it is your
ardent desire, so do not incline too much (to one of them by giving her more of
your time and provision) so as to leave (the other) hanging (i.e neither divorced
nor married). And if you do justice, and do all that is right and fear Allah (by
keeping away from all that is wrong), then Allah is Ever Oft- Forgiving, Most
Merciful.” (4: 129)

Ibnu Umar (Rali) narrates when Kailan Bin SalamaA ssakabi embraced Islam,
histen wiveswho he was married during the Jahiliya period too embraced Islam.
Then Prophet (Sal) told him to keep four wives with him and divorce the others.
(Ahmed, Thirmidhi, IbnuMagja)

Naufal bin Muawiya (Rali) narrated when | embraced Islam | had five wives.
When | inquired Prophet about it, he asked me to divorce one keeping four with
me.

The messenger of Allah (sal) practised an order among his wives and behaved
in ajustifiable manner. “O Allah this order is within my limits.” (He regularly
states) “Do not find fault with the aspects that is in your power” stated Ayesha
(Rali) (Thirmidhi, Abu Dawood, Ibnu Maja)

Anyone having two wives if he was not just to both of them, on the Day of
judgment he would walk bending towards one side — stated Prophet (Sal) Abu
Huraira (Rali) narrated. (Thirmidhi, Abu Dawood, Nasaee)

Thelegal rulingsand conditionsfor polygamous marriage or polygyny in
Idam

1. Polygamy is alowed under certain conditions and some of the following
situations. These permissions are granted under conditions, thisisnot part of
Iman and not a mandatory obligation that could not be avoided and not an
encouraged activity inIslam.

2. A man can have only four wives at the sametime. He cannot have more than
that.

3. Onecanthink of another wifeonly if he could provide the needed expensesto
the 2" or 3" wife and the children, who have the physical and economic
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strength. All the other wivestoo havetherightsof thefirst wife. He should be
ableto livewithout having any shortcomings between them.

4. Thispermissionisgranted tothosewho havethe confidence and determination
to bejust to all the wives.

5. If anyonedoesnot havethephysical, mental and economic strength to maintain
another wife, they should be married to only one woman.

6. The permission for polygamy is given only under strange situations. This
permissionisgiven asafinal decisionto find solutionsto certain unavoidable
behavioural problems and complicated social problems.

Thereasonsfor permitting polygamousmarriage
1. Generally there aremorewomen than men.

Though the birth percentage of menishigher than thewomen in many countries
intheworld for many reasons the population of women hasincreased. The ability
to fight against diseases in girlsis high and strong than the boys. So due to this
reason, the percentage of the girls hasrisen from the time of atoddler —thereisa
differencein the age of preparation for marriage. Beforeamalereachesthat age, a
female reaches 10 years before it. (Male 25, female 15)

Theratio of male versusfemaleis84: 100 in Zard, 88:100 in Armenia, 91:100
in Al Salvador, 92: 100 in Lebanon. So in this state permitting polygamy would
give thewomen protection, respect and strengthensthe prosperouslifefor children.

2.Increasein number of women duetowar and accidents:

Dueto war and accidents mainly the males get killed. So thereisanincreasein
the number of women. Intheinternal war in Cambodiaabout 13 %2hundred thousand
men got killed. Theration became 5 women for oneman. Inthewar in Afghanistan
until today, 15 hundred thousand have got killed. Many of them were males. Inthe
WorldWar I, 10 million men got killed, inthe World War [1, 60 milliondied, andin
the war in Sri Lanka thousands of young men got killed. Researches show that
further to the above those who commit suicide and those who get killed with the
use of drugs many of them aremales. In the same manner, dueto age, many of those
who diefirst arethe men. The percentage of people above 65 in many countriesis
high. (45 men: 100 women in Russia, 48: 100 in Belarus, 49: 100 in Latvia) in
order to make the society live in an orderly manner. Polygamy is a solution. A
conferencewas held in Nuremberg in 1650 to discuss about theincreasein number
of women than the men due to war. At the end of the conference, it was decided to
grant permission to men to marry more than onewife.
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Inthe similar manner after the 2" World War, aconferencewasheld in Germany.
Even here, at the end they found polygamy wasthe solution for it.

3. If thewifeisinfertile: Somewomen do not havetheability to bear children.
The husband would have high expectationsfor children, to continue hisgeneration,
in order to share his responsibilities with the children he needs children. In this
situation if the wifeisinfertile, marrying another woman is more suitable. In this
situation, without divorcing the first wife that would not affect her life.

4. Wife being a permanent invalid: If thewifeisterminally ill or affected or
communi cable disease or adisgusting ilIness, without divorcing her, while giving
her due rights marrying another wifelegally is more appropriate.

5. High sexual feeling: the husbhand would not be able to fulfil his physical
need through the wife dueto the nature of thewife, aging or long period not having
the possibility to satisfy the physical need. It is advisable to permit to legally
marry another wife.

6. Toavoidtheillegal birthsof children: theillegal child birthin Britainin
1998 that was 12% increased to 42% in 2004. According to the officefor National
Statistics, the percentage was 33% in the West European countries (the Annual
ONS Social Trends report)

The data collected between 1986 — 87 shows the birth of illegal children in
Denmark was 43.8%, in France was 21.9% and in Britain was 20.9%.

Inthe Annual Magazine of 1959 published by the United Nations Council inthe
Demographic Review; more children are born illegally than the children born
legally. Thisis proven in the above report. In some countriesit is 75%. In Latin
America, itishigher thanthat. But theillegal birthsof childrenin Islamic countries
are comparatively none. So in order to ban illegal child birth and prevent the
social impactsthrough, the best way could be stated as polygamy.

7. Prevent dowry and killing of infants: Dueto theill effects of dowry those
are not wealthy and affluent are affected by it. Since dowry is not possible to be
erased off as another resort polygamy could be an answer. Considering the
complications in giving in marriage the girls, they are being killed in the womb
itself. In this manner, about 10 lakhs of infant girls are killed in India annually.
The main reason is that they cannot get a groom easily. So as another resort
polygamous marriage could be done.
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Dowomen get through polygamy?

When observed superficially, polygamous marriage could be seen as hurting
women. It cannot be clearly understood. But when it islooked at from thelight of
the society polygamous marriage give respect and ahigh standard to them.

The women who are not sought, the poor, widows, orphans would like amale
partner in lifewho would be kind to them. When their wishes could not befulfilled
in ajustifiable manner, the polygamous marriage givesthem their life. She getsa
husband who islegally accepted by the society and also responsible. If thisstateis
not there, then either shewould haveto livein desperate situation by herself or go
astray to fulfil her physical need.

Sometimesiit could be a better fact for the married women who live with their
husbands. They would feel that polygamous marriage is correct on the societal
point of view. If they would think selflessly about another woman with similar
likingsand the ability to fulfil the needsthat she could not fulfil to suffer without a
mal e support, they would feel polygamous marriageiscorrect. At the sametimeif
her husband carries on a secret affair with another woman, the virtuous limits
would be over ruled, the family related would be affected and the society would
become disorganised. Rather than facing this situation it is better to share the
support the husband legally.

In the West, it isobserved at present that in the name of Girl friends, Call girls
they contact many girls through secret affairs. This situation leads to any
responsibility towardsthe relationship with the girl or the repercussion of such an
affair. In 1950, a person named Kinsey collected details from 10 thousand
Americans, about 90% of the women have had the experience of pre marita
relationship.

Thewomen become legal wives and be counted. The husband at the sametime

becomes accountable to her and her children’s activities through polygamous
marriage. Thiscertainly would benefit the women and the society.
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Muamalath

| damic Economy
I ntroduction to Economics

e Economicsisthe study of man’s needs, the natural gifts used to satisfy them
and the behaviour of man between them. Food, clothing, shelter and livelihood are
considered asthe basi ¢ needs of man. Capitalistic and socialistic economic systems
originated to fulfil them. These economic systemswhich wereinvented by man are
creating many issuesrelated to economics day by day. Their objectiveisonly the
economic prosperity ignoring the spiritual aspect of life, sowe could seeit affecting
the other aspects of humanlife.

e |slam has planned for the economic prosperity with spiritual development.
However, for the world to succeed in these two types of development, the various
componentsof Islam should be concurrently implemented fully. In contrary, if only
one of it implemented ignoring the other would not be abl e to achieve the expected
complete devel opment.

Thecharacteristicsof thel Slamic economic structure
1. It hasthedivinity from Allah.

The economic methodsin practice were formulated with man’sthinking. So
they have alot of human weaknesses. Nevertheless, the Islamic economic
concept is built on the guidance of Wahi so thedivinequality isseeninit. So
it has a completeness and relavance.

2. Economic system concurrently running with aflexibleand an inflexible
nature.

The section that has the divinity has the inflexible nature while the section
whereijthihad and research could be done possesses the flexible nature. So,
thiseconomic system is applicable to all times.

» Thenon flexible natur e of theeconomicrules

- All theresourcesin the world belong to Allah. Man can use them according to
therulesand regulationsof Allah. “Andto Allah belongswhatever isin the heavens
and whatever isin the earth” (55: 31)
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- Theseresources are permitted to be used to fulfil the basic needs of man. This
economic system hastaken the responsibility to fulfil the basic economic needs of
every individual.

“And those within whose wealth is a known right, For the petitioner and the
deprived” (70 : 24-25) Prophet (Sal) has stated, “It is my duty to take the
responsibility of the needy. L et them cometo me” (Hakim)

- The Islamic economic system leads to the circulation of wealth. Therefore,
this preventsthe weal th stagnating with afew, thus making an unstabl e state. “ For
the wealth not to be circulated only among the wealthy ...” (59: 7) This Quranic
injunction provesthisrule.

- Inthe Islamic economic system, sole proprietorshipisallowed. That isauthority
Isgivento own and spend property. Thefollowing Quranicinjunction has confirmed
thisrule..” Whatever earned by men belongsto them, whatever earned by women
belongsto them” (4: 32)

- In the I slamic economic concept, economic freedom isrestricted. In the event
of earning the livelihood the rules and regulations of Quran and Sunnah are
inviolable. This consists of two divisions called the permitted earning methods
and prohibited earning methods. The Quran formulated a ruling as “And do not
consume one another’ swealth unjustly” (2:188)

- It prevents wastefulness by regulating the expenses. Extravaganza should be
avoided. The Quran hasformulated aruling as* Do not spend wastefully. Indeed,
the wasteful are brothers of the Saitan” (17:26-27)

- The above rulings do not change with time or regional changes. These would
be permanent at any place and at all times. They have the divine state without any
changeintheviews.

> Theflexibleor researchablerules

- The activity to decide on theamount of interference of the Statein the economic
activities.

- Deciding and implementing economic plans according to the present economic
Situation.

- Bringing limitations related to changing the economic fields from public
ownership to sole ownership.
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- Taking decisions regarding wages
- Clarifying the activitiesrelated to interest

Since the Islamic economic circle rotates around the non changing rules and
changing rules, it exists strongly as asignificant economic system.

3. Theeconomic system agreeablewith natureand natur e of man.

I slamic economic system does not give way to break the natural order or the
concepts of life which have interconnected with the nature of man. For e.g:
Islam has prohibited prostitution asameans of earning. It breaks the natural
order. |Islam prohibits manufacturing liquor, distribution and itsuse. It changes
the nature of man. “ And do not approach unlawful sexual intercourse. Indeed,
it isever an immorality and is evil as away. (Further, it would take you to
other vices)” (17:32) (5:90- 91)

“All that makesyou intoxicate areliquor. All typesof liquor areharam” (Muslim)
4. Itisan economic system that givesimportancetodisciplineand culture.

Islam does not agree upon whatever the kind of manufacture, distribution,
consumption that disturbs the discipline of 1slam. For e.g: manufacturing of
incomplete clothing, distribution, consumption and affairsrelated to it, if it
breaks the Islamic rules, production of sexy films, presenting, watching are
against the I slamic virtues and traditions. | slam does not permit it.

5. Acceptance between social well being and personal well being.

The economic system in practice operates either considering the capitalistic
or personal well being. Equal ownership economic system considersonly the
socia well being. But in the Islamic economic system, there are teachingson
developing the uniqueness of man in a proper manner and to maintain the
social well being. Islam does not allow for the loss of one over the other. It
createswaysfor oneto lean on the other to fulfil the needs.

6. Consideringthespiritual needsand theworldly needs.

Since man possesses the body, soul and intelligence, I slamic economic plans
are not implemented only considering the profit or only the needs of the body.
It considers both spiritual and worldly needsin planning the economic plans.
Itisaresult of protecting the virtues of man.
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7. Holdsdivinity

Islamic economic system isfull of blessings and developments. Its prosperity
was seenin history when it wasimplemented in an orderly manner. Sincethis
economic system is not practised at present, there are many issuesin man’'s
life.

8. Theldamiceconomic activitiesconsider ed asan ibadath.

Since this economic system is carried on according to the rules of Allah, it
happensto be an ibadath.

I mportance of labour
Agricultureasameansof livelihood

Inthevision of ISlam, manisaviceregent of Allah. Allah guided through divine
message to strengthen representation. I n the same manner, He has madethe earth as
a carpet to make it conducive to man to live as a viceregent. He has created for
man the necessary vegetation on it. The necessities for life are shown on it. With
the help of it, man fulfils his need for food. Agriculture is one of the ways of
earning man engagesin asit fulfilsone of theimportant economic need of him, the
need for food.

From the time the first human being Adam (Alai) was sent down to earth, it is
known through history that agriculture was done to fulfil the need for food. This
activity is continued by the human and the society. There is ample proof in the
Quran and Sunnah that many of the Prophets sent by Allah had done agricultureto
lead their life. Allah statesthat the earth is created in amanner making it possible
for thisearning.

“And God made the earth a spread for you. That you may travel its diverse
roads.”” (71:19-20)

AnditisHewho sends down water from the sky. With it We produce vegetation
of al kinds, from which We bring greenery, from which We produce grainsin
clusters. (6:99)

We send the fertilizing winds; and send down water from the sky, and giveit to
you to drink, and you are not the oneswho storeit. (15: 22)
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It could be seen through the above Quranic lines that Allah has described that
the earth was created for agriculture. It is described about, rain, wind, earth and
vegetation. Allah has made it easy to do agriculture for the need for food.

It would be seen that the preaching of Prophet (Sal) encouraged agriculture. Due
to this reason it could be seen that the Muslims had involved themselves in
agriculture.

“1f one hasaland he should grow plants or donateit to his brother. If he cannot
doit hecould keep it by himself”. (Buhary, Muslim)

Thishadees states not to leave the agricultural and get wasted. It statesthat if he
could not doit, it should be given to another. Thishadeesemphas sestheimportance
of agriculturein the mode of earning.

“1f aland does not have an owner and if he makesit fertile, then it would belong
tohim”. (Buhari)

It isenough to show the significance of cultivation and thefarmer to statethat a
farmer cultivates an unowned land then it becomes his property. Mgority of the
Medinites had been farmers. During the period of Hijrath to Medina, those who
had lived there had been making preparation for pollination in the date palms. Itis
mentioned in ahadees mentioned in the Sahih Muslim. Thisclearly stateshow far
the sahabas had progressed in agricultural activities.

“WhenaMuslim plantsatree or cultivates some crops, after that if aperson, an
animal or bird feedsonit, it would remain asamerit for him”. (Muslim)

This hadees explains that in the Islamic perspective afarmer gets his share of
merits in this world and the hereafter. This influences Muslims to engage in
cultivation.

The collectorsof hadees had collected and written hadees pertaining to agriculture
such as cultivating arid lands, vegetation and leasing the land. The legal scholars
have given the legal rulings on thistopic. These efforts prove that Muslims have
shown their interest not only in the agricultural activities but also the knowledge
about thefield of agriculture.

There are many divisions in agriculture. The two important divisions of them
are:

(1) related to plantsand grains

(2) related to livestock and bird rearing
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Generally in the Islamic economic concept whatever the production and
distribution made haram by Allah are the prohibited ones. These most probably
could affect man’s life, body and the knowledge. If the agricultural products too
would affect in the above manner, then producing distributing or consuming them
Is prohibited. For e.g: Hashish, tobacco and ganja could be mentioned. So it is
haram for afarmer to grow them.

Even in livestock farming there are prohibited ones. Here, that is made haram
for the Muslims cannot be produced for the Non Muslims. For e.g: rearing swine.
But rearing animal's permitted by Islam could be done. Many of the Prophets have
involved in thislivelihood.

Small Industriesasacareer activity

Like agriculture helps to fulfil abasic need of man, food, similarly it could be
seen that small industriesaid in fulfilling many of the needsinlife.

So, Quran and Sunnah have given importance to it. When Prophet (Sal) was
asked about the best of the jobs, he replied “small industries and trade without
lies” (Ahmed) Thisis one of the economic activities that was praised by Prophet.
Eveninthe Quran guidancetowardssmall industriesand theneed for it isdescribed.
It is stated descriptively in the Quran the way Prophets engaged in industrial
activities. Dueto thisreason, IS lamic legal scholarshave stated that teaching another
person an enterprise isa Sunnath Ibadath and a sadaga.

In the present world, major industrial activities take place based on iron. It
could be seen that, thismakeslife easy in every way. In many placesin the Quran,
it is stated about iron. A name of a Sura itself carries this name, ‘Al Hadeed’
(iron). Eventheindustrial activity related to iron isexplained in the Quran.

“AndWe sent down iron, inwhichisviolent force, and benefitsfor humanity”.
(57: 25)

The Quranic scholars, who have explained thisline explainsthat “ strong power”
refersto the use of iron asthe raw material for the weapon and “many use” refers
to the production of objects needed for everyday use and the tools needed in
industries.

“And We softened iron for him”. (34: 10)

“And We taught him the making of shields for you, to protect you from your
violence. Areyou, then, appreciative?’ (21 : 80)
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The above Quranic linesrelating to Prophet Dawood (Alai) provesthat he was
engaged inanindustry related toiron.

The messenger of Allah, Prophet Nooh (Alai) was involved in building boats.
Today transportation is done by ships to export and import goods by seato other
countries. The Quran states about it in the following manner.

“And of Hissigns are the ships sailing the sealike flags’. (42 : 32)

Each of the Prophets had engaged in some form of livelihood which could be
seenin history. While Dawood (Ala) wasengaged in making iron tools, Zakariya
(Alai) wasengaged in carpentry. Prophet Nooh (Alai) wasalso engaged in building
ships. Even the womenfolk of the sahabas were also engaged in small industries.
Zainab Binthi Jahsh (Rali) of the Ummuhathul Moomineens was earning the
livelihood by knitting nets.

Islam permits to engage in small industries that would bring prosperity in both
worlds. In contrary, it does not alow any industry that would disturb ageeda,
social life, virtuousliving and traditions. For e.g: Manufacturing intoxicants, musical
instruments that would bring about malicious feelings, photographic products.
Products harmful to man are prohibited — could be mentioned. It isimportant for
every Muslim to understand that it is an ibadath to earn money through small
industries.

Trade
Tradeand itsimportance

Trade(Albau) is one of the permitted transactionsin Islam. “ Trade refersto an
activity wherethe onewho sellsand buys or the trader and the consumer exchanges
a commodity for a substitution on mutual consent in a permissible manner”
“Whereas Allah permitted selling and prohibited usury.” (2 : 275)

When Prophet (Sal) was asked which isbest in earning, “the best in earning is
industries and honest trade” was hisreply. (Ahmed)

The above preaching from the Quran and Sunnah provethat | slam has permitted
trading.

Allah has arranged the ways and means for trade. There are various things are
being introduced by Allah all over the earth. Man hasthefacility to transport them
by road, seaand air. Exchange of themisfacilitated. Those who honestly usethem
in their business would be honoured and recogni sed.
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- “ A trader who is honest, trustworthy will be with the Prophets, Siddeekeens
(trustworthy) and Suhadas” (IbnuMaja)

- Islam considerstrade as an I badat so rules and regulations are laid on it.

- The conditions to be fulfilled are important in the rules and regulations in
business.

“OMudlims! fulfil the agreements’ (5:1)

“ Muslims areresponsibleto fulfil their sharths’ (Ahamed)

Conditionsin business
1. Buyersand Sellers
They should not beinsane, mentally retarded or innocent children
2. Tradablecommodity

The things to be traded should be clean and beneficial. It contrary, it cannot
be in a state of najees, prohibited or not beneficial. For e.g: dead animals,
flesh of swine, incorrectly slaughtered, statues, musical instruments, music
CD’s, photos, videos, Discs that arouse cheap feelings, intoxicants are
prohibited to sell in Islam. These could bring disadvantages spiritually,
socially, economically, hygienically and morally.

“He hasforbidden you carrion, and blood, and the flesh of swine, and what was
dedicated to other than God”. (2 : 173)

“Certainly, Allah and His messenger have prohibited selling alcohol, dead
animals, swine, statues’. (Buhary)

« The commodity to be traded should belong to the trader,should be ableto hand
it over to the buyer and should be available at that time. For e.g: Things
bel onging to someone or the State cannot be sold. Similarly thefishinthe sea
and the birdsin sky could be mentioned.

“Thereisno business on things not owned’

o Commodities that are not specified and not priced are prohibited to be sold.
Yet, if the features of the things that cannot be seen with the naked eye are
allowed to sell. E.g: tinned fish, canned fuel

103



3. Egab, Kabul

The statement of atrader stating that he has sold a particular object iscalled
Egab. The statement of a consumer stating that he has bought a particular
commodity is Kabool. It isimportant to express egjab and kabool in aclear
manner without delaying it. According to Imam Navavi (Rah) the statements
denoting egjab and kabool in practice understood by the society in small
business enterprises are accepted.

But, in major businesses without egjab and kabool the business is not valid
stated |mam Ghazzali (Rah)

Thebusinessmethods permitted in Islam
e Mudaraba :

One of the Islamic scholars, of the modern times, Ali Habib has described
Mularabain thefollowing manner. “Mul arabameansacontract based on partnership
inwhich one party isthefinancier or the investor and the other party providesthe
labour in an economic activity where the profit is shared between them.

Quran and Sunnah have approved this. Even the Islamic scholars have
unanimously agreed that thisis permissible. “others travelling through the land,
seeking Allah’s bounty” (2 : 198) (62: 60) (73 : 20) The Mufassarins prove that
these Quranic verses prove that Mularabais lawful.

Prophet (Sal) obtained things to sell from Khadija (Rali) before Nubuwath to
take it to Sham on the basis of Mudaraba. This business method was popular
during the period of Jahiliya. Thiswas accepted by Prophet (Sal) after the advent
of Islam.

e Musharaga

It could be observed that the manufacturing enterprises, the business activities
in the world are taking place in small scales and large scales. Situations arise
where large scale manufacturing and business activities are not possible with the
involvement only an individual. Dueto thisreason many get together, invest upon
it to begin such an enterprise. The method of Musharagaisasimilar activity.

“Thismeansajoint enterprise or partnership structure wherethey bring together
their share of investment to involve as partnersto begin an enterprise”.
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« Murabaha

‘Murabaha hasoriginated from theroot word “ Rabiha,”. Thismeansprofitable.
Islamic scholars have defined on different base. Imam Ibnu Rushd hasdefined itin
thefollowing manner.

‘Murabaha’ isaparticular kind of sale where the seller expressly mentionsthe
cost of the commodity purchased, and sells it to another person by adding some
profit thereon which isknown to the buyer.

Thisisdifferent from the ordinary business. In regular businessthe dealer does
not mention the cost price but would sell the good by totalling the cost price and
the profit. In Murabahathe cost price and the profit isknown by the buyer.

Murabahais a business structure compliant to Shariah. The Imams of the four
Madhabs and many religious scholars stress on this. Thisis not related to interest
in any way. The same Shariah laws are followed as in ordinary sale of goodsin
this business aswell. This could be used in all the business transactions.

The dealer acts according to the conditions in the Murabaha agreement that he
could obtain the cost of the good to be sold asimmediate payment, in total or in
instalments. When it is sold based on instalment basis, in order to avoid the
difficultiesto be faced the buyer could be requested for a security.

Salam ( forward financing transaction)

‘Sdam” isacontract in which advance payment ismadefor goodsto bedelivered
at afuturedate. |nthistransaction the buyer makesthetotal payment in advancefor
the good, seller suppliesthe good at a pre- agreed date.

This structure of business transaction is permitted on the basis of the Quran,
Sunnah and Ijma. This organisation is allowed only to fulfil acommon need of
man. The one with money would be in need of agood. But the owner of the good
would bein need of money before the production or before harvesting. For e.g: to
facilitate for the needs of the farmers who were awaiting the harvest of crops.

When Prophet (Sal) cameto Madinah, thistransaction method wasin practice.
Prophet (Sal) laid down rules to make this agreeable with Shariah. “Whoever
pays money in advance should pay it for aknown quality, specified measure and
weight along with the price and specified time of delivery”
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e Al ljarah

All the people do not keep all thethings necessary for them all thetime. At these
times, their need could be fulfilled by borrowing it or hiring it. Al ijarah means
obtaining on lease.

“ Ijarah means the reward or wages for work done or services rendered”

For example, leasing a vehicle, building or equipment or hiring someone for
work could be stated.

Bai —ul —Muajjal or Baith Thakseed

This means a business transaction where asale for which payment ismade at a
futurefixed date or paying ininstalments. In thistransaction since the good would
be supplied before and the payment for it would be given later, it issaid asdeferred
payment sale. I n thistransaction three people areinvolved the seller, buyer and the
broker. The broker links the buyer and the seller. The broker would state the price
to the dealer on behalf of the buyer. Later the broker would get an additional
amount added to the quoted price from the buyer ininstalment basis. In thisbusiness
agreement the price of the good would be higher that the running price.

Thisbusinessis permitted in Shariah according to the majority of the Imams of
the four madhabs. They say the extra amount received here is halal. The modern
scholars and legal institutions have accepted it. The legal scholars say that this
businessispermitted in Islam.

1. ButAllah has permitted commerce, and hasforbidden usury. (2:275)

Thisline mentions about all types of business. It is permitted in Islam to buy
for immediate cash or in instalments.

2. O you who believe! When you incur debt among yourselves for a certain
period of time, writeit down. (2 : 282)

The cost of the good would not be disclosed at the place of credit sale. Since
thereisonly an exchange of good, aform of loan transaction takes place. So
the above sentence permits the business based on loan.

3. The hadees given below too provesit.

“ If anybody givesdatesonloan, let him giveit on ameasure or weight that he
knows for aspecified time”. (Muslim)
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Here Prophet (Sal) has stated dates as one of the trading goods. So we could
compare the itemsthat could be described and measured with the dates.

If the deferred payment sale complies with the following conditions, then this
type of transaction and its profit are accepted in shariah.

The business transaction should be devoid of cheating, blunder and lies.
The good should be permissiblein Shariah.

Theterm to pay up the money should be specified.

Thetrader should havein hand thegood to be sold before giving to the customer.
In addition to these the common conditions laid down in Shariah for the two
parties should be followed too are included.
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e« AsSamsara

Thereis no prohibition to be a broker. This bringsin alink between the trader
and the buyer and aidsto profitable transaction.

Imam Buhari (Rah) statesthat Imam Ibnu Sirin, Athau, Ibrahim, Al Hassan working
as brokers and receiving for it, was not seen any wrong.

Ibnu Abbas (Rali) has stated that there is no wrong in one saying to the other.
“When you sall thisdressmorethan the stipul ated rate, the excessamount isyours.”
So, a stronger opinion is that a broker which could receive a payment for his
service.

e  Ar Rahn—(pawning)
When aperson obtainsaloan pawnsan article for theloan obtained from aloan
giver with avalue of the amount obtained is called as pawning or mortgaging.

A person gets a sum of money as a debt. He keeps a land or an animal for the
loan he has obtained until he pays him back. Thisactivity iscalled pawning.

Itispermitted in Islamic Law. Thefollowing Quranic lineisan evidencefor it.
(2:283)

Prophet (Sal) has accepted pawning in this manner and at one situation. He left
his cloak with a Jew to get somefood from him.

Islamic scholars have unanimously accepted this structure as lawful from the

beginning.
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M odern BusinessM ethods
Ilamic Banking M ethod —Anintroduction

Today, |slamic banks are mostly welcomed in the Muslim World. This banking
method isin usein thefive continents of theworld in small scale or big scalewith
different names. Muslims maintain accounts in these having faith in them. They
have built relationships of transactions.

In thismanner, the growth of thishas made achallenge to the modern economic
view. It has become a proven ...; by removing the flaws in the present economic
structure and disorgani sed state, the world economic devel opment and the progress
of the society could be helped through this. The traditional system of banking
which hasahistory for centurieswhich used the system of interest was competed.
The pioneersin economicstoday are perplexed by the progress of Islamic banking
has reached by within the last 2 decades by competing with the traditional system
of banking based on interest that has been in existence for many centuries. Asa
result not only in the Universities in the Muslim countries even universities in
Britain, America and Germany. Islamic economics and Islamic banking are
researched.

TheInternational Monetary Fund (IMF) hasinstituted a separate research section
for this.

Today, some of the banksrelated to interest that knowsthat the rapid growth and
the popularity of thelslamic banks could not be limited their customers have been
withdrawing their money deposits and re-depositing in Islamic banks and they are
pushed to adifficult situation where they couldn’t steadily maintain their state. So
they have beguntoinstitute the Ilamic banking divisionswithintheir administrative
structure.

Ilamic banking, itsnatureand structure

Islamic banks collect the wealth available around the society for the upliftment
and unitsof society and that would beneficial for it. It would helpinthe united life
based on islam to strengthen be justifiable distribution of wealth, aiding in the
exchange of wealth devoid of interest, investing the wealth in accordance to the
laws of Islamic Shariah that aims at developing a financial institution. The
functioning of it would be based on Thagwa.

108



Islamic bank follows the following 3 major order to reach itsaims

1. encourages savings and provides practicesfor it. That is, preventing the
members of the society from wasting their wealth, in away they and the society
benefit and is encouraging them and how it could be saved and provide atraining
onit.

2. providingatrainingtoinvolvein manufacturing activities

That is, informing the members of the society how they could usetheir savings
and theloan provided by the banksbeneficially in their economic activity to bring
about the development. They are provided with the training on the devel opment
process; thetechnical assistance are also provided if necessary to purchase certain
specified raw materialsin bulk and to provideit as aloan as per their need.

3. Teaching the ways of avoiding the possible difficulties in the field of
investment.

That isthe bank introducesthe job opportunitiesthat would bring aprofit and it
would contact the investors directly makes available the necessary immediate
training and counselling. It givesthem confidence and encouragement.

Thebasicsof | Slamic bank

The Islamic bank hasthe basicsin order to achieveits objectives.
Completely avoiding thelinks, activitieswith interest.

Stressing the view that to collect wealth, itsnot only the money but also man’s
physicsand cognitivelabour, trust, honesty are necessary.

Linking the economic devel opment and the social development.

Easing the distribution of wealth.

Improving the skill of manufacturing.

It pavesway to the co-operative life and co-operation and helpsto distribute
theresourcesin afair manner and equally.

It pavesway for social integrity and the economic development.

Introducing the job entities and investing enterprises according to the shariah
laws.

10. Organizing the functioning and the activities of banksto agreeto the shariah
laws.
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Themain functionsof | damic banks

Generally, theactivities carried on by the banksthat functions based oninterest,
the Islamic banks applies them asit isif it does not contradicts the shariah laws,
those activitiesthat contradicts, the necessary amendmentsare madegiving lifeto
the shariah laws. Furthermore, it also comprises of some other activities abiding
by the I slamic economic principles. The main functions are asfollows.
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Accepting deposits and protecting them.

Arranging loan facilities

Hel ping the customersto exchange cheques and monetary notes.
Facilitating to move coins from one place to another.

Assisting in the transaction of coins by being an agent of the customer.
Providing foreign draft.

Renting out security lockers

Helpinginlocal and international trade

Issuing letters of assurance for the sake of the customers.

Engaging in social insurance activities.

. Providing rental and pawning services

Buying and selling of shares.

Earning money by engaging in shariah permissible enterprisesor trade
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Atha meen (Insurancestructure)

The Islamic state gives assurance to all the citizens who live under its light to
protect them. This assurance is fulfilled through the social co-operative
responsibility or the “Baithul Mal” (Treasury). Truly the structure of the Baithul
Mal could function astheinsurance company inIslam.

It is the duty of the government of the Islamic countries to give redress to
individualswhen they face catastrophes.

Islam also provided a special amount for those who arein debt from Zakat. You
know those are in debt too belonging to one of the categories who are liable to
receive Zakat. Islam ascertains the security of human beings other than in this
manner.

Itiswrong to institute insurance structure that would not contradict the laws of
transactions in Islam. The institution of insurance in Islam isinstituted based on
co-operation and co-operative responsibility and functions with the donations
received and serves as a welfare institution to a great extent. But the modern
insurance companiesin progresstoday and their activitiesareagainst ISam andits
basis.

Due to this reason, the scholars consider including life insurance in practice
today, al types of modern insurance structures are haram. The Islamic Courts
named (Majmaul Fighul 1slam) hasgiven thissameruling.

The features of gambling, interest, getting others wealth without anything in
return are related to the modern day insurance.
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In addition, the confusing manner that should not be therein atransaction, unclear
manner are linked to insurance agreements. It is viewed that these institutions
should be prevented.

Lifeinsurance structure contradictsthe Islamic law widely. The other insurances
For e.g:- accident insurances could beislamicised by making certain amendments.

For e.gthemodern day legal scholar Dr. Yusuf Al Karlawi statesthat the Insurance
on accidents (a donation on condition with compensation) could be applied in an
Idamic manner. That isaperson could donate aparticular sum of money on condition
that he should be given a compensation to reduce the loss faced on (material
accidents). This company if it avoids the structure of interest, it is agreeable to
Shariah.

TheEconomicactivitiesmadeharam in Islam.
01. Corruption in measuring or weighing

Increasing the amount when buying by measuring or weighing or reducing the
amount when buying by weighing or measuringiscalled “ Thatheeb” corruptionin
measuring or weighing.

Al Quran and Sunnah strictly criticisesit.

“And givefull measure and full weight with justice. We burden not any person,
but that which he can bear.” (6:152)

“and give full measure, when you measure, and weigh with a balance that is
straight. That isgood (advantageous) and better intheend” (17:35)

Prophet (Sal) has stated in the following manner. “May Allah bless the person
who is generous when selling, buying, requesting for rights’ he prayed. (Buhary,
Thirmidhi)

A Muslim should be just as much as possible in measuring and weighing. It is
not correct for a Muslim to have one measuring tape for himself and another
measuring tape for those whom he likes and for the others another one. Honesty
and justice should be exercised on every one.
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02. Hoarding—Al I hthikar

Hoarding is prohibiting the things from arriving at the market. By doing so
increasing the demand and leading to theincreasein price. Hoarding isacunning
way of business corruption. Islam has allowed individuals competition and the
natural competition in the market. Yet, Islam strictly condemns those who are
provoked by greed and make others face difficulties and cause hardships to
accumulate wealth. Dueto thisreason, Prophet (Sal) has condemned hoarding and
presented thefollowing.

“Allah will dispose the person who hoards the grain for forty days expecting a
price hike. (Ahmed)

“One who hoardsthe things until aprice hikeisasinner.” (Muslim)

“The seller would gain profit. The one who hoards would be cursed.” (Ibnu
Maja)

Islamic legal scholars had proclaimed based on the above hadeesthat hoarding
is prohibited in two situations.

a. When hoarding would bringill fortuneto the citizens.
b. Thetrader artificially increasing the price of thingsin order to increase the
profit.

03. Adulteration and cheating

Islam has prohibited forgery and cheating in all activitiesrelated to manand in
buying and selling. A Muslim should alwaysbe honest at all situationsand truthful.
They should not loseit for the sake of profit. Prophet (Sal) hastold about it in the
following manner.

“Itisalowed to sell athing without describing clearly (everything) about it. It
IS not correct for a person to mention about the shortcomings of athing. (if one
knows about the shortcomings) (Hakim, Baihaki) Once Prophet (Sal) went to the
market and dug into asack of grain with hishand, he felt the dampness. When he
asked the trader why it was damp, he said it had got wet in therain. Then Prophet
(Sal) said, “ Should not you keep it out for peopleto seeit? Stating so Prophet had
warned him mentioning that whoever cheats us does not belong to us. (Muslim)
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4. Buying stolen or looted things

Itistheduty of the Muslimsto do away with crimes. Islam does not allow to buy
if itisknown that things are obtained in adishonest manner. Buying in such astate
Isencouraging injustice.

The onewho buysathing that he knowswas stolen carriesthe sin and sharesthe
disgrace of it. (Baihaki)

It won't be legally acceptable if it was obtained in an unlawful manner. (The
owner of it would not lose his ownership). Even with the passage of time the
haram would not become halal.

5. Gambling

Islam prohibits gambling involved in leisure time activities or sports activities,
even if it brings a profit or loss. Islam prohibits engaging in this type of activity
either as a leisure time activity or as a hobby. So a Muslim cannot engage in
gambling activitiesin any state.

Gambling cannot be sidelined to one section. Many aspects could be observed
included init. Thefollowing had been influenced in prohibiting it.

1. Itisexpectedthat earning aliving should be donefollowing theway of Allah
and Rasool. The blessings of Allah that is hidden for the human being should
be obtained with an effort but gambling leads through ashort-cut.

2. The property and wealth of human beings are given a value, but through
gambling Islam considers it as plundering in a wrong manner. (In contrary
they could be received as Sadaga or donation)

3. Whenthe propertiesof othersare plundered through gambling jeal ousy, hatred
and such issues arise.

4. The personwho losesat gambling would further involve gambling to recover
the loss. One group would always over power the other group. Thisis the
true picture of gambling.

5. Through thisgambling bringsin agreat lossto the society. A gambler would
forget his Rabb, himself, hisfamily and the society itself. Hewould sell even
hisreligion, chastity and his country.
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Allah hasadded thisto thelist of sinssuch asliguor, worshipping idols, fortune
telling asit bringsin agrave disaster at the end. “ O you who believe! Intoxicants
(@l kinds of acoholic drinks), gambling, Al-Ansab , and Al-AzZlam (arrows for
seeking luck or decision) are an abomination of Shaitan’'s (Satan) handiwork. So
avoid (strictly all) that (abomination) in order that you may be successful.
Shaitan (Satan) wantsonly to excite enmity and hatred between you with intoxicants
(alcohalic drinks) and gambling, and hinder you from the remembrance of Allah
and from As-Salat (the prayer). So, will you not then abstain? (5: 90-91)

Gambling leads to unfairly grabbing the properties of others. Islam insists on
eating in ahala manner by earning by oneself. Gambling makes the other person
lose. Nobody seesajusticein thistype of loss. Any wealth that makes othersto be
dissatisfied and long for it would not be made halal to a Muslim. Prophet (Sal)
states about it in thismanner. The weal th of those who have done corruption isnot
halal. Unless the owner of the wealth givesit with hiswish (Baihaki)

Gambling is bringing a great disaster to the world. The hard earned money is
scraped away. Asaresult, an individual, family, society, country and the world
arefacing grave challenges. |slam does not permit aman plundering another man,
or agroup plundering ahuman society. That iswhy Prophet (Sal) haswarnedinthe
following manner. “If aperson unfairly plundersaspan of land, hewould be hung
seven lands around hisneck on the day of judgment.” (Buhary, Muslim)

6. Bribery

Bribery means using the authority in awrong manner or to obtain ajob, to get a
ruling in hisfavour, to get something onelikesor to get aposition for arelative by
giving asum of money.

“ And eat up not one another’s property unjustly (inany illegal way e.g. stealing,
robbing, deceiving, etc.), nor give bribery to the rulers (judges before presenting
your cases) that you may knowingly eat up apart of the property of otherssinfully.”
(2 :188)

Prophet (Sal) has stated in the following manner. “ The curse of Allah would be
both on the person who bribes and the person who getsit.” It would be equal to
both of them. Bribery is given and taken for many purposes. It is given to cause
injustice to another person to give ajudgment in favour of one and for many such
reasons. On whatever account it is given the end result isinjustice.
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7. Interest —Riba

Interest is the next main aspect that should be avoided in business. Interest in
small scaleor big scaleisharam. Al Quran mentions about interest inthefollowing
manner.

“Oyou who believe! Be afraid of Allah and give up what remains (due to you)
from Riba (usury) (from now onward), if you are (really) believers. And if you do
not do it, then take anotice of war from Allah and HisMessenger but if you repent,
you shall have your capital sums. Deal not unjustly (by asking more than your
capital sums), and you shall not be dealt with unjustly (by receiving lessthan your
capital sums).” (2 :278- 279)

“If interest and prostitution had spread in a village, then the villagers have
asked for the punishments by themselves.” State Prophet (Sal) (Abu Dawood)

Not only in Islam, even in the previous Jewish and Christian religions interest
was prohibited.

There aretwo structuresininterest. They are:

1. Riba—An Nasaee
2. Riba-Al Fd

Riba—An Nasaee meansthe pre determined additional amount that ought to be
paid by the debtor to the giver for the delay in paying back.

Riba— Al Fal means exchanging less money for more money and exchanging
lessfood for more food.

Likethefirst one, the second typeinterest isalso haram. It isprohibited because
it might lead to real interest.

Prophet has stated about it in this manner. “Do not sell one gold coin for two
gold coins, onesilver coinfor 2 silver coins. Sincel fear about interest” (Muwatha,
Malik)

It could belearnt from hadeesthat receiving interest in thismanner on six things
Is prohibited. They are gold, silver, wheat, barley, dates and salt.

“It should be immediately exchanged with the same amount. Gold should be
exchanged with gold, for the silver with silver, for the salt with salt. In contrast to
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it, if the amount isincreased or was asked to increase then it would be considered
that both the giver and the receiver as involved in activities related to interest.”

(Buhary)

Thereasonsfor these six objectsto be specifically mentioned in hadees are that
these have become basic necessities of human life. Gold and silver have become
the means of transactions and the measurement for prices. Therest of the four are
main food items. If interest isinvolved in them it would affect the people badly.
Therefore, it is prohibited to take more on them considering the welfare of the
people.

Other things other than that carriesavaluetoo areincluded init (for e.g:-money)

Further, there are other food items which are not mentioned above areincluded
which hasthe same stand (E.g:- rice)

So, when exchanging gold or silver for gold or silver or things belonging to the
same family For eg:- (for gold / for wheat/ wheat should be exchanged) Two
conditions should be considered.

1. Both should be of the same amount. Here, the quality or the variety should not
be considered. (For e.g. OneKilogram of Sambarice should not be exchanged
for one and half Kilograms of red rice. It would become interest. If the same
activity to made halaal, at first the owner of the red rice should sell it to the
owner of the Samba rice for money. Here, differencesin the rate would not
affect.

2. When exchanging goods, one should not be delayed than the other. It should
be exchanged s multaneoudly.

Both should be different in variety but the objective should be the same. For
example, gold and silver. The differencesin amounts is considered Haraam. But
here too it should not be delayed. For example: when gold is exchanged with
silver postponement should not be done. The conditionis—it should be exchanged
immediately. Yet differencesin amountsisnot anissue. Herefor alesser amount of
gold, higher amount of silver could be obtained. The same is applicable when
exchanging wheat with barley.

If the commaodities to be exchanged, belongs to two different categories and
two different objectives, then these conditions do not apply.
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Further, it is not wrong other than gold, silver and main food items, if thereisa
differencein amount and adelay (postponement). It isnot considered wrong.

Example: Two goats could be exchanged for one goat.

It is aclear fact that interest would lead to a bad impact on economy. It is an
examplefor the practical liferelated to economic/social problemsand drawbacks.
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